


Introduction to Karma-vibhanga

The Doctrine

On the night of his Awakening the Buddha had three principal insights: he had
been reborn in many different forms and lives over the course of an
inconceivably long period of time; that beings are traveling through samsara
(the round of births and deaths) according to their deeds, good and bad (karma-
vipaka); and the insight into the four noble truths, which included as the fourth
truth the eightfold noble path.

The teaching of karma-vipaka (deeds and their results) was therefore a
fundamental insight for the Buddha, which provided the basis for his
Awakening, and it has remained central to the teaching throughout the
development of Buddhism in its various traditions.

In the original teachings deeds and their results are presented quite subtly, as
everyone, of course, produces many millions of intentional deeds, both good and
bad, over the course of their lifetime. And the deeds themselves are often
motivated by a mixture of good and bad intentions, which are not purely one or
the other.

In the later teachings these subtleties were often obscured by the didactic need
to present the message in a clear and unambiguous way, and we find what is in
essence a very complex teaching reduced to something rather simplistic: do this
bad deed in this life, get a complimentary bad result in the next; do this good
deed, get this good result.

Although things are not quite so simple as this, it does form the backdrop to
many of the later texts and teachings in the Buddhist traditions, and provided
simple explanations of events that could be utilised very successfully in stories
which exemplified the centrality of causality in the working out of events in
people’s lives. It is this theme that is elaborated on in this discourse, and the
many stories that accompany it.

The Text

The text of Karma-vibhanga reproduced here is essentially that included in
Maha-karma-vibhanga which was edited by Sylvain Lévi (Paris, 1932), with
some small corrections which are noted as they occur. I have repunctuated
throughout, and changed the numbering system to Arabic. I have also divided it
into sections, and added headings for easier navigation. The examples that
illustrate the text, which were not always seperated, have been divided and
renumbered on occasion.
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Lévi’s edition is a monumental work having all known parallels, including Pali,
Chinese, Tibetan and Khotanese. It also includes extensive annotation and
translation in French. As I am not a Chinese or Tibetan scholar, and am unable
to check those texts myself, I have only referred to them occassionally, and have
mainly focused on the Pali and Sanskrit parallels.

The Karma-vibhanga (Kv)!' appears to be an expansion of a discourse similar to
the Cula-kamma-vibhanga-sutta found in the Pali Majjhima-nikaya (MN 135),
but only 14 states are explained there, the fourteen that make up the first section
of the text here. There are then 66 more sections added to the list. They do not
follow the same formula set up in these first 14, however, but have their own
organising principles.

The discourse can be divided into six sections, there is a long, and rather
repetitous Opening in which the scene is set for the discourse. The protagonist
who occasions the discourse appears under the name Suka Taudeyaputra, while
in the Pali discourses he is called Subha Todeyyaputta.” The same story
regarding Suka’s father that is outlined in the Opening below is also recorded in
the Majjhima-nikaya-atthakatha, in the commentary on Subha-sutta MN 99; and
this same Subha appears, after the Buddha’s parinirvana, at DN 10 in discussion
with Ven. Ananda.

Then comes a section which in outline is similar to the Pali discourse, asking
fourteen questions. The replies, however, are much more elaborate than we find
in the Pali, and they are in a slightly different order. The second section asks
similar questions, but related to specific causes for rebirth in various worlds.
The third section asks a series of variant questions in which various factors are
either present or absent, and which I have entitled Permutations.

The last two sections differ again, asking about unwholesome and wholesome
deeds and their results. The major difference here is that whereas in the first
sections many deeds led to one result, here one deed leads to many results,
including, interestingly enough, effects on the environment, which is something
we also see in the early discourses.’

I'Lévi called it the Maha-karma-vibhanga-siitram, but there seems to be no textual
support for the designation, and it refers to itself simply as Karma-vibhargam and as
Karma-vibhanga-sitram.

2 Lévi points out in a footnote that the original form of the name was probably Sua,
which has allowed for the development to Subha in Pali and Suka here.

3 See, for example, AN 4.70, where it is stated that when an unrighteous king rules it
gives rise to the sun and moon going off course, the rains not falling, and the crops
being corrupted.
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Parallels

To this basic form have been added references to discourses and stories from the
tradition. It appears from their absence in any of the many parallels that they
are late additions to the fundamental text. A little under half of the teachings
have no examples provided. Many parallels can be found in the Pali texts.

The examples include stories from the discipline, the discourses, and also from
such sources as the Jataka and Avadana stories. There are many discourses
referenced, sometimes on multiple occasions, which we no longer have access to,
but which show what a wealth of material was available to the ancients, which is
now lost to us.

One of the sections, No 32, concerning results in another country has a
remarkable amount of stories and references attached to it, and in somewhat of
a jumble. Even the normal concluding statement appears twice, once in the
middle and once at what is now the end. Despite the confusion which prevails in
this section, the stories are also some of the most elaborate and interesting in the
collection, and include an elaborate Avadana concerning Maitrayajia
(Mittavindaka).

To better get an overview of these stories here is a synoptic table showing most
of the sections, stories and their parallels from the Pali and Sanskrit traditions,

where known. I also include some of the people mentioned in these sections:*
Section Story Parallel
Opening Concerning Suka Commentary to Subha-sutta,
Taudeyaputra MN 99
la Bellowing bull story
1b, 40a The spectacle of war
1c, 13a Kalika-sutra cp. AN 8.40, Duccarita-vipaka-
sutta
1d, 13b, 14a | Nandika-sttra
2a verse
2b Baka-Pratyeka-brahma-siitra | cp. Commentary to Ja 405,
Baka-brahma-jataka
2c Acarya katha on epidemics
(Sarvausadhi, Mandhata)
2c Sapta-stiryopadesa, Teahcing | cp. AN 7.66, Satta-siiriya-sutta
about the Seven Suns
6a Story about Sundarananda
(Krakucchanda)

4 As there are many references to people, places and discourses, etc. I have compiled an
Index of Proper Names.
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8a, 32a Piirvaparantaka-siitra cp. MA 66
10a, 12a Unnamed discourse cp. AN 5.199, Kula-sutta
13¢ Sakya-siitra cp. SN 55.24, Pathama-saranani-
sakka-sutta
13¢ Cuda Panthaka story cp. Commentary to Dhp 25
16a Simha-jataka
16b Varsakara cp. Commentary to Gopaka-
moggallana-sutta-vannana to
MN 108
16b verse cp. Dhp 60
17a Karma-vibhanga-siitra, Sata- | cp. MN 136
varga
25a verse cp. Dhp 1-2
27a Devadatta, Kokalika
29a, 32g AjataSatru and Devadatta cp. Commentary to Dhp 12
29a Sramanya-phala-siitra cp. DN 2.
30a Syamaka-jataka
32a Mandhatu cp. Commentary to Ja 258
Mandhatu-jataka
32b, 32¢ Maitrayajna cp. Commentary to Ja 369,
Mittavindaka-jataka, Avadana-
Sataka, 36, Divyavadana, 38
32b Syama-jataka
32b Dhanamjaya-siitra
32b Sivalaka-siitra cp. DN 30, Sigalovada-sutta
32¢ Story about the poor man in
Sravasti
32c verse cp. Dhp 2
32d Independent Buddha
Tagarasikhi
32f Devadatta
32g Sikhandi
32¢g Five reasons for a child cp. AN 5.39 Putta-sutta
32h Preceptor and student cp. Vin. 1.45
32i, 70b, 76, Cakravarti-siitra
cp. 75a
32j Mahisasaka Vinaya cp. Vin. PTS 1.50
32k carrying mother and father cp. AN 2.34
321 Daksina-vibhanga-siitra cp. MN 142, Dakkhina-
vibhanga-sutta
32m the training rules
32n Mahakatyayana cp. Vin. PTS 1.194ff
320 Missionaries: Madhyandina, | cp. Mahavamsa, XII

Gavampati, Pindola-
Bharadvaja, Mahendra
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32p Adhyardha-Satak-siitra
(Piirna)
32q 500 monastics
33a Gopaka (Kakucchanda)
33b I$vara of Campa
34a Aniruddhavadana cp. Commentary to Dhp 382
(Uparistha)
34b Poor man of Sravasti
35a Mindhaka cp. Divyavadana, 9 & 10
35b Vinayavadana
36a Daridra-darakasyavadana
37a, 43a Hillisalavadana (Tagarasikh1)
37a Sata-varga Agama, cp. SN 3, Kosala-samyutta
Prasenajit-samyukta
38a Tantra-vaya-nidana
39a Anathapindada
(Krakucchanda,
Kanakamuna, Kasyapa and
Sarvarthasiddha, Maitreya)
the Kasmirt householder, cf 1
above
40c poor landholder reborn as a
worm
40d Mahamaudgalyayana turned
away from alms ( Nanda and
Upananda)
42a Merchant’s son
43b Prasenajit
44a Mandhata
45a Sonottara
45b Jangha-Kasyapa
46a Bakula (Bakula)
(Kakucchanda)
46a verse cp. Dhp 204
46b Aniruddha
54a Svabhrapadavadana, also
Devavatarana (Kalodayi)
6la Padasva, Kumara-kasyapa
62a summary verse
62b saying to Ananda
64a Buddha crossing the Ganga cp. DN 16, Maha-parinibbana-
sutta
64b Sundarananda
65a Visakha, Mrgara’s mother
66, 70a Devata-siitra cp. SN 1.42, Kim-dada-sutta
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69a Prince Simha cp. AN 5.34, Stha-senapati-sutta
71a Sumedha verses cp. Thig 450-524
(Dharmadinna, Visakha)
(Konagamuna)
72a verses
73a verses
73b daughter of a poor
householder
74a Karnesumana, plus verse
75a Cakravarti-siitra-vibhanga
(cp. 32h above)
75b Aniruddha
75¢ Dipankara
75d a man who lost his eyes

Here I give another table which orders the Pali parallels in their traditional
arrangement beginning with the Vinaya texts. I have placed commentarial

parallels in italics:

Parallel Story Section
cp. Vin. PTS 1.45 Preceptor and student 32h
cp. Vin. PTS 1.50 Mahidasaka Vinaya 32§

cp. Vin. PTS 1.194ff Mahakatyayana 32n
cp. DN 2, Samaifina-phala- Sramanya-phala-siitra 29a
sutta

cp. DN 16, Maha- Buddha crossing the Ganga 64a
parinibbana-sutta

cp. DN 30, Sigalovada-sutta Sivalaka-siitra 32b

cp. Commentary to Subha- Introductory Story concerning Opening
sutta, MN 99 Suka Taudeyaputra

cp. Commentary to Gopaka- Varsakara 16b
moggallana-sutta-vannand to

MN 108

cp. MN 136, Maha-kamma- Karma-vibhanga-siitra, Sata- 17a
vibhanga-sutta varga

cp. MN 142, Dakkhina- Daksina-vibhanga-siitra 321
vibhanga-sutta

cp. SN 1.42, Kim-dada-sutta Devata-sutra 66, 70a
cp. SN 3, Kosala-samyutta Prasenajit-samyukta 37a

cp. SN 55.24, Pathama- Sakya-siitra 13c
saranani-sakka-sutta

cp. AN 2.34 carrying mother and father 32k
cp. AN 5.34, Stha-senapati- Prince Simha 69a
sutta
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cp. AN 5.39 Putta-sutta Five reasons for a child 32¢g
cp. AN 5.199 Kula-sutta Unnamed discourse 10a, 12a
cp. AN 7.66, Satta-siiriya- Sapta-siryopadesa, Teaching 2c
sutta about the Seven Suns
cp. AN 8.40 Duccarita- Kalika-siitra discourse Ic, 13a
vipaka-sutta
cp. Dhp 1-2 verse 25a
cp. Dhp 2 verse 32¢
cp. Commentary to Dhp 12 Ajatasatru and Devadatta 29a, 32b
cp. Commentary to Dhp 25 Ciuda Panthaka 13c
cp. Dhp 60 verse 16b
cp. Dhp 204 verse 46a
cp. Thig 450-524 Sumedha’s verses 7la
cp. Commentary to Dhp 382 Aniruddhavadana (Uparistha) 34a
cp. Commentary to Ja 258 Mandhatu 32a
Mandhatu-jataka
cp. Commentary to Ja 369, Maitrayajiia 32b, 32j
Mittavindaka-jataka
cp. Commentary to Ja 405, Baka-Pratyeka-brahma-sitra 2b
Baka-brahma-jataka
cp. Mahavamsa, Ch. XII Missionaries: Madhyandina, 32n
Gavampati, Pindola-Bharadvaja,
Mahendra
There are a very few parallels in Sanskrit Mahayana works:
cp. MA 66 Purvaparantaka-siitra 8a, 34a
cp. Divyavadana, 9 & 10 Mindhaka 35a
cp. Divyavadana, 38 and Maitrayajia 32b, 32j

Avadana-Sataka, 36

As we can see from the list of references in these tables, most of the teaching is
aligned with the earliest form of the tradition, and this is borne out by the whole
tenor of the discourse below. We only rarely find any specific sign of the later
Mahayana teachings, for instance when Bodhicitta is mentioned in 7 & 8 below.

