A Geographical Perspective on Sectarian Affiliations of the Ekottarika
Agama in Chinese Translation (T 125)

Tse-fu Kuan

The Ekottarika Agama (Zengyi ahanjing, T 125) extant in Chinese transla-
tion is a collection of texts which are organized by numbers mentioned in
the texts. It corresponds roughly to the Arnguttara Nikdya in the Theravada
tradition still flourishing today. The sectarian affiliation of the Ekottarika
Agama is controversial. This research is an attempt to explore this issue
in a more comprehensive way. A comparison between the texts in this
collection and their parallels reveals its geographical preference for Mag-
adha. This finding, along with some textual indications, suggests that the
Ekottarika Agama could be affiliated to the Mahasamghikas or Miulasarvas-
tivadins.

Introduction

The four Agamas translated into Chinese from their Indic originals in the fourth
and fifth centuries AD correspond to the four main Nikdyas in Pali and also repre-
sent the earliest stratum of the Buddhist Canon. Widespread agreement has been
reached in attributing the Madhyama Agama (hereafter abbreviated as ‘MA; T
26 Zhong ahanjing) to the Sarvastivada school. The Samyukta Agama (hereafter
‘SA, T 99 Za ahanjing) is also widely ascribed to the Sarvastivada® or perhaps
more precisely the Malasarvastivada tradition.3 Bieyi Za ahanjing (T 100),

'Lii 1963: 242; Kumoi 1963: 248; Mayeda 1964: 643-644; Ui 1965: 136; Enomoto 1984a: 1071;
Thich Minh Chau 1991: 18-27; Oberlies 2003: 48.

*Kumoi 1963: 248; Ui 1965: 136; Yinshun 1994: 97; Hiraoka 2000: 501.

3L 1963: 242; Enomoto 1984a: 1071; Enomoto 1984b: 99; Mizuno 1996: 373-375; Hiraoka
2003; Oberlies 2003: 64.
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‘Other Translation of the Samyukta Agama’ (hereafter ‘SA2’), was transmitted by
the Mulasarvastivada according to recent research.* The Dirgha Agama (hereafter
‘DA, T 1 Chang ahanjing) is attributed to the Dharmaguptaka by many scholars.

In contrast, the sectarian affiliation of the Ekottarika Agama (hereafter ‘EA,
T 125 Zengyi ahanjing) is controversial. It is ascribed to the Mahasamghikas
by Bareau (1955a: 55 and 57), Ui (1965: 137-138), Akanuma (1981: 37-39),
Bronkhorst (1985: 312-1314), Pasadika (2010: 88-90), etc., but to the Dhar-
maguptakas by Matsumoto (1914: 349) and Warder (2000: 6). The arguments
for assigning it to the Dharmaguptaka do not seem strong. One argument is that,
in the words of Warder (2000: 6), EA states that there are 250 pratimoksa rules, a
figure which among the Vinayas now available agrees only with that of the Dhar-
maguptaka (T 1428, Four-Part Vinaya /843 ). This argument ignores two facts:
(1) the Mahisasaka Vinaya available today also has 250 rules;® (2) the number of
pratimoksa rules underwent a period of fluidity as attested by the different texts
of the same sects.” The other argument is that the stiipa (pagoda) features promi-
nently in both the EA (stipa transcribed as toupo fii %) and the Dharmaguptaka
Vinaya (stipa translated as #5). The word stipa (&) occurs 261 times in the 60
fascicles (juan %) of the Dharmaguptaka Vinaya, which contains 448 pages in the
Taisho edition (T XXII 567-1014).% Here the frequency of the word stiipa is 4.35
occurrences per fascicle or 0.58 per page. In the 4o fascicles of the Mahasamghika
Vinaya (T 1425 EEF{E1%/E), which contains 322 pages in the Taisho edition (T
XXII 227-548), stipa (35) occurs 226 times.® Thus the frequency of the word
stiipa is 5.56 occurrences per fascicle or 0.70 per page. Consequently, the stipa
features even more prominently in the Mahasamghika Vinaya than in the Dhar-
maguptaka Vinaya, and hence the Mahasamghika school would be a better can-
didate for the affiliation of EA than the Dharmaguptaka.

As mentioned above, many scholars are in favour of attributing EA to the
Mahasamghikas. Their arguments, however, are not conclusive and are only based
on fragmentary evidence. As Analayo (2009: 822) points out, Bareau (1955a:

‘Enomoto 1984a: 1073; Enomoto 1984b: 102; Bingenheimer 2011: 42-44. Cf. also Bucknell
(2011).

>Lii, 1963: 242; Kumoi, 1963: 248; Ui, 1965: 135; Waldschmidt, 1980: 136; Salomon 1999: 173~
174.
SCf. Nattier & Prebish (1977: 268).
’Cf. Analayo (2009: 823).
$By searching CBETA.
By searching CBETA.
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55 and 57) refers to the introductory section (i.e. Prefatory Chapter J¥ i) of
EA in support of assigning it to the Mahasamghika tradition, but he does not
offer further specifications. Therefore, Analayo (2009: 822-823) has conducted
“a short survey of instances from this introductory section that seem relevant to
the question of school affiliation”, and sums up:

Hence the reference to three past Buddhas instead of one, the in-
junction to freely supply a location to a discourse when this has been
forgotten, the manifestation of an earthquake and heavenly flowers
at the conclusion of the first council, and Ananda’s initial hesitation
to take on the role of reciting the discourses at the first council are el-
ements in the introduction to the Ekottarika Agama that would sup-
port associating it with the Mahasamghika tradition.

On the other hand, Analayo (2009: 823) goes on to comment: “.. conclusions
on the school affiliation of the introduction may not necessarily hold true for the
whole Agama collection”

In his two articles, Hiraoka (2007, 2008) sees some passages of the EA as show-
ing an affinity with certain schools, particularly the (Muala-)Sarvastivada. As I
suggested in a conference paper presented in 2010,'° only one of the instances
given in his two articles provides apparently substantial evidence, and it indicates
a close connection between the EA and the Miilasarvastivada. Both the EA (T II
726¢-727b) and the Bhaisajyavastu of the Milasarvastivada Vinaya TR A —1)
B BAR AN 425 (T 1448 XXIV 22¢-23b) have an account about the Buddha
being saluted by King Ajatasattu and gods, who offered 2500 parasols in total.
Both texts say that the Buddha on that occasion related a story about his former
birth as King Mahasudassana. Both texts share a fairly similar storyline. As far
as I am aware, there is only one other parallel tale, which is in the Dhammapada
Commentary (IIT 445-448), but this Pali version is considerably different in many
details from the story in the Mulasarvastivada Vinaya and EA. Therefore, the pres-
ence of this story in the two texts suggests the possibility that this EA passage is
of Milasarvastivada provenance.

It may be reasonable to recognize a certain passage or even a sitra in EA as
closely related to a certain school. In a forthcoming article (Kuan 2012 or 2013), I

*“Enquiry into the Sectarian Affiliation of the Ekottarika Agama in Chinese Translation”, The
Fourth International Conference of Sri Lanka Association of Buddhist Studies, Kandy, Sri Lanka,
December 2010.
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provide three arguments for EA 32.5 being affiliated to the Mahasamghikas. Such
studies, however, can provide only fragmentary pieces of evidence at the most.
Even if pieced together, they still cannot prove that the entire EA collection was
transmitted by a certain school. My present essay is an attempt to make a more
comprehensive exploration of this issue, using a method very different from the
others.

Method

The narrative framework of a text (sutra/sutta or others) could have been arbi-
trarily set up in the compilation of the Buddhist Canon, as Gombrich (1990: 22)
points out: “In its account of how the Canon came to be compiled, at the First
Council, the introduction to the Sumargalavilasini** frankly says that words of
the narrative portions were inserted on that occasion, and thus clearly distin-
guishes between the words attributed to the Buddha and their settings.” There-
fore the setting of a text may not tell us the exact place at which a discourse was
delivered or an event happened. From the religious point of view, the setting is
irrelevant to religious practice; what really matters is the doctrine on liberation.
It is therefore likely that the Buddhist tradition paid more attention to preserv-
ing the doctrine than to the settings. After the schisms, the various sects did not
mind modifying some doctrines in their texts, let alone making up settings for
their texts.