Here is a list of the discourses and stories that are named in the text, but do not
seem to have a parallel in Pali or Sanskrit, and are therefore presumably lost in

those traditions:
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Section Story

1d, 13b, 14a Nandika-satra

16a Simha-jataka

32b Syama-jataka

32b Dhanamjaya-siitra

32i, 70b, 76, cp. 75a Cakravarti-siitra

32p Adhyardha-$§atak-siitra
35b Vinayavadana

36a Daridra-darakasyavadana
37a,43a Hillisalavadana

38a Tantra-vaya-nidana

54a Svabhrapadavadana

54a Devavatarana

75a Cakravarti-siitra-vibhanga

Verses and Metre

Of the roughly 28 verses found in this work, we find a variety of metres, as seen
in the table below. It is clear that metre was not a strong point of the reciter
(bhanaka), and there are many defective lines, including both of the more

unusual Arya verses.

The verses can sometimes be improved upon, or allowances can be made against
the reading, as I point out in the notes to the verses as they occur. The parallels
include Dhp 1 (25a), Dhp 2 (25a, 32c), and Dhp 60 (16b):

Metre Position Total
Sloka (8 syll) Opening (4 vs), 6a (1), 16b (1), 16
25a (2), 32¢ (2), 36a (2), 37 (2)
40d (1), 64b (1)
Upajati (11 syll) 2a (1/2),2b (2), 64b (1), 69a (2) 5V
Jagatt (12 syll) 69a (1) 1
Vasantatilaka (14 syll) 32b (1), 64b (1), 69a (1 line) 21
Sardialavikridita (19 syll) Eulogy (1) 1
Arya (16 ganas) 45a (1), 71a (1) 2
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Index of Proper Names

Numbers refer to section, and letters refer to sub-section, where relevant.

AjataSatru, 16b, 29a, 32b

Ajita, 8a

Adhyardha-Satak-satra, 32p

Anathapindada, Opening, 39a

Anavatapta, 320

Aniruddha, 34a, 47b, 75b

Aniruddhavadana, 34a

Abhidharma, 70b, 75a, 76a

Asuraloka, Opening, 18

Avici, Opening, 29a, 32¢

Ananda, 17a, 1c, 321, 36a

Avanti, 32n

I$vara, 33b

Uparistha (Pratyeka-buddha), 34a

Eni(-nadr), 2b

Kakucchanda (Buddha), 46a, 33a

Krakucchanda (Buddha), 39a, 6a

Karma-vibhanga-siitra, 17a

Kalodayi, 54a

Kanakamuna (Buddha), 39a

Kapilavastu, 13c

Karnesumana, 73b, 74a

Kalika-sttra, 1c, 13a

Kasi, 54a

Kasmir, 1la, 320, 40b, 46a

Kasyapa (Buddha), 13c, 39a

Kokalika, 27a

Konagamuna (Buddha), 71a

Kumara-kasyapa, 61a

Kusinagari, 2¢

Ganga, 64a

Gavampati, 320

Gopaka, 33a

Grdhra-kiita, 16b

Cakravarti-sitra, 321, 70b, 76a

Cakravarti-siitra-vibhanga, 75a

Campa, 33b, 73b

Cuda Panthaka, 13c

Jambudvipa (the Rose-Apple Isle), 32a,
16b, 32¢, 32k, 71a

Jangha-Kasyapa, 45b

Jetavana, Opening, 39a

Tagarasikhi (Pratyeka-buddha), 32d,

35a, 37a
Tantra-vaya-nidana, 38a
Tamalipta, 32b
Trayastrimsa, 47b
Tusita, 8a
Daksina-vibhanga-siitra, 321
Daridra-darakasyavadana, 36a
Devadatta, 16b, 27a, 29a
Devata-siitra, 66, 70a
Devavatarana, 54a
Dipankara (Buddha), 75c
Dhanamjaya, 32b
Dhanamjaya-siitra, 32b
Dhanapala, 29a
Dharmadinna, 71a
Dharmayasa, 46a
Nandika-sutra, 1d, 13b, 14a
Nandopananda, 40d
Padasva, 61a
Pindola-Bharadvaja, 320
Pirvaparantaka-siitra, 8a, 32a
Prasenajit, 34b, 37, 43b
Prasenajit-samyukta, 37a
Baka (Pratyeka-brahma), 2b
Baka-Pratyeka-brahma-siitra, 2b
Pretaloka, Opening
Parna, 32p
Puarva-videha, 320
Bakula, 46a
Bhadrika, 35a
Maijusri, Eulogy
Madhyadesa, 62
Madhyandina, 320
Magadha, 40d
Mahabodhi, 62
Mahakasyapa, 16b, 34b
Mahakatyayana, 32n
Mahakosali, 32b
Mahamaudgalyayana, 40d
Maharaurava, 37a
Mahisasaka, 32i
Mahisasaka, 32i
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Mahendra, 32p Srﬁmanya—phala—sﬁtra, 29a
Maitrayajina, 32b, 32e, 32j Sravasti, Opening, 32c, 34b, 36a, 37a,
Maitreya (Buddha), 39a, 8a 38a, 40c, 42a, 75d

Malini, 73b

Mandhata, 2c, 44a, 32a
Maudgalyayana, 34b
Mindhaka, 35a
Mithila, 2¢

Yama, 17t

Rajagrha, 13c, 16b, 32b, 33a, 43b, 73b

Rastrapala, 32¢g
Raurava, 42a, 43a
Rauruka, 32¢g
Lumbini, 62
Vaijayanta, 40d
Vaisali, lc, 69a
Varanasi, 45b, 46a, 8
Varsakara, 16b, 40a
Vinaya, 32j, 32h, 38a
Vinayavadana, 35b
Vibhisana, 320
Visakha, 65a, 71a
Sakra, 40d
éata—varga, 17a, 37a
éﬁkya, 13¢
éﬁkya—sﬁtra, 13c
éaﬁkhakuﬁjara, Opening
éﬁradvatiputra, 32b
éﬁriputra, 34b
Sikhandi, 32g
Sivalaka, 32b
éivﬁlaka—sﬁtra, 32b
Sona,32h

St Lanka, 32b, 32n
Suddhodana, 32g

Suka Taudeyaputra, Opening
Sﬁrpﬁraka, 32p
Svabhrapada, 54a
Svabhrapadavadana, 54a
Svetikaya, 61a

Syﬁma, 32b

Syama-jataka, 32b
Syamaka-jataka, 30a
Sapta-siiryopadesa, 2¢
Sarvarthasiddha (Buddha), 39a
Sarvausadhi, 2¢

Simha, 69a

Simha-jataka, 16a
Simhaladvipa (Sr1 Lanka), 32b
Sindhu, 32¢g

Sonottara, 45a

Subhiiti, 34b

Sumedha, 71a
Sundarananda, 64b, 6a
Sunetra, 2¢

Susudhi, 54

Suvarnabhiimi (the Land of Gold), 32b,

320
Hillisala, 37a
Hillisalavadana, 37a, 43a
Hillisali, 43a
Himalaya, 2b
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Karma-vibhangam
The Analysis of Deeds’

Eulogy

Om Namo Bhagavate Maiijusriye Kumara-bhiitaya
Homage to the Fortunate Youth Maiijusrt

Saflkha-ksirendu-kunda-sphatika-himadala-ksauma-éubhrﬁbhragauraié,
Conch, milk, moon, jasmine, crystal, snow flakes, linen, whiteness, white cloud,’

caiicat-spastattahasair, gagana-tala-gatais,
basket, clear laughter, arisen in the firmament,

chattra-pankty [atapatraih] stavyair bhiir bhati.
five parasols, [umbrellas,]’ light up the world.

Yasya tri-dasa-nara-garut-siddha-gandharva-justaih,
The thirty (gods), men, garudas, accomplished ones, heavenly musicians, those
who are worshipped,

prahvas tam sarva eva pranamata satatam Buddham aditya-bandhum.
all bow and always pay respect to the Buddha, the kinsman of the sun.

Divyai$ candana-ciirna-misra-nikarair mandanilod-bhasitair,?
Through a heap of divine, mixed and powdered sandalwood arisen on the
breeze,

vina-venu-mrdanga-dundubhi-ravair, gandharva-giti-svaraih,
through the sound of lutes, flutes, and various drums, the noble songs and
sounds of the heavenly musicians,

3 Text: Maha-karma-vibhanga.

% The main idea in this part of the list seems to be purity, as indicated by whiteness.

7 Words that appear in square brackets are either added by Lévi or by the present editor.

8 The metre of this verse is the 19-syllable Sﬁrdﬁlavikridita, which has a word break
after the 12" syllable.
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yo jatah ksiti-palakah pracalayan, krtsnam tri-lokalayam,
he who was born to rule and protect, who set in motion the entire three world
system,

sarva-jiaya niruddha-sarva-gataye, Buddhaya tasmai namah!
the all-knowing, who blocked all destinations, to the Buddha therefore we
bow!

[Opening of the Discourse]

Bhagavata stitram bhasitam.
This discourse was spoken by the Fortunate One.

Evam maya Srutam:
Thus I have heard:’

ekasmin samaye Bhagavan Srﬁvastyﬁlh viharati sma,
at one time the Fortunate One was dwelling near Sravasti,

Jetavane Anathapindadasyarame.
at Anathapindada’s'® grounds in Jeta’s Wood.

Atha Bhagavan purvahne nivasya, patra-civaram adaya,
Then the Fortunate One in the morning, after picking up his bowl and robes,

Srﬁvastxﬁm pindaya praviksat.
entered Sravasti for alms.

Savadanam Srﬁvastyﬁm pindopacaranam
While going for alms from door to door in Sravasti

yena Sukasya manavasya Taudeya-putrasya qiveéanarh tenopasamkrantah.
he approached the home of the young brahmin Suka, the son of Taudeya.

Tena khalu punah samayena Sukasya manavasya Taudeya-putrasya
niveSane .
Then at that time in the young brahmin Suka, the son of Taudeya’s home

% In the Pali tradition the discourses are thought to have been remembered and recited
by Ven. Ananda at the First Recital (Sarigiti), and the words Evam me sutam, are
therefore attributed to him, not to the Buddha.

101n the Sanskritised texts the form of the name is normally given like this, meaning
One who gives rice-balls to the poor.
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Saflkhakuﬁjaro gonikastrte paryanke nisannah,
(the dog) Sankhakuifijara'! was sitting on a couch on a wollen spread,

aSmantakopadhanayam kamsya-patryam $ali-mamsodanam bhunkte.
and was eating rice and meat porridge from a copper bowl placed on a stove.

Bhagavan adraksit Saﬁkhakuﬁjararh gonikastrte paryanke nisannam,
The Fortunate One saw Sankhakufjara was sitting on a couch on a wollen
spread,

aSmantakopadhanayam kamsya-patryam paribhufijanam.
and was eating rice and meat porridge from a copper bowl placed on a stove.

Adraksit Saflkhakuﬁjaro Bhagavantam dvara-mile gatva ca punar bukkati.
And Sankhakufijara saw the Fortunate One in the doorway and he barked.

Atha Bhagavan Sankhakuifijaram etad avocat:
Then the Fortunate One said this to Sankhakufjara:

“Etad api te Sankha [cittam] na damayati,
“That [mind] of yours, Sankha, is not tamed,

yad asi bho-karad buk-karam agatah.”
so from saying ‘bho’ you (now) bark'? at whoever comes.”

Evam ukte, Saflkhalguﬁjaro ’tisSayitarosas candi-bhiito *nattamana,
When that was said, Sankhakufijara, with surpassing rage, having become fierce,
with mind downcast,

gonikastrtat paryankad avatiryadhastat,
alight from where he was sitting on a couch on a wollen spread,

paryankasya daru-syandanikayam nisannah.
and sat down on the seat in the wooden drain.

Tena khalu punah samayena Suko manavas Taudeyaputro,
Then at that time the young brahmin Suka, the son of Taudeya,

bahir gato ’bhiit kenacid eva karaniyena.
had gone outside on some business or other.

' The name means conch elephant. 1 am unsure why he would have such a name.
12 There is a play of words here we cannot easily reproduce in English. Bho is a polite
way to address someone, whereas buk seems to be an onomatopoeic word for barking.
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Athagacchac Chuko manavas Taudeyaputrah,
Then the young brahmin Suka, the son of Taudeya, returned,

adraksit Suko manavas Taudeyaputras Saflkhakuﬁjgram
and the young brahmin Suka, the son of Taudeya, saw Sankhakuifijara

adhastad daru-syandanikayam prapatitam.
had fled below to the wooden drain.'3

Drstva, janam amantrayate:
Having seen that, he addressed his people, (saying):

“Kena vo yusmakam Sankhakuiijarah' kirmcid uktah?”
“Did you say something to our Sankhakunjara?”

“Ko ’smakam madhye madiya-putram Saﬁkhakpﬁjararh kimcid vaksyati?
“Who in our midst would say anything to our son Sankhakuiijara?

Api tv agato ’bhiit Sramano Gautamah
But when the ascetic Gautama came

dvara-miile ’vasthitam tam ittham bukkati.
and was standing in the doorway he barked at him.

Tam enam Sramano Gautama evam aha:
Then the ascetic Gautama said this:

“Etad api te Sankha [cittarn]'s na damayati,
“That [mind] of yours, Sankha, is not tamed,

yad asi bho-karad buk-karam agatah.”
so from saying ‘bho’ you (now) bark at whoever comes.”

13 Lévi has a long note on this word, spread over more than 3 pages! It seems the Pali
equivalent is Candanika, but in Pali it seems to indicate a cesspool. It would seem
here a drain leading to a cesspool is more likely.

14 Text: Sankha- (sic).

15 Text added cittam in brackets earlier, but not here. However, it is needed by the sense.
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Evam ukte, Saﬁkhalguﬁjaro ’tisayita-kupitas$ candi-bhuto ‘nattamana
When that was said, Sankhakuifijara, with surpassing anger, having become
fierce, with mind downcast,

gonikastrtat paryankad avatiryadhastat,
alight from where he was sitting on a couch on a wollen spread,

paryankasya daru-syandanikayam nisannah.
and sat down in the seat in the wooden drain.

Atha Sukah (kro)dhabhisaktah kupitas candi-bhiito ’'nattamana, gonikan
niskramya,

Then Suka, being possessed by anger, rage, having become fierce, with mind
downcast,'® alight (from where he was), left (his home),

yena Jetavanam Anathapindadasyaramas tenopasamkrantah.
and approached Anathapindada’s grounds in Jeta’s Wood.

Tena khalu punah samayena
Then at that time

Bhagavan aneka-§atayam bhiksu-parsadi,
the Fortunate One was in an assembly of countless hundreds of monastics,

purastan nisanno Dharmam desayati.
and was sat at the front teaching Dharma.

Adraksid Bhagavan Sukam manavakam Taudeyaputram,
The Fortunate One saw the young brahmin Suka, the son of Taudeya,

dirad evagacchantam, drstva ca punar bhiksiin amantrayate sma:
coming from afar, and after seeing him he addressed the monastics thus:

“Pagyata yiiyam bhiksavah Sukam manavam Taudeyaputram ita
evagacchantam?” ;

“Do you see that young brahmin Suka, the son of Taudeya, coming from over
there?”

“Evam Bhadanta.”
“Yes, venerable Sir.”

16 Note that his state of mind is the same as the dog’s when leaving his couch.



Opening of the Discourse — 17
“Sacec Chuko manavas Taudeyaputro ’smin samaye kalam kuryat,
“If the young brahmin Suka, the son of Taudeya, were to pass away at this time,

yatha bhallo niksiptah, evam kayasya bhedat, param maranad,
like a spent arrow, after the break up of the body, after death,

apaya-durgati-vinipate ’vicau narakesupapadyeta.
he would re-arise in the Ceaseless hell,'” having fallen into a bad destination.

Tatha hy anena mamantike cittam pradisitam,
This is because he had a corrupt thought towards me,

citta-pradisanad dhetor evam iha [ke] satvah
and because of that corrupt thought beings like this

kayasya bhedat param maranad,
after the break up of the body, after death,

apaya-durgaty-Avicau narakesipapadyante.”
re-arise in the Ceaseless hell, in a bad destination.”

Athanyatamo bhiksus tasyam velayam gatham bhasate sma:
Then a certain monastic at that time spoke these verses:'8

“Pradusta-cittam drstvaiva ekatyam iha pudgalam,
“Having seen a certain person here with corrupt mind,

etam artham vyakarsic!® Chasta bhiksu-ganantike.
the Teacher explained the meaning in the midst of the body of monastics.

Idanim batavikseparm kalam kurvita manavah,
This young brahmin, alas, making time, falling away,

narakesiipapadyeta cittam hy etena dasitam.
would re-arise in hell because of his corrupt mind.

17 Avici, a hell where the torments never cease for as long as they exist in it.
'8 The metre is Sloka, showing a predominance of mavipula, which is unusual.
19 We have to read viyakarsic to meet the needs of the metre. Same below.
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Yatha hy ucitam niksiptam evam eva Tathagate
Through throwing off what is proper towards the Realised One,

citta-pradiasanad dhetoh, satva gacchanti durgatim.”
because of having a corrupt mind, people go to a bad destination.”

Adhiksepya [Suko]** manavas Taudeyaputro )
After dismissing (his servants) the young brahmin [Suka], the son of Taudeya,

yena Bhagavan tenopasamkrantah,
approached the Fortunate One,

upasamkramya Bhagavata sardham sukha-sambhavanayam
° and after approaching he exchanged with the Fortunate One

samrajaniyam vividham katham vyatisaryaikante,
various pleasantries and animated talk,

nisannah Suko manavas Taudeyaputro Bhagavantam idam evavocat:
and while sitting there the young brahmin Suka, the son of Taudeya, said this to
the Fortunate One:

“Agato Bhagavan Gautamo ’smakam nivesanam,
“The Fortunate Gautama came to our home,

agamane Bhagavata Gautamena Saflkhakuﬁjarah kimcid uktah?”
and upon arrival was something said by the Fortunate Gautama to our (dog)
Sankhakufjara?”

“Thaham manava purvahne nivasya, patra-civaram adaya,
“Here, young brahmin, in the morning, after picking up my bowl and robes,

Srﬁvastyﬁ/m pindaya praviksat.
I entered Sravastt for alms.

Savadanam Srﬁvastyﬁm pindopacaranam
While going for alms from door to door in Sravasti

yena bhavato ’tra nivesanam tenopasamkrantah,
I approached your home,

20 Added by present editor.
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upasamkramya dvara-miile ’vasthitah.
and after approaching I stood in the doorway.

Tena khalu punah samayena Saflkhakuﬁjaro gonikastrta-maficake
’dhiradho,

Then at that time Sankhakufijara had ascended a couch covered with a wollen
spread,

’Smantakopadhanayam kamsya-patryam $ali-mamsodanam paribhunkte.
and was eating rice and meat porridge from a copper bowl placed on a stove.

Adraksit Sankhakuiijaro marm dvara-mile *vasthitam
Sankhakufijara saw me standing in the doorway,

drstva ca punar bukkati.
and having seen me he barked.

Tam enam evam vada[mi:
Then I said this:

‘Etad api te] Sankha [cittar]*! na damayati,
‘That [mind] of yours, Sankha, is not tamed,

yad asi bho-karad buk-karam agatah.’
so from saying “bho” you (now) bark at whoever comes.’

Evam ukte Saﬁkhak}lﬁjaro ’bhisaktah kupitas candi-bhuto *nattamana,
When that was said, Sankhakufjara, with surpassing anger, having become
fierce, with mind downcast,

gonikastrtat paryankad avatiryadhastat,
alight from where he was sitting on a couch on a wollen spread,

paryankasya daru-syandanikayam nisannah.”
and sat down on the seat in the wooden drain.”

“Kim punar Bhagavan Gautamah Safnkhakuﬁjarasyﬁsmﬁkam piirvasyam
jatam janite?”

“But does the Fortunate Gautama know the previous life of our
éaﬁkhakuﬁjara?”

21 Added by present editor as needed for sense.
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‘“Alam manava tistha ma etam artham paripraksit,
“Enough, young brahmin, stay (yourself), and do not ask about this matter,

ma te bhavisyati aghata$ caksantis ca cetaso daurmanasyam.”
do not get upset, impatient or let your mind be unhappy.”

Dvir api trir api Suko manavas Taudeyaputro Bhagavantam etad avocat:
For a second and a third time the young brahmin Suka, the son of Taudeya, said
this to the Fortunate One:

“Kim punar Bhagavan Gautamo ’smakam Sankhakufijaram parvikayam
jatam samjanite?”

“But does the Fortunate Gautama truly know the previous life of our
Saﬁkhakuﬁjara?”

‘““Alam manava tistha ma mam etam artham paripraksit,
“Enough, young brahmin, stay (yourself), and do not ask about this matter,

ma ihaiva ca te bhavisyaty aghatas caksantis ca cetaso daurmanasyam.
do not get upset here, be impatient or let your mind be unhappy.

Anatha tvam manava yavad dvir api trir apy etam artham na...
You are helpless, young brahmin, in so much as you, for a second and a third
time (ask about) this matter...%?

manava Srnu sadhu ca susthu ca manasi kuru, bhasisye:
(then) listen well, young brahmin, apply your mind, and I will speak:

Yas te manava pita Taudeyah sa esa kayasya bhedad,
Your father Taudeya, young brahmin, after the break up of the body,

dhinayam §vayonav upapannah.”
was reborn in a womb of a dog.”

“Tad bho Gautama evam bhavisyati?
“But how can that be, Gautama?

Asmakam pita ya ista-yajiia ahitagnir ucchrita-yapah sanniyate,
Our father carried out sacrifices, fire rituals and established the sacrificial post,

kayasya bhedat Subhre Brahma-loke upapanno bhavisyaty.
and after the break up of the body, he will have been reborn in the radiant
Brahma worlds.”

21t appears text is missing here.
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‘“Anenaiva te manava manabhimanena pita Taudeyo maha-dana-patih,
“You may be proud, young brahmin, about your father Taudeya, the lord of
great gifts,

Svayonav upapannah.
(but) he was reborn in the womb of a dog.

Pitur manava yadi me bhasitam na Sraddadhasi,
If you do not believe what I have said about your father, young brahmin,

tena hi tvam manava yena te nive§anam tenopasamkrama,
then approach your home, young brahmin,

upasamkramya Saflkhakuﬁjaram/evarh vada:
and having approached, say this to Sankhakufjara:

‘Saced bhavaii Chankhakuiijaro ’smakam puarvikayam jatah pitabhut
Taudeyo,
‘If, friend Sankhakuifijara, in your previous life you were our father Taudeya,

’dhiroha gonikastrtam paryankam.’
ascend the couch and (sit) on the wollen spread.’

Adhiroksyati.
He will go up on it.

Adhiradham caivam vada:
And when he has gone up, say this:

‘Saced bhavaii Chankhakuiijaro ’smakam puarvikayam jatah pitabhut
Taudeyah, paribhuiijita bhavan.’

‘If, friend Sankhakufijara, in your previous life you were our father Taudeya,
then eat, friend.

Asmantakopadhanayam kamsya-patryam Sali-mamsodanam paribhoksyate.
He will eat rice and meat porridge from a copper bowl placed on the stove.

Bhuktavantam enam vada:
When he has finished eating, say this:
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‘Saced bhavaii Chankhakuiijaro ’smakam pirvikayam jatah pitabhit
Taudeyah,
‘If, friend Sankhakufijara, in your previous life you were our father Taudeya,

yat te ’smakam marana-samaye mama santam svapateyam nopadarsitam
tad upadarsaya.’

whatever riches I was due to get at the time of your death, and that you didn’t
show to me, show me that (now).’

Upadars$ayisyati.”
He will show it.”

Atha Suko manavas Taudeyaputro Bhagavata bhasitam udgrhya
paryavapya,

Then the young brahmin Suka, the son of Taudeya, having taken up and studied
this speech of the Fortunate One,

yena svakam niveSanam tenopasamkrantah,
approached his own home,

upasamkramya Saflkhakuﬁjaram etad avocat:
and after approaching he said this to Sankhakunjara:

“Saced bhavaii Chankhakuiijaro ’smakam purvikayam jatah pitabhiat
Taudeyah,
“If, friend Sankhakufijara, in your previous life you were our father Taudeya,

adhiroha Gonikastrtaparyanke.”
ascend the couch and (sit) on the wollen spread.”

’dhiradham cainam.
He ascended it.

Evam aha: “Saced bhavai Chankhakuiijjaro ’smakam piirvikayam

jatah pitabhut Taudeyal, paribhuiijita bhavan.”

Then he said: “If, friend Sankhakuifijara, in your previous life you were our
father Taudeya, then eat friend.”

Asmantakopadhanayam kamsya-patryam $ali-mamsodanam
paribhuktavan.
He ate rice and meat porridge from a copper bowl placed on the stove.
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Bhuktavantam cainam evam aha:
When he had finished eating it, he said this:

“Saced bhavaii Chankhakuiijaro ’smakam parvikayam jatah pitabhit
Taudeyah,
“If, friend Sankhakufjara, in your previous life you were our father Taudeya,

yat te ’smakam marana-samaye mama santam svapateyam nopadarsitam
tad upadarsaya.”

whatever riches I was due to get at the time of your death, and that you didn’t
show to me, show me that (now).”