Schopen’s (1997) research may cast some light on this issue. He cited the fol-
lowing passage from the Ksudrakavastu of the Milasarvastivada Vinaya (trans-
lated from Tibetan by Schopen 1997: 575):

The Blessed One said: “Upali, those who forget the name of the place,
etc., must declare it was one or another of the six great cities, or
somewhere where the Tathagata stayed many times. If he forgets the
name of the king, he must declare it was Prasenajit; if the name of the
householder, that it was Anathapindada; of the lay-sister, that it was
Mrgaramata.”

Schopen (1997: 575-576) says that the two categories, “places where the Bud-
dha stayed many times” and “the six great cities”, are almost coterminous. He (p.
576) points out that the range of options among the six cities is severely restricted

"*Commentary on DN.
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by the additional provisions. If the name of a king or householder or female lay
follower is lost, it must be replaced with the names Prasenajit, Anathapindada or
Mrgaramata, while all these three were from Sravasti (Pali Savatthi). Therefore
the rules set in the Mualasarvastivada Vinaya quoted above clearly favour Savatthi.
Schopen (1997: 579) concludes: “The shape of all our collections would, more-
over, seem to suggest that redactional rules very similar to those in the Ksudraka-
vastu operated in all traditions or monastic groups, even if the Milasarvastivadin
version is the only one so far discovered” I would like to add that apart from the
Mulasarvastivadin version, there are at least three other versions available to us.

1. The Ten Recitations Vinaya &1 (T 1435) of the Sarvastivada records a
similar conversation between the Buddha and Upali and also lists six great
cities,'? but one of the six differs from the Milasarvastivadin version and
the order of the six cities is also different."3

2. The Mahasamghika Vinaya JE& 5 5 481 (T 1425) lists eight great cities
instead of six as the place names that should be supplied in case they are
forgotten (T XXII 497a).*4

3. The Prefatory Chapter of EA states: “If the place where a siitra was delivered
is lost, one should say that it was [delivered] in Savatthi”*>

Thich Minh Chau (1991: 55) points out that more texts in the Chinese Madhyama
Agama than in the Pali Majjhima Nikaya have their settings in Kammasadhamma,
and he suggests that this is because the Sarvastivadins preferred places related to
their stronghold or their own native places. In other words, the compilers’ re-
gional sense may have affected their selection of settings for the siitras. Accord-
ingly, we may be able to identify or speculate about the sectarian affiliation of EA
by finding out if the compilers of this collection had an inclination for a certain re-
gion when making up the settings. This geographical inclination can be detected

T XXIII 288b-c: RE EIHERT 6% : T HHE » WETHBAEMESIELE RS - FE
T WETHTM - ) H5 0 THESNKRE : B SHER - BEME - 2850 KE
(R*] ~ AR ZR I - FLARL 2 BT MREE(LEERE - |

*The Sarvastivada version lists Campa, Savatthi, Vesali, Rajagaha, Baranasi and Kapilavatthu
(see the quotation in the previous footnote), while the Mulasarvastivada version has Savatthi,
Saketa, Vesali, Baranasi, Rajagaha and Campa (see Schopen 1997: 576).

T XXII 497a: Q12— PIEE—PIHIE1E /ORI « —&F ~ 0t ZIE%E - g
HHBEH s NEEM S CEEW S VNEBER - BAMEETHES - 2/ VRIS S
— o ENRZ R » BRI

BT I 550b: IEfEMSHASEE » EREAEER
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by comparing sitras of EA with their parallels in other collections of Buddhist
texts extant in various languages. The parallels are collected from the following
two sources:

1. Chizen Akanuma, The Comparative Catalogue of Chinese Agamas ¢ Pali
Nikayas, 1929.

2. Venerable Analayo, Rod Bucknell and Bhante Sujato, Online Sutta Corre-
spondence Project ( http://www.suttacentral.net/), 2011.

I have to concede that due to my inability to read Tibetan, the Tibetan parallels are
not included in this study. This being said, there are so few Tibetan parallels that
their exclusion would have very little, if any, effect on the result of my research.

Each EA sitra and its parallel/parallels are put in the same row in the tables
below for comparison. EA comprises 472 siitras and the Prefatory Chapter /7 i1,
which contains no sitra. Of these 472 sitras, 21 siitras give no locations'® and
80 are set in locations other than Savatthi City (Shewei Guo & #[5'7).'8 Apart
from these 101 siitras, 371 out of the 472 siitras in EA are set in Savatthi. The
extraordinarily frequent occurrence of Savatthi as the setting apparently results
from the application of the above-mentioned rule stated in the Prefatory Chap-
ter. Although this setting is virtually meaningless in most cases, if a sitra set in
Savatthi has a parallel text that is set in another place, this may afford a clue for
speculating about the geographical inclination of the school to which that paral-
lel text belongs. Therefore, such cases will be included in the tabular comparison
below. Place names in this paper are given mainly in their Pali forms for the prac-
tical reason that most Indic names within the scope of this study are found in Pali
sources rather than in Sanskrit. The following four cases are omitted from the
tables below because they are invalid for our comparative study:

164, 2-10, 5.1-5, 6.1-4, 7.1-3.

7 Guo B can mean ‘country/nation, ‘capital’ or ‘city’ (see HDC s.v. ). In many cases, including
this one, it refers to the capital and is translated as ‘city’ in my paper.

1811.9, 11.10, 12.6, 12.8, 13.4, 13.6, 13.7, 17.10, 17.11, 18.4, 18.5, 18.8, 19.1, 19.2, 19.9, 19.11,
20.2, 23.2, 23.3, 23.6, 23.7, 24.3, 24.5, 24.8, 25.6, 28.1, 28.3, 28.4, 30.1, 30.2, 31.2, 31.4, 31.8, 32.6,
32.7, 32.10, 33.10, 34.2, 35.7, 35.9, 37.2, 37.3, 37.10, 38.3, 38.7, 38.9, 38.11, 39.10, 40.2, 40.5, 40.7,
40.10, 41.1, 41.2, 41.4, 42.3, 43.3, 43.4, 43.6, 43.7, 44.6, 44.7, 44.9, 44.11, 45.1, 45.2, 45.4, 45.7, 46.8,
47.9, 48.5, 48.6, 49.4, 49.6, 49.8, 49.9, 50.4, 50.10, 52.1, 52.6.
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A W DN

. An EA siitra is set in Savatthi while its parallel/parallels give no setting.
. An EA sitra is set in Savatthi and has no parallels.

. An EA sutra and all its parallel/parallels are set in the same place.

. An EA sitra gives no setting.

The 13 sets of texts listed in Table 1 appear to suit our purpose, but a scrutiny

reveals that this is not the case. A few sets of texts are too different from each

other to be regarded as parallels. In two cases, different place names are given as
the settings in the parallel texts, but by inference they actually refer to the same
place. In other cases, although the parallels give different place names, these places
were located in the same country. Such cases are excluded from this study, which
is primarily concerned with the countries or states that were chosen as the settings

of the texts. There are still other cases that are excluded. The reason for each case

is given in the following table.

Table 1

EA sitras (referred to by chap-
ter number and sitra number)

Parallels in Pali and Sanskrit

Parallels in Chinese translation

18.3 TII 587¢
Savatthi 5 5

MN 3 (I 12) Savatthi
This was the capital of Kosala.

MA 88 (T I 569¢)
Kosala country 1722 Z%

24.5 T I 618a27
Magadha [ U5 [ (lit. Mojie
Country. Hereafter Magadha.)

MN 26 (MN1160) Although the
Buddha is said to live in Savatthi
at the beginning of the sutta, the
parallel account is set in Maga-
dha (MN I 1681T.)

37.3 TII 710c
Vajji #E B

MN 32 (I 212)
Gosingasalavanadaya

This is in Vajji according to MN
31 (see EA 24.8 above)

Skt frgm:

SHT V 1346 No location

MA 184 (T I 726¢)

Vajji L& (*Vajjisu)
T15416 £8 - il &S
A (T 11 8oc)

Vajji B

38.10 TII 724b

On one occasion the Buddha
was in Savatthi (T II 724b: —F
i 7E 2 ), but later the king
was told: “The Sakya clan has a
village called Deer Hall, where
the Tathagata is staying” (T II
724c BEAN A HES - U
RAE L)

MN 89 (II 118) Sakya
AN 10.30 (V 65) Savatthi

MA 213 (T I 795b17) among
the Sakyans &

T 1451.8 Milasarvastivada
Vinaya Ksudrakavastu 1R 7% 3t
—Y)EMBREE - BE (T
XXIV 237a6- 239b18) Sakya
clan FEff

38.11 TII 725b
Rajagaha ZE Bk

Dhp-a III 436-449 Veluvana
This was in Rajagaha according
to DPPN II 936.
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EA sitras (referred to by chap-
ter number and sitra number)

Parallels in Pali and Sanskrit

Parallels in Chinese translation

41.5 TII 746a
Savatthi &

SN 16.5 (IT 202) Rajagaha
This text is too different from EA
41.5 to be counted as its parallel.

EA 12.6 (T II 570a)

Rajagaha ZE Rk

SA 1141 (T II 301¢) Savatthi &
#

SA2 116 (T II 416b) Savatthi &
[

All the three texts are too differ-
ent to be counted as parallels to
EA 41.5.

44.6 T1II 766a
Ukkattha &3 7

MN 1 (I 1) Ukkattha
This was in Kosala; see DN I 87.

MA 106 (T I 596b) Savatthi &
(]
This was capital of Kosala

45.2 T1I 770c
Sakya FE#

MN 67 (I 456)

at Catuma (a Sakyan village ac-
cording to DPPN 1 860) in a my-
robalan grove (amalakivana)

T 137 (T 1I 860a)
A-mo-le herb grove (amalaki-
vana) of the Sakya clan B [K &
] B8 B A

45.4 T1I 772a

village of Poluo #zZ& ff, which
is most likely to be a misprint of
Z2ZEHY, village of Suoluo (Sala)

SN 4.18 (I 113) Magadha, at the
brahmin village of Paficasala
(Bhagava Magadhesu viharati
Paricasalayam brahmanagame)
Dhp-a III 257-8 Pafcasala

SA 1095 (T II 288a)

the brahmin village of Suoluo
(Sala) %= 7 % % M R &,
equivalent to Pafcasalayam
brahmanagame, but Paica is
omitted.

49.10 T II 806a
Savatthi [

AN 11.16 V 342

No location

Skt frgm SHT I 620R Sravasti
(Savatthi)

T 138 (T II 861a-b) comprises
two sittras; both begin with ]
WIZE « — K ZEZETE. Only
the second sitra, set in Savatthi
3, is parallel to EA 49.10,
while the first siitra is set in Ra-
jagaha ZE B3k

50.6 TII 811a
Savatthi & 1#

MN 12.9-15 (I 68) Vesali
Too different to be reckoned a
parallel.

51.2 T II 814b
Savatthi &

SN 15.13 (IT 187) Rajagaha

The text is much longer and
more elaborate, so it should not
be reckoned a parallel to EA
51.2.

SA 937 (T II 240b) Vesali B &

SA2 330 (T II 485¢) Vesali B &
H

Both texts are too much longer
and elaborate to be reckoned
parallels to EA 51.2.

52.9 TII 829b
Savatthi 5

Ja 77 (I 334) Jetavana
This place is in Savatthi as found
throughout the Canon.

T 146 (T 11 870c)
Savatthi &5

T 147 (T II 872a)
Savatthi &5 &=
T 148 (T 11 873a)
Savatthi 7 &[5
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Below are the cases valid for this study:

Table 2

EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

11.9 T Il 567a

Rajagaha ZE 4% (Luoyue City,
partial transcription of Raja-
gaha)

11.10 TII 567b
Rajagaha Z& B3k

12.1 TII 568a

Savatthi %] (more precisely
Savatthi Capital/ City, see note
17)

DN 22 (IT 290) and MN 10 (I
55) are both set in Kammasad-
hamma in the Kuru country.

MA 98 T I 582b Kammasad-
hamma &% £ 2 in the Kuru
country & (*Kuriisu)

12.6 TII 570a
Rajagaha Z& 3

SN 16.5 (II 202)
Rajagaha

SA 1141 (T II 301c) Savatthi &
(i

SA2 116 (T II 416b) E B ff B
& (%58 5. This place is in Sa-
vatthi according to SA2 113 (T
I 4152 & & R B&E
FEED)

EA 41.5 is too different to be
counted as a parallel.

12.7 TII 570b

SN 17.36 (IT 242) Rajagaha

SA 1064 (T II 276b)

Savatthi %7 Rajagaha F % 3 (King-house
City, a literal translation of Ra-
jagaha/ Rajagrha)

SA2 3 (T1I 374b)
Rajagaha F &3

12.8 T Il 570¢

Rajagaha ZE B3k

13.4 T 1l 573a SN 221 (II 1) Bhagga | SA 107 (T II 33a) Bhagga (1

A B Vajjt (Bhaggesu viharati.  dwelling | [E)

among the Bhaggas.)

DPPN 1II 345: “Bhagga — The
name of a tribe and a country ...
The Bhagga country lay between

A is transcribed from a name
equivalent to Bhagga according
to Akanuma (1931: 90)

Vesali and Savatthi”
13.5 TII 573¢ MN 7 (I36) MA 93 (T I 575a) Ef8§ 7, tran-
Savatthi % {5 Savatthi scribed from Uruvela according

to Akanuma (1931: 717). Uru-
vela is in the Magadha country
according to MN 26(I 166)

T 51 HEFHAKFL (T 1 843¢0)
Uruvela E5 #4828

13.7 Tl 575a
Rajagaha ZE R
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EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

17.10 T II 585¢

Sakya FE30
17.11 TII 586¢ AN 4.70 (11 74) EA2 14 (T 11 878a6-22) Savatthi
Rajagaha Z& B3k No location E R

Cv 7.3.4 (Vin II 190) Rajagaha

18.4 T 1l 589a
Rajagaha Z& B3k

18.8 T Il 592¢
Sakya FEFHE (*Sakkesu)

19.3 T 1l 593¢

MN 37 (I251)

SA 505 (T II 133b)

Savatthi % {5 Savatthi Rajagaha F &3
19.9 TII 595b AN 2.4.7 (I 67) Madhura SA 547 (T II 141b)
% JF B, transcribed from %% Z& JB, transcribed from

Varana, a country lying to the
west of Savatthi, according to
Akanuma (1931: 737)

Varana according to Akanuma
(1931: 352)

19.11 T Il 596a

The Buddha travelled in the ter-
ritory of Magadha, and gradu-
ally approached Vesali city. (f#
2 B i [ S R R B
%)

DN 16.2.14-19 (I 95-98) Vesali
It was the capital of the Liccha-
vis, who formed a part of the Va-
jjian confederacy (See DPPN II
940 s.v. Vesali and 779 s.v. Lic-
chavi).

Mv VL30 (Vin I 231-233) The
Buddha was in Kotigama and
then went to Vesali at the invita-
tion of Ambapali. According to
SN 56.21 V 431, Kotigama was a

village of the Vajjians.
20.2 TII 597a
Rajagaha ZE B3
21.1 TII 601c27 AN 4.34 (II 34) No location SA 902-904 (T I 225¢)
Savatthi & {5 It 90 (p. 87) No location All 3 sitras are set in Rajagaha

B e

21.5 T II 603b
Savatthi 75 &[5

AN 10.89 (V 170)

No location

SN 6.1.10 (I 149) Savatthi
Snp III 10 (p. 123) Savatthi

SA 1278 (T 11 351b)

Rajagaha F &

SA2 276 (T II 470a) Rajagaha F
g

23.2 TII 611c02
Rajagaha Z& M3k

23.3 TIl 612a

The Buddha was in Campa City
().