Atha Saﬁkhakuﬁjaro gonikastrtaparyankad avatirya,
Then Sankhakufijara, having alight from the wollen spread on the couch,

yenanyatama-purana-vasa-grham tenopasamkrantah,
approached a certain old dwelling,

upasamkramya caturah paryanka-padukan,
and after approaching the four legged couch,

pada-nakharikabhir avalikhita-madhyam ca mukha-tundakenopajighrati.
with his claws he scratched at the middle, and with his nuzzle he sniffed at it.

Yatah sa Suko manavas Taudeyaputrah,
At that place the young brahmin Suka, the son of Taudeya,

krtakrtasya hiranya-suvarnasya caturo loha-samghatan adhigatavan,
found four iron jars of fine gold, both raw and wrought,

madhyac ca sauvarnaka-mandalum.
and in the middle a golden pitcher.

Atha Suko manavas Taudeyaputras, tat suvarnam gopayitva,
Then the young brahmin Suka, the son of Taudeya, after securing that gold,

hrsta-tustodagra-priti-saumanasya-jatah,
being pleased, satisfied, excited, joyous and happy,

Srév/astyﬁ niskramya yena Bhagavams tenopasamkrantah.
left Sravasti and approached the Fortunate One.
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Tena khalu punah samayena
Then again at that time

Bhagavan aneka-§atayam bhiksu-parsadi,
the Fortunate One was in an assembly of countless hundreds of monastics,

purastan nisanno Dharmam desayati.
and was sat at the front teaching Dharma.

Adraksid Bhagavan Chukam manavakam Taudeyaputram,
The Fortunate One saw the young brahmin Suka, the son of Taudeya,

dirad evagacchantam, drstva ca punar bhiksiin amantrayate sma:
coming from afar, and after seeing him he addressed the monastics thus:

“PaSyata yuyam bhiksavah Sukam manavam Taudeyaputram ita
evagacchantam?” )

“Do you see that young brahmin Suka, the son of Taudeya, coming from over
there?”

“Evam Bhadanta.”
“Yes, venerable Sir.”

“Sacec Chuko manavas Taudeyaputro ’smin samaye kalam kuryad
“If the young brahmin Suka, the son of Taudeya, were to pass away at this time,

yatha bhallo niksiptah, evam kayasya bhedat,
like a spent arrow, after the break up of the body,

sugatau svarga-lokesipapadyeta.
he would re-arise in a happy destination, in heaven.

Tatha hy anena mamantike cittam prasaditam,
This is because he had a faithful thought towards me,

citta-prasadana-hetor bhiksavah evam ihaike satva
and because of that faithful thought, monastics, beings like this

kayasya bhedat sugatau svargalokesiipapadyante.”
after the break up of the body, re-arise in a happy destination, in heaven.”
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Athanyatamo bhiksus tasyam velayam gatham bhasate.

Then a certain monastic at that time spoke these verses:>>

“Prasanna-cittam drstvaiva ekatyam iha pudgalam
“Having seen a certain person here with a faithful mind,

etam artham vyakarsic Chasta bhiksu-ganantike.
the Teacher explained the meaning in the midst of the body of monastics.

Idanim gatadoso ’yam kalam kurvita manavah,
This young brahmin, with his faults removed, making time,

upapadyeta devesu cittam asya prasaditam.
would re-arise amongst the gods because of his faithful mind.

Yatha duritam niksiptam evam eva Tathagate
Through throwing off bad actions towards the Realised One,

citta-prasadanad dhetoh, satva gacchanti sad-gatim.”
because of having a faithful mind, people go to a good destination.”

Atha Suko manavas Taudeyaputro yena Bhagavan tenopasamkrantah,
Then the young brahmin Suka, the son of Taudeya, approached the Fortunate
One,

upasamkramya Bhagavata sardham sammukham sammodanim,
and after approaching, face to face with the Fortunate One, he rejoiced,

samrafijanim vividham?* katham vyatisaryaikante nisannah.
exchanged various pleasantries and animated talk, and sat down.

Evam nisannam Sukam manavam Taudeyaputram Bhagavan idam avocat:
While sitting there the Fortunate One said this to the young brahmin Suka, the
son of Taudeya:

“Kaccin manpava tathaiva yatha maya Sar}khakuﬁjaro vyakrtah?”
“Well, young brahmin, did it turn out with Sankhakufijara as I had declared?”

“Bho Gautama tat tathaiva yatha Bhagavata Gautamena Saflkhakunjaro
vyakrtah!

“Dear Gautama, it did turn out with Saﬁkhakuﬁjara as the Fortunate Gautama
had declared!

23 The metre is Sloka.
24 Text: vividham.
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Anyad api tavad vayam Bhagavantam Gautamam prcchema.
We would like to ask the Fortunate Gautama something else.

Kamcid eva pradesam saced avakasam kuryat prasna-vyakaranaya”
If there is the opportunity could you point out the answer to the question?”

“Prccha manava yady evam kanksasi.”
“Ask, young brahmin, whatever you desire.”

“Ko bho Gautama hetuh kah pratyayah yenehaike satva
“What is the cause, Gautama, what is the reason that people here

alpayuso ’pi, dirghayuso ’pi,
have short life, and have a long life,

bahvabadha api, alpabadha api,
have much illness, and have little illness,

durvarna api, suvarna api,
are ugly, and good looking,

alpesakhya api, mahe$akhya api,
are undistinguished, and distinguished,

nicakulina api, uccakulina api,
have a low family, and have a high family,

anadeyavakya api, adeyavakya api,
have inappropriate speech, and have appropriate speech,?

alpabhoga api, mahabhoga api,
have little wealth, and have much wealth,

dusprajiia api, mahaprajia api?
have little wisdom, and have great wisdom?

Kasya nu bho Gautama karmano vipakenedam
What is the action, Gautama, that results in

satvanam nanatvam prajnayate?”
us perceiving such a diversity of beings?”

25 This question is not answered below, and seems to be an addition.
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Tatra Bhagavai Chukam manavakam Taudeya-putram idam avocat:

Herein the Fortunate One said this to the young brahmin Suka, the son of
Taudeya:

“Karma-vibhangam te manavaka Dharma-paryayam desayisyami,6

“I will teach you the explanation of the Dharma (known as) the Analysis of
Deeds, young brahmin,

tena hi Srnu sadhu susthu ca manasi kuru, bhasisye.”
listen to it well, and apply the mind, I will speak.”

“Evam Bhagavann” iti Suko manavakas Taudeya-putro Bhagavatah
pratyasrausit,

“Yes, Fortunate One,” replied the young brahmin Suka, the son of Taudeya, to
the Fortunate One,

Bhagavan idam avocat:
and the Fortunate One said this:

“Karma-svakan aham, manava, satvan vadami,
“A person’s deeds are his own, young brahmin, I say,

karma-dayadan karma-yonin karma-prati§aranan.
he inherits his deeds, it is deeds that he is born from, deeds are his refuge.

Karma manava satvan vibhajati,
Deeds, young brahmin, divide people,

yad idam: hinotkrsta-madhyamatayam.
such as: this is low, excellent (and) middling.

Tad-yatha:
Such that:

Asti karma alpayuh-samvartaniyam,
This is the deed that leads to a short life,

asti karma dirghayuh-samvartaniyam,
this is the deed that leads to a long life,

26 Text: desayisyami.
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asti karma bahvabadha-samvartaniyam,
this is the deed that leads to much illness,

asti karma alpabadha-samvartaniyam,
this is the deed that leads to little illness,

asti karma durvarpa-samvartaniyam,
this is the deed that leads to ugliness,

asti karma prasadika-samvartaniyam,
this is the deed that leads to beauty,

asti karma alpesakhya-samvartaniyam,
this is the deed that leads to being undistinguished,

asti karma mahes$akhya-samvartaniyam,
this is the deed that leads to being distinguished,

asti karma nica-kulopapatti-samvartaniyam,
this is the deed that leads to (rebirth in) a low family,

asti karma ucca-kulopapatti-samvartaniyam,
this is the deed that leads to (rebirth in) a high family,

asti karma alpa-bhoga-samvartaniyam,
this is the deed that leads to having little wealth,

asti karma maha-bhoga-samvartaniyam,
this is the deed that leads to having great wealth,

asti karma dusprajna-samvartaniyam,
this is the deed that leads to having little wisdom,

asti karma maha-prajia-samvartaniyam.
this is the deed that leads to having great wisdom.
Asti karma narakopapatti-samvartaniyam,

This is the deed that leads to rebirth in hell,

asti karma tiryag-yony-upapatti-samvartaniyam,
this is the deed that leads to rebirth as an animal,
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asti karma Preta-lokopapatti-samvartaniyam,
this is the deed that leads to rebirth in the Preta world,?’

asti karma Asura-lokopapatti-samvartaniyam,
this is the deed that leads to rebirth in the Asura world,

asti karma manusya-lokopapatti-samvartaniyam,
this is the deed that leads to rebirth in the human world,

asti karma kamavacara-devopapatti-samvartaniyam,
this is the deed that leads to rebirth in the heavenly sense worlds,

asti karma rapavacara-devopapatti-samvartaniyam,
this is the deed that leads to rebirth in the heavenly form worlds,

asti karma arapyavacara-devopapatti-samvartaniyam.
this is the deed that leads to rebirth in the heavenly formless worlds.

Asti karma krtam nopacitam,
This is the deed that, when done, is not accumulated,

asti karma upacitam na krtam,
this is the deed that is accumulated (even) when not done,

asti karma krtam upacitam ca,
this is the deed that is accumulated when done,

asti karma naiva krtam nopacitam.
this is the deed that is not (really) done, nor is accumulated.

Asti karma, yena samanvagatah pudgalo, narakestipapannah, pariparnam
nairayikam ayuh ksapayitva cyavati,

This is the deed, provided with which, a person is reborn in hell, and only falls
away after that full hell life is completed,

asti karma, yena samanvagatah pudgalo, narakesiipapannah,
sardhanairayikam ayuh ksapayitva cyavati,

this is the deed, provided with which, a person is reborn in hell, and he falls
away after half a hell life,

%7 Below this is said differently, as rebirth in Yama’s world. Yama rules over the preta-
loka.
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asti karma, yena samanvagatah pudgalo, narakesiipapanna-matra eva
cyavati,

this is the deed, provided with which, a person is reborn in hell, and falls away a
short time after rebirth,

asti karma niyatopapatti-samvartaniyam,
this is the deed that leads to a specific rebirth,

asti karma aniyatopapatti-samvartaniyam,
this is the deed that leads to a non-specific rebirth,

asti karma desantaravipaksam.
this is the deed that results in (rebirth in) another country.

Asti karma, yena samanvagatah pudgalo, piarvam sukhito bhiitva, pascad
duhkhito bhavati,

This is the deed, provided with which, a person is at first happy, and later
unhappy,

asti karma, yena samanvagatah pudgalo, purvam duhkhito bhiitva, pascad
api sukhito bhavati,

This is the deed, provided with which, a person is at first unhappy, and later
becomes happy,

asti karma yena samanvagatah pudgalo piurvam sukhito bhiaitva, pascat
sukhito bhavati,
This is the deed, provided with which, a person is at first happy, and later is also

happy,

asti karma, yena samanvagatah pudgalo, purvam duhkhito bhiitva, pascad
api duhkhito bhavati.

This is the deed, provided with which, a person is at first unhappy, and later is
also unhappy.

Asti karma, yena samanvagatah pudgalo, adhyo bhavati matsari,
This is the deed, provided with which, a person is well off but selfish,

asti karma, yena samanvagatah pudgalo, daridro bhavati tyagavan,
this is the deed, provided with which, a person is poor but generous,
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asti karma, yena samanvagatah pudgalo, adhyo bhavati tyagavan,
this is the deed, provided with which, a person is well off and generous,

asti karma, yena samanvagatah pudgalo,...

this is the deed, provided with which, a person...?8

Asti pudgalo yasya karma ksinam bhavati nayuh,
This is the person for whom deeds are exhausted, but not his life,

asti pudgalo yasyayuh ksinam na karma,
this is the person for whom life is exhausted, but not his deeds,?

asti pudgalo yasya ayuh karmani ca ksinani,
this is the person for whom deeds are exhausted and his life,

asti pudgalo yasya ayuh ksinam punyani ca,
this is the person for whom life is exhausted and his merits,*

asti pudgalo yasya nayuh ksinam bhavati na karma, api tu klesah ksinah.
this is the person for whom life is not exhausted, nor his deeds, but (some)
defilements are exhausted.

Asti pudgalo kayena sukhi na cittena,
This is the person who is happy in body, but not in mind,

asti pudgalo cittena sukhi na kayena,
this is the person who is happy in mind, but not in body,

asti pudgalo kayena ca sukhi cittena ca,
this is the person who is happy in body and in mind,

asti pudgalo naiva kayena sukhi na cittena.
this is the person who is neither happy in mind nor in body.