Campa was in the country of
Anga according to DN II 235.

AN 6.55 (III 374) in Sitavana,
Rajagaha

Mv V.1.12-19 (Vin I 181-183)
Sitavana

Waldschmidt 1968b.

No location

MA 123 (T I 611c) Savatthi 77
T

SA 254 (T 11 62)

Rajagaha F &3

T 1421.21 Five-Part Vinaya of
the Mahisasaka school S 1) ZE 4]
F431# (T XXII 145a13-146b7)
Rajagaha F &3

T 1428.39 Four-Part Vinaya 'Y
431 of the Dharmaguptakas (T
XXII 843b12-845a28)
Rajagaha £ &4
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EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

23.5 TII 613b
Savatthi &

AN 3.79 (I225)
No location
Waldschmidt 1968a.

SA 1073 (T II 278¢) Savatthi &
T
SA2 12 (T II 376¢)

Sravasti (Savatthi) Rajagaha £ &3

T 116 (T Il 507b)

Savatthi 2 =

T 117 (T 1I 508a)

Savatthi 7 {7 Eq
23.6 TII 613¢C
Rajagaha Z& B3
24.2 TII 615b SN 10.12 (I 213) = Snp I 10 | SA1326(TII364b) Magadha &
Savatthi 7 7[5 (p- 31) “The Blessed One was | V&2

Although the Buddha is said to
be in Savatthi at the beginning
of the sitra, how the Buddha in-
teracts with the demon is actu-
ally set in Vajji country. (T II
615b: {7 & W . AR
FER )

dwelling at Alavi in the haunt
of the demon (yakkha)” DPPN
I 295: “Alavi —A town thirty yo-
janas from Savatthi and proba-
bly twelve from Benares. (SnA I
220) It lay between Savatthi and
Rajagaha. (inferred from Vin
II 170-5)... The king of Alavi
was known as Alavaka” Accord-
ingly, Alavi was a kingdom be-
tween Kosala and Magadha.

SA2 325 (T1I482c) Magadha &
o

24.3 TIl 617a14
Sakya FE30

24.8 T II 626b

The Buddha was in Kosambi
City (1% 3k), where the monks
were in constant dispute and did
evil (T II 626b: i ££ 10 ZE 3K ..
R AT B L - AR
7). He tried to settle the dispute
by giving a discourse, including
a story about King Long-life (&
= T, Dighiti in Mv X.2.2-4.5).
Being unable to persuade them,
the Buddha left for the country
of Vajji (# & ). There three
clansmen, namely Anuruddha,
Nandiya and Kimbila, were liv-
ing in concord and practising
the Dharma diligently. (T II
620a: HE{HEEET & 5EHUE
o MR PUBBIRE =R
MR PR HERR S B R
%)

MN 31 (I 205) The Buddha
was in Nadika. Anurud-
dha, Nandiya and Kimbila
were living in concord at
Gosingasalavanadaya and
practised the Dharma diligently.
Then the spirit (yakkha) Digha
Parajana and other gods praised:
“It is a gain for the people of
Vajji. ... The Buddha replied
without mentioning the passage
on Magadha that occurs in the
EA version. (MN I 210f.)

MN 48 (I 320) The Buddha was
living in Kosambi (in the coun-
try of Vamsa, see below in the
right column), where the monks
took to quarrelling. He sum-
moned the monks and delivered
a discourse, with which they
were satisfied.
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MA 72 (T 1 532c¢) The Bud-
dha dwelt in Kosambi (] &
ifi), where the monks were of-
ten quarrelling (T I 532¢: ffli 1%
) . ¥ EE L Ot
B1 5% ). The Buddha tried to
settle the dispute by giving a dis-
course, including a story about
King Long-life (& & F). Be-
ing unable to persuade them, the
Buddha left Kosambi and went
to Pacinavamsadaya (/% #5 & B
=¥ #£), where lived three clans-
men: Anuruddha, Nandiya and
Kimbila. (T I s536a: #% 3 &
B S5 bRF =R 7 AR R
o BEPREE - EEE
e~ BEEEZE - ) The ensu-
ing account is similar to that in
MN 128 without mention of the
praise for the three clansmen by
Digha Parajana or others.
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The great general Long-life (&
% K /%, equivalent to Digha
Parajana in MN 31) approached
the Buddha and said: “It is a
great gain for the big country
of Vajji that here dwell these
three clansmen: Anuruddha,
Nandiya and Kimbila” The Bud-
dhareplied: “.. Let alone the big
country of Vajji, it is a great gain
for the big country of Maga-
dha that it has these three clans-
men. If the people and the like in
the big country of Magadha rec-
ollect the three clansmen, then
they will enjoy peace for a long
time.”

(T I 629c12: £ F]/ A E
BALAMEH : TPCERE
PREERA B I =1
B : PR - HifE - &
BAE-  MEEH: TOHE
BIE R R R R R 15
Mo TER=ZREET - EE
JEE vy TR N IR i SE R I =
o EREERE -

MN 128 (IIT 152) The opening
of this sutta is the same as that
of MN 48, about the dispute
among the monks in Kosambi.
Having tried to settle the dispute
in vain, the Buddha went to
Pacinavamsadaya (in the Ceti
country according to AN IV
228f) and visited the above
three clansmen, with whom he
talked mainly on meditation.
There is no mention of the
praise for the three clansmen by
Digha Parajana or others.

Ja 371 (II 211) Jetavana Ja 428
(ITII 486) Kosambi Neither of
the Jatakas mentions the praise
for the three clansmen.

Mv X.2.2-4.5 (Vin I 341-352)
does not mention the location of
the dispute or the praise for the
three clansmen.

T 1428 Four-Part Vinaya 4 53
4 of the Dharmaguptakas (T
XXII 879b-882¢): The Buddha
was living in Kosambi (1 &
i), where the monks were deep
in dispute. The Buddha tried
to settle the dispute by giving
a discourse, including a story
about King Long-life (& 4
7). Being unable to persuade
the monks in Kosambi, the
Buddha returned to Savatthi.
This account makes no mention
of the three clansmen or the
praise for them.

#Kosambi was the capital of
Vamsa. See DPPN II 798.

25.6 TII 632a
Rajagaha ZE H 3

MN 5 (I 24) Savatthi

MA 87 (T I 566a) Za18

T 49 (T 1839a) ZEHK

Both % & J# and % i are
transcribed from a name equiv-
alent to Bhagga according to
Akanuma (1931: 90)

26.10 T'II 642b

SN 22.87 (IIT 119)

SA 1265 (T II 346b)

Savatthi & f#[= Rajagaha Rajagaha T &3k
27.1 TII 643a MN 141 (IIT 248) MA 31 (T 1 467a)
Savatthi & 7#7[2 Baranasi (capital of Kasi; see | Savatthi 7%

DPPN I 274)

T 32 &R UFFAS (T 1814b) Sa-
vatthi 5 # 5

27.2 TII 643c

MN 11 (I 63) Savatthi

MA 103 (T I 590b)

Savatthi & Kuru ¥ (*Kurisu)
28.1 T II 646¢ Dhp-al366-374

Rajagaha Z& B3k Savatthi

28.4 TII 650c Theragatha Commentary on

Rajagaha Z& B verses 181 and 182 (I 30s5ff)

Savatthi

28.5 TII 652b
Savatthi & [

AN 4.180 (IT 167)

Bhoganagara

DN16.4.7-11 (Il 123)
Bhoganagara

DPPN II 393: Bhogagamana-
gara — A village in the Vajji
country.