28 This is incomplete. We should presumably read: pudgalo daridro bhavati matsart, to
complete the permutation. However, it is not seen in the sections below.

29 The last two occur is different order in the text.

30 Stated the other way round in the text below: the person for whom merits are
exhausted and his life.
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Asti karma, yena samanvagatah pudgalo, ’payesiipapanno ’bhirtipo bhavati
[prasadikah] snigdha-kayah snigdhac-chavir nayanabhiramo darsaniyah,

This is the deed, provided with which, a person is reborn in the lower realms and
is handsome [and pleasant], with an agreeable body, agreeable skin,
delightful eyes and is good looking,

asti karma, yena samanvagatah pudgalo, ’payesipapanno durvarno bhavati
rilkksakayo ghora-dar§anah pratikila-darsanah,

this is the deed, provided with which, a person is reborn in the lower realms and
is ugly, with a harsh body and is unpleasant looking,

asti karma, yena samanvagatah pudgalo, apayesiipapanno durgandho
bhavati jihmendriyo bhavaty avyaktendriyah.

this is the deed, provided with which, a person is reborn in the lower realms and
is foul-smelling, with faculties that are crooked and undeveloped.

Dasanam akus$alanam karma-pathanam vipakena dasanam bahyanam
bhavanam abhivrddhih prajiayate,

The ten unwholesome deeds which are known to have ten results externally that
increase through development,?!

dasanam ku$alanam karma-pathanam vipakena dasanam bahyanam
bhavanam vipattih prajiiayate,

the ten wholesome deeds which are known to have ten results externally that
increase through development,’?

dasanusamsas Tathagata-caityaiijali-karmanah,
the ten advantages of reverential salutation at the stiipas of the Realised One,>

dasanusamsas Tathagata-caitya-vandanayah,
the ten advantages of worshipping the stiipas of the Realised One,

31 These deeds are enumerated and explained in the text below, but omitted here.

32 This statement does not occur in the text we have below, although it is implied.

33 This statement doesn’t occur in this form below, instead we have: dasanusamsa
Madhyadese catur-mahd-caitya-Lumbini-Mahda-bodhi-prabhytisu Tathagata-
caityanjali-karma-pranipate; the ten advantages of saluting with reverence the
memorial buildings of the Realised One in the Middle Country, the four great
memorial buildings in Lumbini, Mahabodhi and so on.
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dasanusamsas chattra-pradanasya,
the ten advantages of giving a parasol,

dasanusamsa ghanta-pradanasya,
the ten advantages of giving a temple bell,

dasanusamsa vastra-pradanasya,
the ten advantages* of giving clothes,

dasanusamsa asana-pradanasya,
the ten advantages of giving seats,

dasanusamsa bhajana-pradanasya,
the ten advantages of giving vessels,

dasanu$amsa bhojana-pradanasya,
the ten advantages of giving food,

dasanusamsa yana-pradane,
the ten advantages of giving vehicles,

dasanu$amsah pratisraya-pradanasya,
the ten advantages of giving refuge,

dasanusamsah panaka-pradane,
the ten advantages of giving drinks,

dasanusamsah phala-pradane,
the ten advantages of giving fruits,>
dasanu$amsa mala-pradanasya,

the ten advantages of giving garlands,

dasanusamsa mukta-puspa-pradanasya,
the ten advantages of giving loose flowers,

dasanusamsah pradipa-pradanasya,
the ten advantages of giving lights,

34 Here, and at many places following, what is described as being anusanisa, advantages,
are in the text below called guna, virtues.
35 This is not found in the text below.
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dasanusamsa gandha-pradanasya,
the ten advantages of giving incense,

dasanusamsah pravrajyayah,
the ten advantages of going forth,

dasanusamsa aranyavase,
the ten advantages of living in the wilderness,

dasanusamsah paindapatikatve,

the ten advantages of living on alms food,
dasa vaisaradyani.

the ten confidences.
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[1-14: Health and Wealth]
[1.36 Short Life]

Tatra, katamat karma alpayuh-samvartaniyam?
Herein, what is the deed that leads to a short life?

Ucyate:
It is said:

Pranatipatah.
Killing living beings. [1]

Pranatipatasya anumodanam.
Rejoicing in the killing of living beings. [2]

Pranatipatasya varna-vadita.
Speaking in praise of the killing of living beings. [3]

Amitra-maranabhinandanam.
Greatly enjoying the death of enemies. [4]

Amitra-maranasya samadapanam.
Encouraging the death of enemies. [5]

Amitra-maranasya varna-vadita.
Speaking in praise of the death of enemies. [6]

Garbha-satanam.
Destroying what is in the womb. [7]

Garbha-$§atanasya varna-vadita.
Speaking in praise of destroying what is in the womb. [8]

Sthandila-pratisthapanam yatra bahavah pranino ghatyante — mahisa-pasu-
sukara-kukkutadayah - tasya yajia-pravartakasya putrah pautras canye
ca janah phalarthino.

Causing a place to be established where many animals are killed — buffalos,
cattle, pigs, chickens and so on — during the course of a sacrifice for sons,
grandsons, or aiming at advantages for other people. [9]

Bhaya-bhitas canuvrttim kurvanah sattvan nirghatayanti.
Destroying living beings while acting out of fear and fright. [10]

36 Numbers and titles in square brackets are added by the editor for easy reference, they
do not appear in the original text.
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1a

Yatha Kasmirayam maha-nagaryam
Just as in the great city in Kashmir

bhiksuh kilarhann anyatarasmin, grha-dvare tisthati.
a certain monk, who it seems was a Worthy One, was stood in the doorway.

Tasya grhasya pars$vena raja-pathas tena pasiu ravamano niyate.
Then near to a house on the main road a bellowing bull was being led along.

Sa bhiksus tam drstva: “Haha dhik kastam” iti vadati.
That monk, having seen that, said: “Unfortunate! Pitiful! Alas!”

Purusas tam prcchanti:
The people asked him:

“Arya kim ayam: ‘Hadhikkastam?’ ” iti Sabdah.
“Noble one, why cry out this: ‘Unfortunate! Pitiful! Alas!” 7”

Sa aha: “Na vaktavyam etad asraddhanam, karyartham tu bravimi:
He said: “There is nothing to say to the unfaithful, but (here) it is proper and
I will speak:

Ya esa paSii ravamano niyate
The bellowing bull which is being led along

anena pura vanigi§varena bhutva, sthandilam pratisthapitam
was previously a chief amongst the merchants, who had land prepared

samvatsarikas ca pasu-yajiiah pravartitah.
to carry out a year-long animal®’ sacrifice.

Tatranena bahavah pasavo ghatitah.
And because of this many animals were slaughtered there.

Marana-kale ca putran ahuya praha:
At the time of death he invited his son, and said:

37 pasu means both a bull and a sacrificial animal in general, hence the various
translations here.
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‘Putrah, yady asti mayi sneho, ya esa maya samvatsarikah3 pasu-yajiah
pravartitah,

‘Son, if you have love for me, then this year-long animal sacrifice [ am
carrying out,

esa mayi kala-gate 'nupravartayitavya’ iti.
you should continue it when I have passed away.’

Putrais: ‘Tathastv!’ iti pratiSrutam.
His son replied: ‘So be it!’

Sa kala-gatas tena mohajena pranatipatena samanvagatah, svagrhe
pasuh pratyajatah,

Then he, at the time of death, because of this deluded killing of living beings
that he attended to, was reborn as a bull in his own home,

sa tatra jatau jatau ghatyate.
and from birth to birth he was slaughtered.

Adhuna eka-sastitamam vararm niyate.
Now this is the sixty-first time he is being led away (to slaughter).

Atha sa bhiksus tam pasum karunayamana aha:
Then that monk having compassion for that bull said this:

‘Svayam eva te sthandilam krtam, svayam eva yajiiah pravartitah,
‘It is you yourself who had land prepared, you who carried out the sacrifice,

bahavah pasavas ca ghatitah.
and many cattle were slaughtered.

Kim ravase? Sarvam idam nirarthakam’ ”

Why bellow? All of it is useless.” ”
1b

Yathaivamvidham sthandila-pratisthapanam, tatha yuddha-darsanam,
As with such a preparation of land, so it is with the spectacle of war,

yatra bahavah sattva ghatyante, hasty-asva-manusyadayah,
where many beings are killed, including elephants, horses, people and so on,

yuddha-pratibaddhanam ca Sastranam abhinandanam.
and greatly rejoicing in weapons and what is connected to wars.

38 Text: samvatsarikah.
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1c

Yatha coktam Bhagavata Vaisalyam Kalika-siitre:
As in what was said by the Fortunate One at Vai$ali in the Kalika

discourse:3?

“Prapatipata Ananda sevito, bahuli-krto niraya samvartaniyo bhavati,
“Associating with the killing of living beings, Ananda, making much of it,
leads to hell,

tiryag-yoni-samvartaniyo ’pi bhavati,
it leads to the animal realm,

preta-visaya-samvartaniyo ’pi bhavati,
it leads to the preta-realm,

yasmad alpa-pranatipatasya vipako
and therefore even a little killing of living beings has the result

manusya-bhutasya sato alpayuh-samvartaniyo ’pi bhavati.”
that when (reborn) amongst human beings, it leads to a short life.”

1d
Tatha dasadinava Nandika-siitra uktah pranatipatasya.
Also, the ten dangers spoken of in the Nandika discourse*’ regarding the

killing of living beings.

Idam karma alpayuh-samvartaniyam.

This is the deed that leads to a short life.

3 We find a parallel to the quoted passage in AN 8.40: Duccarita-vipaka-sutta:
Panatipato, bhikkhave, dasevito bhavito bahuli-kato niraya-samvattaniko tiracchana-
yoni-samvattaniko petti-visaya-samvattaniko. Yo sabba-lahuso pandatipatassa vipako,
manussa-bhiitassa appayuka-samvattaniko hoti; the killing of breathing beings,
monastics, when practiced, developed, made much of, leads to hell, leads to the animal
realm, to the realm of petas. The lightest result for killing breathing beings is that it
leads to a short life as a human being.

40 This discourse is unknown in Pali and Sanskrit, and I do not know of a list of
specifically ten dangers. The discourse is apparently found in Tibetan. It is mentioned
again at 13 and 14 below.
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[2. Long Life]

Tatra, katamat karma dirghayuh-samvartaniyam?
Herein, what is the deed that leads to a long life?

Ucyate:
It is said:

Pranatipatan nivrttih.
Ceasing from killing living beings. [1]

Pranpatipatanivrttau varna-vadita.
Speaking in praise of ceasing from killing living beings. [2]

Tatra, samadapanam.
Herein, encouraging (ceasing from killing living beings). [3]

Tad-varna-vadita.
Speaking in praise of (encouraging the ceasing from killing living beings). [4]

Vadhya-praptanam manusya-pasu-siikara-kukkutadinam parimocanam.
The release of those due to be slaughtered, whether men, cattle, pigs, chickens
and so on. [5]

Bhitanam sattvanam abhaya-pradanam, anathanam sattvanam madhye
karunya-cittata;

Giving fearlessness to frightened people,*! and having thoughts of compassion
in the midst of people who are helpless. [6]

Glananam sattvanam madhye maitra-cittata.
Having thoughts of loving-kindness in the midst of people who are sick. [7]

Anyesam ca bala-vrddhanam tesam eva bhojana-pradanam, pratigrahakesu
ca maitra-cittata.

Giving food to others, whether young or old, and having thoughts of loving-
kindness towards those who receive it. [8]

41 Sattva in Sanskrit usually indicates beings, but many times in Sanskrit Buddhist texts
it seems to have the more defined significance of people, as is the case here and
mainly throughout this text.
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Yat pirvoktam, kusala-paksena, yuddha-darsanadi.
What was said previously, on the side of wholesomeness, regarding the spectacle
of war, etc. [9]

Tatha stiipa-caitya-viharapam Sirnanam pratisamskaranam.
Restoring broken monasteries, temples, and stipas. [10]

2a

Ata evoktam:
Hence this was said:

“Akala-mrtyur na bhavet tasya
“There can be no unseasonable death

yo bhagna-S§irnam pratisamskaroti.”
for whoever repairs the ruins.” 42

2b

Tatha Baka-Pratyeka-brahma-suitram varnayanti sma.
As is explained in the discourse about the Independant Brahma Baka.*?

Tena Kkila rsi-bhiitena paficabhijiena,
Then, it seems, having become a seer with the five deep knowledges,

trsnartasya sarthasya patha-bhrastasya, upari rddhya varsam patitam.
when a caravan was lost on the road and overcome by thirst, he made it rain
down repeatedly with his spiritual powers.

Tad-artham ca Bhagavata gatha bhasita:
The meaning of it was spoken of by the Fortunate One in this verse:

“Tat te puranam vrata-Sila-vrttam
“That virtuous deed that was done of old

svapnad vibuddho ’ham iha smarami.”