DA 2(TI17b)

Bhoga City (& M ) =
Bhoganagara

& 4l is transcribed from Bhoga
according to Akanuma (1931:
97)
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EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

30.1 TII 659a
Magadha 515 5

30.2 TII 659b
Rajagaha Z& B3k

31.2 TII 665b
Kosambi $1J %

31.4 T I1 668b

T 131 B4 MTHESLAE (T 11 854D)

Rajagaha Z& B3k Savatthi 7 3
31.6 T II 669c¢ SN 35.197 (IV 172) SA 1172 (T II 313b) Kosambi
Savatthi &7 No location B A B

Only this version has the follow-
ing passage:

The near shore is the territory of
Ajatasattu; the further shore is
the territory of King Bimbisara.
(T 11 670a: [ 5= % o] BT 4R [0 St
o R E R ERRM )
Both were kings of Magadha.
Ajatasattu overthrew his father,
Bimbisara, and succeeded to the
throne. See Vin II 191.

(BT B i is a usual transcrip-
tion of Ajatasattu. 24 is tran-
scribed from Bimbisara accord-
ing to Hirakawa 1997: 697 and
Akanuma 1931: 99).

(According to Feer 1894: 172,
note 9, the setting as Savatthi
is given in only one Burmese
manuscript.)

Skt frgm:
Enomoto 1985: 83-84
No location

31.11 TII 673b
Savatthi 5

SN 16.6 (I 203)
Rajagaha

SA 1138 (T II 300b)

Savatthi 7 {7 Eq

SA2 113 (T II 415a) Savatthi &
{7

32.5 T II 676b

SN 8.7 (I 190) Savatthi

SA 1212 (T1I 330a) Rajagaha -

Savatthi 7 &[5 g
Hoernle 1916: 38-39 SA2228 (T1I 457a) Rajagaha £
No location TR
MA 121 (T I 610a) Rajagaha .
Enomoto 1985: 88 = SHT i
V1193 T 61 {202 H7 548 (T 1 858a)
No location =EA 325
T 63 (=R fEE 4 (T1861b) Ra-
SHT VI 1598 jagaha £
No location T 62 {HEHTHEAE (T I 859a) Sa-
vatthi % &5
This text is very different from
the others and is a Mahayanist
variant.
32.6 T 11 669c
Rajagaha ZE B35k
33.10 T II 689204 AN 7.68 (IV 128) MA 5 (T 1425a15)
Magadha JEE35 Eq Kosala Kosala $7# Z&
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EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

34.2 TII 690a13
Baranast Ji ZE[ A0+ %]

Dhp-al 337-361. [Savatthi]
This reference should not be
counted because it is much
longer than EA 34.2, and has a
prologue different from the EA
version.

T 197 PESUEETAE - PRLEE
FETEA B85 = (TIV 166¢) [An-
otatta Lake FiT#5 K %]

T 198 s AL - MEEH T
FHE 75 (T 1V 188a) [Savatthi
R

T 211 FEAVE A (T IV 583a)
[No location]

These three texts should not be
counted because they each cor-
respond to only a small part of
EA 34.2 without any account
similar to the prologue of EA
34.2.

35.7 T I 699c¢
Rajagaha ZE H 3

SN 7.2.3 (I 174-175) Savatthi (in
Kosala)

Dhp-a III 232-233, which is an
abridged version of SN 7.2.3.

SA 1181 (T Il 319b)
Kosala $7E Z&

SA2 95 (T II 407b)
Kosala i ZE

35.9 TII 701a
Rajagaha ZE R

SN 8.4 (I 188) Savatthi

SA 1214 (T II 331a) Savatthi &
I
SA2 230 (T II 458a) Savatthi &
[

37.2 TII 708¢c
Anotatta Lake Fi] §57£ 5%

T30 REREA - BiLEH 71
+& (T XI 56¢)

This should not be counted be-
cause it is in a Mahayana text
and resembles only part of the
second half of EA 37.2.

37.7 Tl 713¢
Savatthi 5 5

SA 335 (T II 92¢)
Kuru 4 8# (*Kurisu)

38.3 TIl 717¢
Magadha JEEVE [

AN 4.36 (I 37) antara ca
Ukkattham antara ca Setabyarit
(both in Kosala, for Ukkattha
see DN I 87, for Setabya see DN
11 316)

Gandhari version:
Allon 2001: 124
-hoto (incomplete)

SA 101 (T 1I 28a)

Kosala 7T ZE

SA2 267 (T 1I 467a)
Kosala Country ‘& ZE 5

38.6 TII 719b
Savatthi & 1#

MN 86 (II 97) Savatthi

Skt frgm:
Enomoto 1994: 22-23
No location

Hartmann 1998: 358-361
Restore to (Magadhesu or
Magadhakesu janapa)desu
according to T 100, i.e. SA2 16
(see Hartmann 1998: 358)
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SA 1077 (T II 280c)
Anguttarapa 2 % 78]

SA2 16 (T II 378b)
Magadha 15 [ B

T 118 B E
(T II 508b)
Savatthi 25
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SHT I 160c No location

SHT VI 1561 No location

T 119 FEIRER

(T II 510b)

Savatthi 5 Ik

T 200.99 & & & - |14 45
E 5 (T1V 423b)

Savatthi 25

T 21217 H B & - 5 5
(T IV 703a)
Savatthi 75

38.8 TII 723¢

SN 35.206 ( IV 198) No location

SA 1171 (T II 313a) Kosambi 77

Savatthi 75 f#[= 3]
38.9 TII 724a

Baranasi J7 Z8[ Ak ]

39.6 TIl 731a SN 46.16 (V 81)

Savatthi & {5 Rajagaha

39.9 T1I 733b
Savatthi &

MN 23 (I 142) Savatthi

SA 1079 (T II 282a) Rajagaha T

SA2 18 (T II 379¢)
Rajagaha F &3
T 95 (T1918b)
No location

40.1 TII 735b
Savatthi & [

DN 27 (III 80) Savatthi
AN 7.62 (IV 100) Vesali
Skt frgm:

SHT V 1583
No location

Waldschmidt 1970
No location

MA 8 (T 1 428¢)
Vesali #f 5 5

MA 154 (T 1673b)
Savatthi 2 (5]
DA 5 (T 136b)
Savatthi 2 [

T 10 (T1216b)
Savatthi 25 =
T30 (TI811¢)
Vesali F2 7731

40.5 TII 739b

Vesali F2 & ff
40.6 T 1l 740a MN 2 (I 6) Savatthi MA 10 (T 1431¢)
Savatthi 4 75 AN 6.58 (111 387) Kuru )88 (“Kurisu)
No location T 31(T1813a)
Kuru Country 4%
40.7 TII 741b MA 7 T1 427¢
Ayojjha [ #41RE Kosambi %

It is uncertain in which country
Ayojjha waslocated (see DPPN I
165).

40.8 TII 741¢
Savatthi 5 1#

AN 6.19 (IIT 303) Nadika (in
the Vajji country according to
DPPN I 976)

AN 8.73 (IV 316)

Natika/ Natika/ Nadika

193




KUAN — SECTARIAN AFFILIATIONS OF THE EKOTTARIKA AGAMA

EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

41.2 TII 744¢

Deer Park City [ %7 35 (prob-
ably Migadaya, near Baranasi,
which was the capital of Kasi)

42.5 T1l 753¢
Savatthi & f#

AN 8.70 (IV 308)

DN 16.3.1-20 (II 102-109)
Sanskrit: Divy 200-206

All these 3 parallels are set in
Capala shrine in Vesali.

Akanuma (1929: 387) lists
SN s51.10 and Udana 6.1 (set
in Capala shrine) as parallels,
but they make no mention
of the eight causes for a great
earthquake, the purport of EA
42.5, so they should not be
counted.

DA 2 (T I 15c- 16a) Capala
shrine 7 22 Z8 55 Tt is in Vesali
according to the Pali and Divy
versions.