I remember here like one wakened from a dream.”**

42 The lines are in Upajati metre, but their provenance is unknown.

43 For this story and some of the verses see Baka-brahma-jataka (Ja 405).

4 The metre is Indravajra. Pali (Ja 405): Tam te puranam vata-sila-vattam,
suttappabuddho va anussarami; that virtuous deed that was done of old, I recollect
like one wakened from sleep.



[1-14: Health and Wealth] — 41

Tatra ca sarthe Bodhisattvah sarthavaho ’bhiit.
In that caravan the Bodhisattva was the caravan-leader.

Ya Eni-kiilej*’ anatam grhitam.
He who was seized on the bank of the (river) Eni.*®

Eni nama nadi yasya anukule
On the bank of the river called the Ent

raja kascid grhitah pratyamitrena Himavantam anupravisya.
a king was seized by an enemy and taken to the Himalaya.

Sa niyamana eva vadhyam praptah sabala-vahanah.
While being led along he was almost killed by the army and vehicles.

Tena rsi-bhiitena rddhya vata-varsam muktam,
Then a seer through his spiritual power let loose winds and rains,

sa copayena pratyamitra-jana-kayo vibhramitah, sa raja moksitah.
and the enemy and his people were scattered through this means, and the
king set free.

Tat te dvitiyam vrata-$§ila-vrttam,
That was the second virtuous deed that was done,

svapnad vibuddho 'nusmarami.

I remember like one wakened from a dream.*’

Sa ca raja Bodhisattvo babhuiva.
The Bodhisattva was then the king.

Ganga-srotasi nava grhita
The boat on the current of the stream was seized

nagena ghorena rddhikena.

by the power of a ferocious naga.*8

45 Text: Ent, against the metre.

46 Pali: Yam eni-kitlasmi janam gahitant; the person who was seized on the bank of the
(river) Ent.

47 The metre is defective here, above it read: svapnad vibuddho "ham iha smarami,
which is correct.

48 The metre is defective in these two lines. Pali: Gangaya sotasmim gahita-navam,
luddena nagena manussa-kappa, the boat on the current of the stream was seized by
the cruel naga who resembled a human.
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Sa ca tada rsir ganga-kile maharddhikah paficabhijinah pratisarati.
Then at that time there was a great and powerful seer with the five deep
knowledges going along the bank of the river.

Tena ca kayah krandamano jivitena nirasas tato moksitah.
Then the crew who were calling out helplessly were set free and returned to
life.

Tat te trtiyam vrata-§ila-vrttam,
That was the third virtuous deed that was done,

svapnad vibuddho 'nusmarami.
I remember like one wakened from a dream.*
Tasyam ca navayam nausvami Bodhisattvas tena kalenabhiit.
On that boat the leader was the Bodhisattva at that time.

Evamvidham te tri-vidham karma krtam, tato ’tiva dirghayuh.
Such are the three times he did a deed, and because of that his life is long.

2c

Yatha kecid acaryah kathayanti.
Some teachers speak like this.

Bhagavan aha:
The Fortunate One said:

“Bhuata-pturvam bhiksavo Jambudvipe sarva-jana-pada-mari vartate
sma.

“Formerly, monks, in the Rose-Apple Isle a epidemic broke out amongst the
people.

Athanyatarena sattvenanya-loka-dhatau sthitena rddhi-matah sakasac
chrutam

Then a certain being living in another universe, who had spirtual powers,
heard

yatha Jambudvipe sarva-mari patiteti.
that an epidemic had fallen upon the Rose-Apple Isle.

49 Defective, as above.
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Tena krta-punyena pranidhanam krtam:
Then through the power of his merit he made this aspiration:

‘Jambudvipe upapadyaham sarva-sattvanam vyadhi-pranasaya jayeyeti.’
‘I will be reborn in the Rose-Apple Isle to accomplish the destruction of the
sickness of all the people.’

Sa tatropapannah.
He was reborn there.

Ye ca sattvas trsitas tesam paniyena vyadhim nasayati,
And for those people with thirst he destroyed their sickness with water,

ye ca bubhuksitas tesam bhaktena vyadhim nasayati,
for those people with hunger he destroyed their sickness with food,

evam yena yasyarthas tenaiva tasya vyadhim nasayati.
thus with whatever (people) needed, he destroyed their sickness.

Na nama tasya kimcid apy anausadham,
For him there was nothing that was not a medicine,

yad yad eva grhya prayacchati tat tad evausadham.
whatever he took up that was surely a medicine.

Tasya Jambudvipakair manusyaih Sarvausadhir eka-nama krtam.
Then the people of the Rose-Apple Isle made the name: the Cure-All.

Atha bhiksavah Sarvausadhi-vaidya-rajo,
Then, monastics, this king of physicians, with his Cure-All,

bahiinam sattva-sahasranam jivitani dattva, kala-gatah.
after giving life to many thousands of people, passed away.

Kalantarena Mithilayam raja-kule upapannah.
After some time he was reborn in the royal family of Mithila.

Tato ’pi tena maha-deva-bhiitena, asiti-ksatriya-sahasrani
Afterwards, when he had become a great king, eighty thousands of the
warrior class

Dharma-de$anaya pravrajitani.
went forth through (his) teaching of the Dharma.
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Jambudvipe ’Siti-varsa-sahasrani manusyanam, ayur na pariksinam.
In the Rose-Apple Isle people lived for eighty thousand years, and were not
wasted away.

Tatas$ cyutah, kalantarena Kus§inagaryam Mandhata samvrttah.
Then, having fallen away (from that life), after some time he turned up as
Mandhata in Ku$inagari.>

Bhiiyas ca Sapta-siiryopadese Sunetro nama manavo vijiieyah.
Again he was known as the young brahmin Sunetra in the Teaching about the
Seven Suns.’!

Aham sa bhiksavas tena kalena Sarvausadhi-vaidya-rajo ’bhiit.
At that time, monks, I was the king of physicians, with his Cure-All.

Tasya karmano vipakena maha-devasyayuh-pramanam yojayitavyam.
The result of this deed should be connected to the length of life of the great
king.

Mandhatr-Sunetrabhyam apy evayuh-pramanam yojayitavyam.
And it should be connected to the length of life of Mandhata and Sunetra.

Idam karma dirghayuh-samvartaniyam.
This is the deed that leads to a long life.

[3. Much Illness]

Katamat karma bahv-abadha-samvartaniyam?
What is the deed that leads to much illness?

Ucyate:
It is said:

Khata-capeta-pradanam.

Giving a beating with a fist or open hands.”” [1]

>0 Mandhata’s story is mentioned again below, at 32a & 44a.

3l See AN 7.66, Satta-siiriya-sutta, where Sunetta taught loving-kindness and led his
followers to rebirth in the Brahma worlds; and he himself lived for a phenomenally
long time in higher realms of existence.

32 More idiomatic in English might be: giving a slap, but I have preferred to be more
literal here.
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Khata-capeta-pradanasyanumodanam.
Rejoicing in the giving of a beating with a fist or open hands. [2]

Khata-capeta-pradanasya varna-vadita.
Speaking in praise of giving a beating with a fist or open hands. [3]

Tesam pradanena tustih.
Being satisfied with giving them (a beating with a fist or open hands). [4]

Mata-pitros citta-Sarire pidakaranam.
Annoying mother and father in body and mind. [5]

Tathanyesam pravrajitanam $ilavatam citta-samklesah.
Similarly, afflicting the minds of others, (such as) virtuous ones who have gone
forth. [6]

Amitra-vyadhina tustih.
Being satisfied with the sicknesses of enemies.>? [7]

Amitra-vyadhi-vyutthanenatustih.
Being dissatisfied with the recovery from sicknesses of enemies. [§]

Vyadhitanam abhaisajya-pradanam.
Giving what is not really medicine to those who are sick. [9]

Tathaparijirna-bhojanam.
Similarly, (giving) indigestible’* food (to those who are sick). [10]

Idam karma bahv-abadha-samvartaniyam.
This is the deed that leads to much illness.

3 Lit: Not-friends, but it is more than someone who is simply not a friend, and indicates
someone who is actively hostile.

34 1t seems here that Jjirna is being used in the meaning of jirni. Jirna normally means
old, decayed, rotten, but that cannot be the sense here, and in the following section,
whereas jirni, digestion would fit the meaning. This is also the meaning given by Lévi
in his translation, but unusually he has no note to justify his understanding of the
passage.
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[4. Little Illness]

Katamat karma alpabadha-samvartaniyam?
What is the deed that leads to little illness?

Ucyate:
It is said:

Khata-capeta-pradanan nivrttih.
Ceasing from giving a beating with a fist or open hands. [1]

Tatra, samadapanam.
Herein, encouraging (others to cease from giving a beating with a fist or open
hands). [2]

Tad-varna-vadita.
Speaking in praise of (ceasing from giving a beating with a fist or open hands).

(3]

Tad-abhyanumodanam.
Greatly rejoicing in (ceasing from giving a beating with a fist or open hands).

(4]

Glananam mata-pitrnam upasthana-karanam.
Attending to mother and father when they are sick. [5]

Tad apy anyesam grhastha-pravrajitanam.
Also (attending to) others, (such as) householders and those gone forth. [6]

Amitra-vyadhina-nattamanas-kata.
Not being uplifted by the sicknesses of one’s enemies. [7]

Tasya vyutthanena cattamanas-kata.
Being uplifted by the recovery from these (sicknesses). [8]

Bhaisajya-pradanam.
Giving (effective) medicine (to those who are sick). [9]

Parijirna-bhojanam ca.
Giving digestible food (to those who are sick). [10]

Idam karma alpa-badha-samvartaniyam.
This is the deed that leads to little illness.
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[5. Ugliness]

Katamat karma durvarnpa-samvartaniyam?
What is the deed that leads to ugliness?

Ucyate:
It is said:

Krodhah.
Anger. [1]

Upanahah.
Enmity. [2]

Mraksah.
Hypocrisy. [3]

Pradasah.
Contentiousness. [4]

Mata-pitror avarna-vadita.
Speaking in dispraise of mother and father. [5]

Anyesam ca grhastha-pravrajitanam, bala-vrddhanam.
And (speaking in dispraise) of others, (such as) householders and those gone
forth, whether young or old. [6]

Stupangana-caitya-grha-viharanam ca bhimer aviSodhanam.
Not keeping clean the grounds of the monasteries, the (image) house, the temple,
and the area around stipas.> [7]

Stapanam pratimanam ca dipa-vyucchedah.
Breaking lights and statues at stiipas. [8]

Durvarpanam sattvanam avahasanam.
Deriding ugly people. [9]

Tatha cauksa-samudacarata.
Similarly, (deriding) those who are pure (at heart). [10]

Idam karma durvarna-samvartaniyam.
This is the deed that leads to ugliness.

S A stitpa is the familiar spherical building found in many temples, and which houses
relics of the Buddha or other saints or upstanding members of the Buddhist Sangha.
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[6. Beauty]

Katamat karma prasadika-samvartaniyam?
What is the deed that leads to beauty?

Ucyate:
It is said:

Akrodhah.
Lack of anger. [1]

Anupanahah.
Lack of enmity. [2]

Amraksah.
Lack of hypocrisy. [3]

Vastra-pradanam.
Giving of clothes. [4]

Stupa-caitya-grhesu ca sudha-danam.
Giving of whitewash in the area around stiipas, the temple and the (image)
house. [5]

Suvarpa-patra danam.
Giving golden bowls. [6]

Gandha-lepa-pradanam.
Giving incense and ointments. [7]

Alamkara-pradanam.
Giving decorations. [8]

Mata-pitror varna-vadita.
Speaking in praise of mother and father. [9]

Aryanam §ilavatam varna-vadita.
Speaking in praise of virtuous noble ones.*® [10]

Stapangana-viharanam sammarjanam.
Sweeping the monasteries and the area around stipas. [11]

36 Arya in Buddhism generally has the meaning of one who has attained one of the four
noble paths (stream-entry, once-returner, non-returner and arhat, or worthy one).
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Satatam grha-sammarjanam.
Constantly sweeping the (image) house. [12]

Virtapanam sattvanam anavahasanam tathanyesam bala-vrddhanam tatha
cauksa-samudacarata.

Not deriding ugly people, or others, young or old, or those who are living a pure
life. [13]

6a
Yatha arya-Sundaranandena kila Krakucchande Samyak-sambuddhe,
Just as with the noble Sundarananda,’’ it seems, in the time of the Perfectly

Awakened Krakucchanda,

bhiksu-samghe jentakasnanam krtam.
who made a steam bath for bathing for the Sangha of monks.

Tams ca drstva, cittam prasaditam.
After seeing them, he had a faithful thought.

Bhuya$ ca suvarnena haritalena Pratyeka-buddha-stupe lepo dattah.
And he gave a covering of golden orpiment to a Pratyeka-buddha stipa.