MA 36 (T 1477b)

<& Ml B, Diamond Country,
could be Vajira (see DPPN II
810)

42.6 TII 754a

Anuruddha dwelled at the place
where four Buddhas lived. The
Blessed One was in Savatthi. [
TR 4 5 AR VY 86 At R R o 2
TEE I -

AN 8.30 (IV 228)

The Blessed One dwelled among
the Bhaggas (Bhagga country).
Anuruddha dwelled among the
Cetis (Ceti country). (Bhagava
Bhaggesu viharati. Anuruddho
Cetisu viharati.)

Ceti is among the 16 great coun-
tries (mahdjanapada) in AN 1
212-213.

MA 74 (T 1 540c18)

The Buddha dwelled in Bhagga
(*Bhaggesu). Anuruddha was in
Ceti (*Cetisu).

P ET - e AR AR B TEA
fiat ]

T 46 (T 1 835¢c) The Bud-
dha was on Mount Shizhi/
Shimu (?) ... Anuruddha was in
that Jhana Open Water ()
e L .. BEE  AE
{8228 -

43.3 T1I 758¢
territory of Magadha JEE V5 58 57

SN 35.200 (IV 179)

Ayojjha

The setting is “The Buddha
was dwelling at Kosambi /
Ayojjha on the bank of the river
Ganges”. The town’s name has
different readings: Kosambiyam
and Ayojjhayam. DPPN I 165
states: “Kosambi was on the
bank of the river Jumna rather
than the Ganges” The map of
Ziircher (1962: 2-3) also locates
Kosambi by the river Yamuna,
which is synonymous with
Jumna (see Lamotte 1988: MAP
1). According to another sutta
(SN III 140), Ayojjha was on the
bank of the river Ganges.
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SA 1174 (T II 314¢)

Ayojjha [ B2 B, which is tran-
scribed from a name equiva-
lent to Ayojjha according to
Akanuma (1931: 68).
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Consequently  the  correct
reading in our text must be
Ayojjhdyam. It is, however,
uncertain in which country
Ayojjha was located (see DPPN
1165).

43.6 T1II 761b

MN 34 (I 225) Vajji

SA 1248 (T II 342a) Rajagaha

Magadha JEE 5 E1
Skt frgm: SHT VI 1381
(unknown school affiliation)
Rajagrha (Rajagaha)

44.7 T'II 766b Dhp-al3ig

Rajagaha Z& B3 Savatthi

44.9 T1I 767¢

Rajagaha Z& B3k

44.10 T 1I 768¢c SN 45.2 (V 2)

Savatthi % Sakya

44.11 T 1l 769a AN 9.24 (IV 401)

Rajagaha Z& B3k No location

45.1 TII 769b Ja196 (IT 127) MA 136 (T I 642a) Savatthi &

Rajagaha ZE Bk Jetavana The beginning is | 7

Found in the prologue (T II
769b12-c21).

somewhat different from the
prologue of EA 45.1

Sanskrit texts:

Mhvu ITI 67-90.

Divy 523.9-528.13

Neither has a counterpart to the
prologue of EA 45.1

It has no counterpart to the
prologue of EA 45.1.

T 1442  Milasarvastivada
Vinaya HR A5 — U6 # B &
HE (T XXIII 887a-891c)

A preceding passage (886a19-
887a3) may be reckoned a
counterpart to the prologue of
EA 45.1, but it gives no location.

45.5 TII 772¢

SN 11.22 (I237)

SA 1107 (T II 291a)

Savatthi & & Savatthi Vesali #% &5 5t
SA2 36 (T 1I 385a)
Savatthi 25 [

45.6 T1II 773b MN 151 (III 293) SA 236 (T I 57b)

Savatthi 7 &[5 Rajagaha Savatthi &[5

45.7 Tl 773¢ Dhp-al434-447

Rajagaha 7 Bk Jetavana

46.2 TII 775¢ AN 10.20 (V 29)

Savatthi 2 {#Ed in Kuru country, in a town called

Kammasadhamma

46.8 T1I 778b AN 10.27 (V 48)

Rajagaha Z& [#3; Savatthi

47.9 TII 784a

Rajagaha Z& B3
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EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

48.2 TII 786a
Savatthi &

AN 8.20 (IV 204)

Savatthi

According to Akanuma (1929:
152), the second half of EA 48.2
is equivalent to Dhp-a III 236,
which in my view is too different
to be counted as a parallel.

MA 37 (T I 478b)
Campa &7

T 33 [EKAE (T18172)
the river Ganges TH7K

T 34 L1E48 (T 1818a)
Campa BE

T 35 J\ £ (T 1 819a)
5, unidentified place

T 1421.28 Five-Part Vinaya
of the Mahisasaka school i 1%
ZE A 43 A (T XXII 180c25-
181bg)

Campa Country 5 ZE[E

T 1435.33 Ten Recitations
Vinaya + & 1 of the Sarvas-
tivada (T XXIII 239by-240a27)
Campa Country & E

48.5 TII 791¢
Rajagaha ZE B3k

49.3 T 1 795b
Savatthi 75 f#

SN 14.15 (IT 155)
Rajagaha

SA 447 (T1l 115a)
Rajagaha F 73

49.4 TII 796a

) F ¥ % 17 ¥ Kammas-
sadhamma, Kuru ] ¥ ¥
(*Kuriisu) is transcribed from
Kuru according to Akanuma
(1931: 330).

117 3k (Dharma Action City)
is translated from
Kammassadhamma according
to Akanuma (1931: 270).

49.6 T1I 798a
Rajagaha Z& [#3;

MN 92 (II 146) =Snp III 7 (p.
102) at Apana in the country of
Anguttarapa

Sanskrit text: Dutt 1984: 262-
266 (in the Bhaisajyavastu of
Milasarvastivada Vinayavastu)
Location is referred to as Uduma
on p. 255. Here Dutt (note
3) suggests that it is equivalent
to Atuma in Mv VI.37 (Vin I
249f.), according to which this
town lay between Kusinara and
Savatthi. Therefore it was prob-
ably located in or near Kosala
Country.

T 1428.42 Four-Part Vinaya 't
4378 of the Dharmaguptakas (T
XXII 873a25-c12)
Anguttarapa Country [ 22 %
7, Apana City [l BZH) %
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EA sitras

Parallels in Pali, Sanskrit and
Gandhari

Parallels in Chinese translation

49.9 T'II 802b
Sakya £

Akanuma (1929: 153) refers to
Cv7.3-4&Dhp-al133,butboth
accounts are too different to be
reckoned parallels to EA 49.9.

50.4 T II 806¢
Magadha Country, Mithila City
JEE 9% B 4 ZE

MN 83 (II 74) Mithila (in
Videha Country according to
DNII 235)

MA 67 (T1511¢)
Videha Country... Mithila $ &

Ja 9 (I 137) and Ja 541 (VI 95)
are both set at Mithila in the
country of Videha (Videharatthe
Mithilayam)

T 15287 7/~ & £ & - E
T 48 (T I 48b) # % [,
which refers to Mithila accord-
ing to Akanuma (1931: 426).

T 21138 kA EH L &
F] i (T IV 606b) [No location]
Too different to be reckoned a
parallel.

50.10 T 1T 813¢
Rajagaha Z& M3k

Data Analysis and Interpretation

Table 2 lists all EA siitras that are valid for our comparative study: a total of 82 EA
sitras either have no parallels or have parallels that are set at locations different
from those in EA sutras. Of these 82 siitras, 31 are set in Savatthi. This frequency
is not surprising because, as mentioned above, it is an “authorized” practice to
assume Savatthi as the setting for those siitras whose settings were unavailable.
What should really surprise us is the remarkable frequency of place names related
to the kingdom of Magadha. 28 siitras are set in Rajagaha, the capital of Magadha.
7 sitras are set in Magadha. Although EA 24.8 and EA 31.6 begin by stating
locations irrelevant to Magadha, they both contain passages referring to Magadha,
but such passages are not found in their parallel texts. In sum, 37 siitras out of the
82 siitras in question (45%) refer to Magadha or its capital. This is a statistically
significant indication that the school which transmitted EA (T 125) had a strong
preference for Magadha.

In striking contrast, of the 72 Pali parallels,’® only 9 (12.5%) are set in Raja-
gaha; no others are set in this city or other places in Magadha. Among the 19
Sarvastivada parallels (18 MA siitras and one parallel in the Sarvastivada Vinaya),
only 2 (10.5%) are set in Magadha: one in Rajagaha and the other in Uruvela.

SN 10.12 and Snp I 10 are regarded as one and the same parallel to EA 24.2. MN 92 and Snp
111 7 are regarded as one and the same parallel to EA 49.6.
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In Table 2 there are 26 occurrences of SA siitras, of which 11 (42%) are set in
Magadha or its capital, Rajagaha. Similarly, 7 out of the 13 SA2 sutras (54%) in
this table are set in Magadha or Rajagaha. Both SA and SA2 are ascribed to the
Maulasarvastivada. If we also take into account the three EA parallels found in the
Maulasarvastivada Vinaya: the parallel to EA 38.10 set in Sakya, the parallel to EA
45.1 without location (hence invalid) and the parallel to EA 49.6 set in Uduma
(near or in Kosala), then we have 41 (26 + 13 +2) “valid” Malasarvastivada par-
allels in total. Thus 18 (11 + 7 + 0) out of the 41 Malasarvastivada parallels (44%)
are set in Magadha or its capital. Therefore this school seems to have preferred to
choose Magadha as the setting for their texts. Is it then possible that EA, also in
favour of Magadha, belongs to the Mulasarvastivadins?

Let us examine the historical and geographical backgrounds of Buddhist sects
in relation to Magadha. The Theravada,*® Sarvastivada®' and Mahasamghika**
traditions all agree that the original schism occurred between the Sthaviras and
the Mahasamghikas, and that this schism occurred about one hundred years af-
ter the Buddha’s death. More precisely speaking, the schism began during the
reign of Asoka, around 270-230 BC.>3 After a survey of the Pali, Sanskrit, Chinese
and Tibetan sources and referring to Przyluski (1926: 308-309), Dutt (1978: 10)
concludes that after the first schism the Easterners, who had their seat at Vaisali
(Vesali), were the Mahasamghikas and their offshoots; when the political as well
as Buddhist centre shifted from Rajagrha to Pataliputra, the Mahasamghikas also
made Pataliputra (Pataliputta) their chief centre.* It should be noted that these
two towns both belonged to “Greater Magadha”.*> Pataliputta, formerly a vil-
lage called Pataligama, was already in the country of Magadha at the Buddha’s
time (DPPN II 178). Vesali was originally in the country of Vajji, which was con-
quered by Ajatasattu, King of Magadha, soon after the Buddha’s death (DPPN II

**Dip V 16ft. (p. 35f.).

*'Bu Zhiyi Lun VL5 (T 2033 XLIX 20a).

>>Shelifu wen jing 5 F| AL (*Sariputrapariprecha, T 1465 XXIV goob—c).

*3For details, see Kuan (2008: 2).

**Dutt makes this comment but does not provide a textual reference to support it. As to this
issue, Cv XII (Vin V 294-307) in conjunction with Dip V 16-39 (pp. 35-37) may connect the
Mahasamghikas to Vesali. This school is connected to Pataliputta in the *Abhidharma-mahavibhasa
(B EE 3 R EE 29055 T 1545 XXVII 511a-512a). In a personal communication from Mr L.S.
Cousins, he advises that one should be very cautious about interpreting any specific references to
the Mahasamghikas either in Pataliputta or at Rajagaha or other pilgrimage sites.

**Tam borrowing this term from the title of Johannes Bronkhorst’s book, Greater Magadha: Stud-
ies in the Culture of Early India, Leiden and Boston: Brill, 2007.
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814). In other words, Vesali was already part of Magadha when the initial schism
brought the Mahasamghikas into being. Bareau (1955b: ix, 108) refers to the
Sanlun xuanyi =3 2 5% (T 1852, pp. 8b-9c)?® by Jizang 7 & (549-623 AD),
sub-commentary on the commentary by Paramartha E.#f (499-569 AD) on the
treatise by Vasumitra (T 2033, Bu Zhiyi Lun Zi#1 52 5%), and says:

Paramartha has passed on to us some data that this tradition®” has
overlooked, such as the exile of the Mahasanghikas to the north of
Rajagrha, data that seem to me credible enough to make me think
that he has based them on other sources that are also worthy of at-
tention.?®

Rajagrha (Rajagaha) was the capital of Magadha at the Buddha’s time.*® Accord-
ingly, the Mahasamghikas had their stronghold in Magadha at a very early time.

Moreover, the prevalence of the Mahasamghikas in Magadha lasted for sev-
eral centuries. While interpreting the epigraphic finds in light of the literary
sources, Lamotte (1988: 527) remarks: “Even while maintaining most of their
strength in Magadha until the time of I ching3® (end of the seventh century), the
Mahasamghikas, during their long history, had already migrated to Mathura..”
In the 5th century AD Faxian % 24 stated in his autobiography that he was search-
ing for a Vinaya text but the Vinaya was handed down orally in northern India
and he could only find a written text in “Central India” at Pataliputra, namely

6Tt is stated thus: “At that time (116 years after the Buddha’s death) due to Mahadeva the
Mahasamghikas migrated and lived in the country of *Anguttarapa, which lies to the north of
Rajagrha” (T XLV 8c: T Rf R SR8 PRI BE 7 £ 22 7% (3 DR g 26 Z8 B - LB 7E =&kl - )

*7This refers back to the Kashmiri Sarvastivadins.

T am grateful to Dr Roderick Bucknell for translating this passage into English for me.

*One of the referees says:

“It is known that the Mahasamghikas were strong in Vaisali and Pataliputra, however nothing
really connects them to in Rajagrha where presumably more than one group was active. To make
that connection the author might mention that a group called the Rajagirikas was active in Andhra.
They are considered to be a Mahasamghikas offshoot. They are mentioned in several texts and the
name appears on inscriptions (consulting the index in Lamotte History of Indian Buddhism will give
a first range of sources).”

This comment seems to suggest that the Rajagirikas had some connection to Rajagrha (perhaps
originating in that city), but I have consulted several sources without being able to find such a
connection.

39215+ is now usually transcribed as Yijing.
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the Mahasamghika Vinaya.3' Roth (1970: III) observes: “We see that the history
of the Mahasamghika Vinaya and of its manuscript is closely connected with an-
cient Pataliputra which gave a home to the ‘Great Assembly” He (1970: X) further
maintains:

Fa-hsien’s discovery of the Ma-Vin at Pataliputra was certainly not an
incident of mere chance. The existence of this Vinaya here indicates at
least that the Mahasamghika had one of their centers in Pataliputra.

In view of the foregoing, we may tentatively conclude that the Mahasamghikas
were flourishing in Magadha since the first schism in the 3rd century BC until at
least the 5th century AD, when Faxian acquired this school’s Vinaya in Pataliputra.
This period coincided with the transmission of EA (T 125) in India before it was
first translated into Chinese in 385 AD by Zhu Fonian (“= # i%) and later on
revised and enlarged by the same translator.3* Furthermore, the Mahasamghikas’
thriving in Magadha during those centuries may explain why the redactors of EA
exhibited a remarkable preference for Magadha when selecting place names as the
settings of sitras. Consequently, there is a high possibility that EA is affiliated to
the Mahasamghikas.