Idam api drstva, cittam prasaditam,
After seeing that, he had a faithful thought,

abhirapatayam ca parinamitam.
and he became very handsome.

Bhiiyas ca stipe kriyamane prathamam chattram karitam.
Again he made the principal parasol for a stipa that was being made.

Yatha pascima-bhave sa eva vyakaroti:
As he declared in his last existence:

57 For a similar story, concerning the Buddha’s cousin Nanda, see Beal, Romantic
Legend of Sakya Buddha, pg. 378.
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“Jentakasya ca snanena, haritalasya lepanena ca,

“Through a steam bath for bathing, and a covering of golden orpiment,

ekac-chattra-pradanac ca, prapta me suvarnpavarnata.”
and the giving of one parasol, I have attained a golden complexion.”

Tathaivayam Sobhitavan.
Through this he became handsome.

Idam karma prasadika-samvartaniyam.
This is the deed that leads to beauty.

[7. Undistinguished]

Katamat karma alpesakhya-samvartaniyam?
What is the deed that leads to being undistinguished?

Ucyate:
It is said:

Irsya.
Jealousy. [1]

Matsaryam.
Selfishness. [2]

Parasya labhenatustih.
Being dissatisfied with the gains of others. [3]

Parasya varna-vaditaya atustih.
Being dissatisfied by the speaking of praise of others. [4]

Mata-pitroh paribhavah.
Contempt of mother and father. [5]

Aryanam §ilavatam paribhavah.
Contempt of virtuous noble ones. [6]

Tathanyesam vyadhita-bala-vrddhanam.
Similarly, (contempt) of others who are sick, foolish or old. [7]

38 The lines appear to be Sloka, but defective, having too many syllables in the 2" half
of the padayuga. The 2" line could be improved by reading suvarnavarna.
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Hine Dharma-hine ’ku$alamiile varpa-vadita.
Speaking in praise of unwholesome roots,> and of low things that are outside
the Dharma.%° [8]

Bodhicittotpadasya nivaranam.
Hindering the establishment of Bodhicitta.®! [9]

Tad-abhyanumodanam.
Greatly rejoicing in (hindering the establishment of Bodhicitta). [10]

Idam karma alpesakhya-samvartaniyam.
This is the deed that leads to being undistinguished.

[8. Distinguished]

Katamat karma mahesakhya-samvartaniyam?
What is the deed that leads to being distinguished?

Ucyate:
It is said:

Anirsya.
Lack of jealousy. [1]

Amatsaryam.
Lack of selfishness. [2]

Para-labhena tustih.
Being satisfied with the gains of others. [3]

Parasya yaSo-varna-Sabda-§loka-Sravanena tustih.
Being satisfied by hearing of the glory, praise, clamor and fame of others. [4]

Parasya varna-vaditaya attamanas-kata.
Being uplifted by the praise spoken of others. [5]

Bhagavatas caitya-stiipa-karapanam.
Having stipas and temples made for the Fortunate One. [6]

59 The three unwholesome roots: greed, hatred and delusion.

0 This plays on two meanings of hina as low, or vile, and left out, excluded.

61 This is the mind that is intent of becoming a Buddha, and is one of the very few
references to a specifically Mahayana teaching found in the discourse.
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Hine Dharma-hine ’ku$alamiile nivaranam.
Hindering unwholesome roots, and low things that are outside the Dharma. [7]

Mahesakhya-ku$ala-miile samadapanam.
Encouraging the wholesome roots®? of the distinguished. [8]

Bodhicittotpadanam.
Establishing Bodhicitta. [9]

Sarva-mahe$akhya-ku$ala-mile Bodhicittotpadanam.
Establishing Bodhicitta and the wholesome roots of all the distinguished. [10]

8a

Yathoktam Bhagavata Varanasyam,
As was said by the Fortunate One at Varanasi,

€693

Purvaparantake sutre: “’jitasya Bodhisattvasya samuttejanam krtam,
in the Past and Future discourse:%* “Having excited the Bodhisattva Ajita,

mahate khalu te ’jita autsukyaya cittarh damayati,
he tamed Ajita’s mind with great (spiritual) anxiety,

yad idam samgha-parihapanaya.”
such that he went out (from home life) to the Sangha.”

Vaksyate hi:
Therefore he said:

“Maitreyas Tusita-suralayadhivasi,®
“Maitreya, who lives in the Tusita heavenly realm,

praptavya divi bhuvi ceha yena piija,
who receives the worship of the gods,

62 The three wholesome roots: non-greed, non-hatred and non-delusion.

3 Lévi identifies this as MA 66. Ven. Analayo translates it in The Madhyama Agama
(Middle-Length Discourses) Volume I, under the title The Discourse on Origins, see
pg. 438 ff. The discourse is also mentioned at 32a below.

%4 The metre is Praharsini throughout.
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sa Sriman daga-balatam avapya Sighram,
can quickly attain the ten powers of the Illustrious (Buddhas),

lokanam bhavatu $asiva nitya-pijyah.”
and be, like the moon in the world, worshipped forever.”

Idam karma mahesakhya-samvartaniyam.
This is the deed that leads to being distinguished.

[9. Low Family]

Katamat karma nica-kula-samvartaniyam?
What is the deed that leads to (rebirth in) a low family?

Ucyate:
It is said:

Stabdhata.
Stubbornness. [1]

Abhimanita ca.
Great conceit. [2]

Amata-pitr-jnata.
Not acknowledging mother and father. [3]

AsSramanyata.
Not being devoted to ascetics. [4]

Abrahmanyata.
Not being devoted to brahmins. [5]

Akula-jyesthapacayita.
Not respecting the elders of the family. [6]

Mata-pitror apratyupasthanam.
Not attending to mother and father. [7]

Aryanam §ilavatam apratyupasthanam.
Not attending to virtuous noble ones. [8]
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Anyesam ca guru-sthaniyanam acaryopadhyayanam apratyupasthanam.
Not attending to teachers and preceptors and other advisors. [9]

Nica-kulanam satvanam paribhavah.
Contempt of people of low family. [10]

Idam karma nica-kula-samvartaniyam.
This is the deed that leads to (rebirth in) a low family.

[10. High Family]

Katamat karma ucca-kula-samvartaniyam?
What is the deed that leads to (rebirth in) a high family?

Ucyate:
It is said:

Astabdhata.
Lack of stubbornness. [1]

Anabhimanita.
Lack of great conceit. [2]

Mata-pitr-jinata.
Acknowledging mother and father. [3]

Srﬁmanyatﬁ.
Being devoted to ascetics. [4]

Brahmanyata.
Being devoted to brahmins. [5]

Kula-jyesthapacayita.
Respecting the elders of the family. [6]

Mata-pitroh pratyupasthanam.
Attending to mother and father. [7]

Aryanam §ilavatam pratyupasthanam.
Attending to virtuous noble ones. [8]

Anyesam ca guru-sthaniyanam acaryopadhyayanam pratyupasthanam.
Attending to teachers and preceptors and other advisors. [9]

Nica-kulanam satvanam aparibhavah.
Not having contempt of people of low family. [10]
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10a

Yatha ca Bhagavata suitra uktam:
As was said by the Fortunate One in the discourse:

“Yato bhiksavah kusala-§ilavanto brahmacarinah kalyana-dharmanah
pravrajita upasamkramanti

“Whenever those who have gone forth approach, monastics, having
wholesome virtues, spiritual living, beautiful ways,

paifica tasmin kule 'nusamsah pratyanusamsitavyah.
there are five advantages that are to be expected in that family.

Katame paiica?
What five?

Iha bhiksavah upasamkrantesu silavatsu
Here, monastics, when the virtuous have approached

cittani prasadayanti svarga-samvartaniyam tad bhiksavah kulam,
and the minds of that family are faithful, that leads to heaven, monastics,
that family

tasmin samaye pratipadam pratipannam bhavati.
at that time are practicing the path (to heaven).%

Punar aparam bhiksavah upasamkrantesu Silavatsu
Again, monastics, when the virtuous have approached

abhivadayanti pratyuttisthanti,
and they worship and stand up (to meet them),

ucca-kula-samvartaniyam bhiksavah,
that leads to (rebirth in) a high family, monastics,

5 ¢f. AN 5.199, Kula-sutta: Yasmin, bhikkhave, samaye stlavante pabbajite kulam
upasankamante manussa disva cittani pasadenti, sagga-samvattanikam, bhikkhave,
tam kulam tasmim samaye patipadam patipannam hoti; at whatever time, monastics,
having seen virtuous renunciants approach the family, people’s minds grow faithful, at
that time, monastics, that family is practicing the path that leads to heaven.
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tasmin samaye pratipadam pratipannam bhavati.
at that time they are practicing the path (to a high family).%

Evam sarva-stitram yojyam.
In this way the whole discourse can be utilised.

Idam karma ucca-kula-samvartaniyam.
This is the deed that leads to (rebirth in) a high family.

[11. Little Wealth]

Katamat karma alpa-bhoga-samvartaniyam?
What is the deed that leads to having little wealth?

Ucyate:
It is said:

Adattadanam.
Taking what is not given. [1]

Adattadana-samadapanam.
Encouraging taking what is not given. [2]

Caurya-varna-vadita.
Speaking in praise of fraud. [3]

Tad-abhyanumodanam.
Greatly rejoicing (in fraud). [4]

Mata-pitror vrtty-upacchedah.
Cutting off the means of subsistence for mother and father. [5]

Tathanyesam vyadhita-bala-vrddha-krpananam vrtty-upacchedah.
Similarly, cutting off the means of subsistence of others who are sick, foolish,
old or feeble. [6]

Parasya labhenatustih.
Being dissatisfied with the gains of others. [7]

 ¢f. AN 5.199, Kula-sutta: Yasmin, bhikkhave, samaye silavante pabbajite kulam
upasankamante manussa paccutthenti abhivadenti asanam denti, ucca-kulina-
samvattanikam, bhikkhave, tam kulam tasmim samaye patipadanm patipannam hoti; at
whatever time, monastics, having seen virtuous renunciants approach the family,
people rise, worship and give a seat, monastics, that family is practicing the path that
leads to (rebirth in) a high family.
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Para-labhantaraya-kriya.
Making obstacles to the gains of others. [8]

Durbhiksabhinandanam ca.
Greatly rejoicing in famine.®’ [9]

Idam karma alpa-bhoga-samvartaniyam.
This is the deed that leads to having little wealth.

[12. Great Wealth]

Tatra, katamat karma maha-bhoga-samvartaniyam?
Herein, what is the deed that leads to having great wealth?

Ucyate:
It is said:

Adattadanan nivrttih.
Ceasing from taking what is not given. [1]

Paresam cadattadanan nivaranam.
Hindering others from taking of what is not given. [2]

Paresam adattadana-nivrttanam samanumodanam.
Approving of the cessation of others from taking what is not given. [3]

Mata-pitror vrtti-pradanam.
Giving the means of subsistence for mother and father. [4]

Aryanam ca $ilavatam vrtti-pradanam.
Giving the means of subsistence to virtuous noble ones. [5]

Tathanyesam vyadhita-bala-vrddha-krpananam vrtti-pradanam.
Similarly, giving the means of subsistence to others who are sick, foolish, old or
feeble. [6]

Paralabhena tustih.
Being satisfied with the gains of others. [7]

57 This section deviates from the norm so far by having only nine causes instead of ten.
In fact this happens many times throughout the discourse, and it may be that the
reciters thought of ‘ten’ as being an approximate or round number, rather than an
exact one.
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Parasyalabhenatustih.
Being dissatisfied with the losses of others. [8]

Para-labha-samanumodanam.
Approving of the gains of others. [9]

Subhiksabhinandanam.
Greatly rejoicing in abundance. [10]

12a

Tad eva siitram yojyam:
That discourse®® can (again) be utilised:

“Punar aparam bhiksavah upasamkrantesu Silavatsu
“Again, monastics, when the virtuous have approached

danani dadanti punyani ca kurvanti,
they give gifts and they make merit,

maha-bhoga-samvartaniyam bhiksavas tat kulam
that leads to great wealth (in the next rebirth), monastics, that family

tasmin samaye pratipadam pratipannam bhavati.”
at that time are practicing the path (to great wealth).”®

Idam karma maha-bhoga-samvartaniyam.
This is the deed that leads to having great wealth.

68 Meaning the one previously quoted from, AN 5.199. See section 10 above.

9 ¢f. AN 5.199, Kula-sutta: Yasmin, bhikkhave, samaye stlavante pabbajite kulam
upasankamante manussa yathasatti yatha-balam samvibhajanti, maha-bhoga-
samvattanikam, bhikkhave, tam kulam tasmim samaye patipadanm patipannam hoti; at
whatever time, monastics, having seen virtuous renunciants approach the family,
people share to the best of their ability, monastics, that family is practicing the path
that leads to great wealth.
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[13. Little Wisdom]

Tatra, katamat karma dusprajiia-samvartaniyam?
Herein, what is the deed that leads to having little wisdom?