Let us move on to the other possibility. Willemen et al (1998: 85) point out
that the name “Mulasarvastivadins” is missing in all lists anterior to the 7th cen-
tury AD, and it is Yijing 13 who first mentions them in the last quarter of the
7th century.33 As indicated by Willemen et al (1998: 85), according to Yijing, the
Malasarvastivadins were the most numerous Buddhist sect in Magadha.3* This

31See T 2085 Faxian zhuan 15 ZE{8 at T LI 864b: 1 i B[ AT B TES EEM S - 1%
SEASR A » AL RZRER] - B ATAT 1 JEATE - BLUEW T E R R » R B
TG MBS — & - ST AR -

3*For a reconstruction of the history of its translation, see Lin (2009). The EA is wrongly at-
tributed to Gautama Samghadeva (88 & {5 {1 $2 %%) in the later catalogues and Taisho edition. Cf.
Legittimo (2008: 255-256) and Nattier (2010: 233, note 8).

33See also Frauwallner (1956: 25) and Enomoto (2000: 242).

¥See T 2125 LIV 205b: EEIG RN EREE - HEHRE © In his Nanhai jigui neifazhuan B
B NEE (T 2125), Yijing depicts the geographical distribution of the four major Buddhist
schools prevailing in India at that time. These four schools are the Mahasamghika, the Sthavira,
the Malasarvastivada, and the Sammatiya (T LIV 205). In this work he sometimes refers to the
Malasarvastivada as Youbu & #f5, which was usually used by others as an abbreviation for the
Sarvastivada (F%—4)5 #). This has led Enomoto (2000: 243) to think that Yijing identifies the
Mulasarvastivada as the Sarvastivada. It should be noted, however, that Yijing unequivocally says:
“The Ten Recitations Vinaya too (like the Dharmaguptaka, Mahi$asaka and Kasyapiya) is not of the
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was the situation in Magadha over 200 years after EA, SA and SA23° had been
translated, and hence does not suffice to explain why the redactors of these Aga-
mas preferred to choose places in Magadha as the settings of sitras. There arises
a question: When did the Mialasarvastivadins begin to prosper in Magadha? It
would not be far-fetched to estimate that it took at least several generations or
even centuries for them to expand and become the predominant sect in Maga-
dha. Therefore, the Mulasarvastivadins could have already taken root in Maga-
dha before the last quarter of the 4th century or the first half of the 5th century,
when the EA, SA and SA2 were introduced into China and translated. If so, then
it is possible that EA, just like SA and SA2, belongs to the Mulasarvastivadins,
who preferred to choose places in Magadha as the settings of siitras because they
settled in this region. This appears consistent with the fact that EA has an ac-
count that is only found in the Mulasarvastivada Vinaya as mentioned above. It
is also very likely that the Mulasarvastivadins as latecomers were under the long-
standing influence of the Mahasamghikas in Magadha, and thus could have bor-
rowed some materials from the Mahasamghika tradition and incorporated them
into their own texts. This may explain why EA contains several passages that have
led scholars to ascribe EA to the Mahasamghikas if EA is in fact affiliated to the
Mulasarvastivadins.

Conclusion

A comparison of EA siitras with their parallels shows that the redactors of this col-
lection had a statistically significant preference for Magadha when selecting place
names as the settings of siitras. According to historical sources, the Mahasamghikas
prevailed in Magadha from the times when this sect came into being as a result of
the original schism until at least the sth century AD, when Faxian acquired this
school’s Vinaya in Magadha. EA (T 125) was introduced into China and trans-
lated into Chinese near the end of the 4th century AD, so this Agama is likely to
have been transmitted in Magadha by the Mahasamghikas during the centuries

Malasarvastivada” (T LIV 206c: 20NN B4R 455 #7) This remark makes a clear distinction
between the Mulasarvastivada and the Sarvastivada, whose Vinaya is translated into Chinese as the
Ten Recitations Vinaya (T LV 20a: [ %2 26 #8+5%1#). In the 7th century the “orthodox” Sarvas-
tivada suffered a fatal decline and the Mulasarvastivada was flourishing (cf. Willemen ef al, 1998:
xiii) when Yijing visited India, so it is the Mala-sarvastivada, rather than the Sarvastivada, that was
included in the list of the four major schools in his Nanhai jigui neifazhuan.

35SA was translated in the period 435-443 AD according to Bucknell (2011: 37). SA2 was trans-
lated between 385 and 431 AD according to Bingenheimer (2011: 6).
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when they were thriving there. This possibility is reinforced by the fact that sev-
eral passages and even one sitra in EA are attributed to the Mahasamghikas by
some scholars.

There is however another possibility. The statistics indicates that the Mala-
sarvastivadin SA and SA2 also have a strong inclination to choose Magadha as
the setting for their texts. Thus EA might also belong to the Mulasarvastivada as
SA and SA2 do. This seems consistent with the fact that EA has an account that
is only found in the Malasarvastivada Vinaya but not anywhere else in Buddhist
literature available to us. Therefore, it is also possible that EA is affiliated to the
Malasarvastivadins.

From the viewpoint of geographical distribution along with some textual indi-
cations, the Mahasamghika and Mulasarvastivada appear to be the two best can-
didates for the sectarian affiliation of EA. Admittedly, the result of this research is
far from conclusive, but it echoes a valuable opinion expressed by Salomon (2008:
14):

We do not know with any confidence that the distribution of recen-
sions of Buddhist texts in early times strictly followed sectarian, as
opposed to, for example, geographical patterns. ...The assumption
that one school had one and only one version of a given text, and con-
versely that no two schools shared the same or very similar versions
of it, is a dubious one. Although such situations do seem to have de-
veloped in later times, after formal closed canons were developed by
(at least some of) the schools, there is no good reason to read this
situation back into earlier periods, in which this process seems not
yet to have taken place or at least not to have been fully elaborated.
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DN
DPPN
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EA2
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MA
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MN
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SA
SA2
SHT

Skt frgm
SN

Anguttara Nikaya

CBETA Chinese Electronic Tripitaka Collection Version April 2010, Taipei:
Chinese Buddhist Electronic Text Association.

Cullavagga

Dirgha Agama (Chang ahanjing [ & 4%)

Dhammapada-atthakatha

The Dipavamsa: An Ancient Buddhist Historical Record, ed. and tr. by Hermann
Oldenberg, London: Williams and Norgate, 1879.

Divyavadana, ed. E.B. Cowell and R.A. Neil, Cambridge: The University Press,
1886.

Digha Nikaya

Dictionary of Pali Proper Names, ed. G. P. Malalasekera, London: John Murray,
1937.

Ekottarika Agama (Zengyi ahanjing Y4725 [ & #%)

Foshuo qichu sanguan jing #3511 FE = #8175, identified as a different and incom-
plete version of the Ekottarika Agama

Hanyu Da Cidian 5B K574 (A Great Dictionary of the Chinese Language),
ed. Zhufeng Luo ZE77)E, Hong Kong: =& 5, 1988-1994.

Itivuttaka

Jataka

Madhyama Agama (Zhong ahanjing F1 ] £ 4%)

Mahavastu-Avadana, 3 vols., ed. Emile Senart, Paris, 1882-1897.

Majjhima Nikaya

Mahavagga

Samyukta Agama (Za ahanjing FEF] & 78)

Other Translation of the Samyukta Agama (Bieyi Za ahanjing 5|37 7] £ 45)
Sanskrithandschriften aus den Turfanfunden (Verzeichnis orientalischer Hand-
schriften in Deutschland), ed. W. Clawiter, L. Holzmann, L. Sander, E. Wald-
schmidt, H. Bechert and K. Wille, Wiesbaden: Franz Steiner. 1965 (vol I),

1968 (vol II), 1971 (vol III), 1980 (vol IV), 1985 (vol V), 1989 (vol VI).
Sanskrit fragments

Samyutta Nikdya
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SnA  Sutta-nipata Commentary

Snp  Sutta-nipata

T Taishé Shinshu Daizokyo RIEFT& KL (Cited from CBETA)

Vin  The Vinaya Pitakam, 5 volumes, ed. Hermann Oldenberg, Edinburgh:
Williams & Norgate, 1879-1883.
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