Ucyate:
It is said:

Ihaikatyo na paran prcchati, panditan, Sramanan, brahmanan:
Not questioning others here, be they the learned, ascetics or brahmins, (saying):

‘Ko Dharmah, kith Dharmam kurvatah Sreyas-karam?’ iti.
‘What is Dharma, why does Dharma make for prosperity?’ [1]

Api tu dusprajiian sevati.
Associating with those of little wisdom. [2]

Panditan parivarjayati.
Avoiding those who are wise. [3]

Asaddharmam dipayati.
One expounds what is not True Dharma. [4]

Saddharmam vigarhati.
One reviles true Dharma. [5]

Saddharma-bhapakanam vaisaradyopacchedam karoti.
One cuts off those who are skilled reciters of the true Dharma. [6]

Saddharma-bhanakanam abhiniveSena na sadhu-karam dadati.
One does not congratulate those who are intent on being reciters of the true
Dharma. [7]

Asaddharma-bhanakanam sadhu-karam dadati.
One congratulates those who are reciters of what is not true Dharma. [8]

Mithya-drstim varnayati.
One praises wrong view. [9]

Samyag-drstim vigarhati.
One reviles right view. [10]
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Tatha, pustaka-lekhaka-vacakanam vrtty-upacchedam karoti.

Similarly, one cuts off the means of subsistence of the reciters and the writers of
books. [11]

13a7°

Siitre coktam:

It is said in the discourse:”!
“Unmattaka-samvartaniyam ...
“It leads to madness ...

... karoti,
... he does,

sammiidhakas ca kalam karoti,
he passes away confused,

dusprajias ca bhavati.”
and becomes one with little wisdom.”

13b

Yathoktam Nandika-siitre:

As it is said in the Nandika discourse:’?

“Paiica-trimsad adinavah suramaireya-madya-pramada-sthane
yojayitavyah:

“There are thirty-five dangers that are connected with liquor, wines, or
intoxicants which cause heedlessness:

70 All three examples are about drinking liquor, but at present none of the deeds
mentioned include it. I feel there must have been a loss of this deed sometime during
the transmission of the text.

7Lef. AN 8.40 Duccarita-vipaka-sutta again: Surameraya-panam, bhikkhave, asevitam
bhavitam bahuli-katam niraya-samvattanikam tiracchana-yoni-samvattanikam petti-
visaya-samvattanikam. Yo sabba-lahuso surameraya-panassa vipako, manussa-
bhiitassa ummattaka-samvattaniko hoti; the drinking of liquor and wines, monastics,
when practiced, developed, made much of, leads to hell, leads to the animal realm, to
the realm of petas. The lightest result for the drinking of liquor and wines is that it
leads to madness as a human being.

72 This discourse seems to have been the main authority of questions of alcohol, and was
known to Vasubandha and Nagarjuna, and is apparently preserved in Tibetan.
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Buddhe cagauravo bhavati,
He becomes disrepectful of the Buddha,

Dharme Samghe cagauravo bhavati.”
and he becomes disrepectful of the Dharma and the Sangha.”

13c

Atah Sakya-siitram yojayitavyam:

Also utlilise the discourse to the Sakyans:’3
“Yada ca Bhagavan Kapilavastum agatah
“When the Fortunate One came to Kapilavastu

sa madya-pana-dosan na kadacid Bhagavantam upasamkrantah.
one who had the fault of drinking liquor did not approach the Fortunate One.

Caturbhih sthavirair Bhagavata presitair gatva, vinitah kala-gatas ca.
Four elders were sent by the Fortunate One to lead him, but he passed away.

Sﬁkyph prcchati: “Bhagavan, tasya ka gatir?” iti.
The Sakyans asked: “Fortunate One, what is his destination?”

Bhagavan aha:
The Fortunate One said:

“Ime ’pi ca me Sakya bhasitasyartham ajaniyur iti siitram yojayitavyam:
“Sakyans, you should understand the meaning of my words, and apply this
discourse:

‘Yatha Cada Panthako nama bhiksus
‘Just as the monk named Ciada Panthaka’

tasya Rajagrhe prativasato Bhagavata gathoddista,
while living at Rajagrha was given a verse to learn,

sa ca Varsatyayena na Sakita grahitum.””

but at the end of the Rains Retreat he still was not able to grasp it.””
Bhiksavo vismayam praptah prcchanti:

The monastics, wondering, asked:

73 ¢f. SN 55.24, Pathama-saranani-sakka-sutta.

74 His story is remembered in the Pali tradition in the Dhammapada commentary
(Commentary to Dhp 25) but the reason for his dullness given there is different.
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“Bhagavan kasyaisa karmano vipakena dusprajiah?”
“Fortunate One, what is the deed the result of which is little wisdom?

Bhagavan aha:
The Fortunate One said:

“Kasyape Samyak-sambuddhe parinirvrte,
“At the time of the passing away of the Fully Awakened Kasyapa,

esa aranyako bhiksus Tripitakas tat-kalam abhiit.
he was a forest monastic who at that time knew the Three Baskets (of the
teachings).

Bhiksiinam ca Buddha-pajam akurvatam, Buddha-vacanam antarhitam.
But because of the monastics not making offerings to the Buddha,
(eventually) the word of the Buddha disappeared.

Te bhiksavas tasya samipam gatah
Those monastics went to him (and explained)

asmakam Buddha-vacanam antarhitam:
the word of our Buddha has disappeared, (saying):

‘Asmakam apy upadesam kurusvety’.
“You must teach it to us.’

Anena matsarya-dosat tesam upadeso na krtah.
Because of the fault of selfishness he did not teach.

Evam tac-Chasanam antarhitam.
Thus the Dispensation disappeared.

Tasya karmano vipakenaisa dusprajiah.”
This was the deed the result of which was little wisdom.”

Idam karma dusprajiia-samvartaniyam.
This is the deed that leads to having little wisdom.
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[14. Great Wisdom]

Tatra, katamat karma maha-prajia-samvartaniyam?
Herein, what is the deed that leads to having great wisdom?

Ucyate:
It is said:

Ihaikatyah pariprcchaka jatiyo bhavati panditai.
Questioning those here who are wise. [1]

Chramanan brahmanan sevate.
Associating with ascetics and brahmins. [2]

Dusprajiian parivarjayati.
Avoiding those of little wisdom. [3]

Saddharmam dipayati.
One expounds the true Dharma. [4]

Asaddharmam vigarhati.
One reviles what is not true Dharma. [5]

Dharma-bhanakanam vaisaradyam varnayati.
One praises those who are skilled reciters of the Dharma. [6]

Sahita-bhasinam sadhu-karam dadati.
One congratulates what is spoken beneficially. [7]

Ahita-bhasinam pariharati.
One avoids what is spoken that is unbeneficial. [8]

Samyag-drstim varnpayati.
One praises right view. [9]

Mithya-drstim vigarhati.
One reviles wrong view. [10]
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Masi-pustaka-lekhani-pradanani dadati.
One gives gifts of ink,”> books and pens. [11]

Na ca madyam pibati.
Not drinking alcohol. [12]

14a

Yathoktam ca Nandika-siitre, pafica-trim$ad madya-pana-dosa akusala-
paksena yojayitavyah.

As it is said in the Nandika discourse, (explaining) the thirty-five faults of
alcohol connected with the unwholesome side.”®

Idam karma maha-prajiha-samvartaniyam.
This is the deed that leads to having great wisdom.

75 Masi is soot or charcoal which was used to make ink.
76 Mentioned above 13b.
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[15-22: Rebirths]
[15. Rebirth in Hell]

Tatra, katamat karma narakopapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth in hell?

Ucyate:
It is said:

Tivram pradusta-cittasya kaya-van-mano-duscaritam.
Wrong living in body, speech and mind through having severely corrupt
thoughts. [1]

Uccheda-drstih.
(A deed based on) annihilationist view. [2]

Sasvata-drstih.
(A deed based on) eternalist view. [3]

Nastika-drstih.
(A deed based on) nihilistic view. [4]

Akriya-drstih.
(A deed based on) inconsequence view.”” [5]

Matsari-vadah.
(A deed based on) a selfish doctrine. [6]

Akrtajhata.
(A deed based on) ungratefulness. [7]

Anantaryam.
(Bad deeds having) immediate (results).”8 [8]

77 In Pali texts the terms are analysed like this: annihilationist view = the view that life
ends with death; eternalist view = the view that the soul (atma) is eternal; nihilistic
view = the view that there is no result of giving, etc.; inconsequence view = the view
that bad actions are without consequences.

78 The five bad deeds are: Taking the life of mother, father or a worthy one (arhat);
spilling the blood of a Realised One; or causing a schism in the Sangha.
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Aryanam §ilavatam abhiitabhyakhyana-danam.
Making false accusations against virtuous noble ones. [9]

Idam karma narakopapatti-samvartaniyam.
This is the deed that leads to rebirth in hell.

[16. Rebirth as an Animal]

Tatra, katamat karma tiryag-yony-upapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth as an animal?

Ucyate:
It is said:

Madhyamam kaya-van-mano-duscaritam.
Wrong living in body, speech and mind through having intermediately (corrupt
thoughts). [1]

Vicitram raga-samutthitam karma.
Deeds arising from various (types of) lust. [2]

Vicitram dvesa-samutthitam karma.
Deeds arising from various (types of) hatred. [3]

Vicitram moha-samutthitam karma.
Deeds arising from various (types of) delusion.” [4]

Mata-pitroh pravrajitanam cakalpika-pradanam.
Causing regret to those gone forth, mother or father. [5]

Tiryag-yoni-gatanam satvanam avahasanam.
Deriding beings who are animals. [6]

Tatha, pranidhana-karma yatha go-vratika-kukkura-vratika-prabhrtinam;
pranidhanam atropapadyeyam iti.

Similarly, it is said endeavouring in deeds like the cow-vow and dog-vow
offerings; and endeavouring in aspiring to this. [7]

80

9 Greed, hatred and delusion are the three unwholesome roots.
80 These were vows to behave like animals, e.g. eating grass, etc. in the case of the cow-
vow; eating scraps, etc. in the case of the dog-vow.
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16a

Yatha ca Bodhisatvasya Simha Jatake ’vadanam vaktavyam.
You should speak here of the Bodhisattva in the traditional birth story about
the Lion.3!

16b

Yatha ca Varsakarasya brahmanasya markatopapattih.
Also about the brahmin Varsakara in his rebirths as a monkey.

Tad-yatha Varsakarena brahmanena
Just as the brahmin Varsakara®?

sthavira-Mahakasyapo bhiksi Rajagrhasyoparimena Grdhra-kiitat
parvatad Rsi-giri-parsvam vihayasa gacchan drstah,

saw the elder monk Mahakasyapa above Rajagrha going through the air
from the mountain Vulture’s Peak to the side of the Seer’s mountain,

tena pradusta-cittena Devadattajatasatru-samsargad vag-duscaritam
krtam:

then, with a mind corrupted through connection with Devadatta and
AjataSatru, he made this wrong doing by way of speech:

“Esa Sramano vihayasa gacchan parvatat parvatam gacchati
“This ascetic going through the air from one mountain to another

tad yatha markato vrksad vrksam eva.”
is like a monkey (jumping) from tree to tree.”

Bhagavatah kathitam:
The Fortunate One related (this):

“Varsakarena brahmanena krodha-jatena vag-duscaritam krtam.”
“The brahmin Varsakara, having become angry, made this wrong doing by
way of speech.”

“Tasya ko vipakah?”
“What was the result for him?”

81 Which Jataka is unknown.

82 This story is known to the Pali commentaries, see MA 4.73, Gopaka-moggallana-
sutta-vannana, but there the monk Vassakara defames is Ven. Mahakaccana.
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Bhagavan aha:
The Fortunate One said:

“Asya vag-duscaritasya vipakato Varsakaro brahmanah
“Because of that wrong doing by way of speech the result is the brahmin
Varsakara

pafica janmantara-$atani markato bhavisyatr ti.”
will be (reborn as) a monkey for five hundred lives.”

Tatas tena Varsakarena Srutam Bhagavata nirdistatvam kila
Afterwards Varsakara heard that the Fortunate One had declared, it seems:

‘Pafica janmantara-Satani markato bhavisyatr ti.
‘He will be (reborn as) a monkey in five hundred lives.’

Sa samvigna-cittam prasaditavan.
He became spiritually anxious and full of faith.

Tena Bhagavan parinirvana-kale prstah:
Then, at the time the Fortunate One was passing away, (Varsakara) asked:

“Tasya karmanah kada pariksaya iti?”
“When will that deed be destroyed?”

Bhagavan aha:
The Fortunate One said:

“Tany eva paifica janmantara-Satani kim tu Rajagrhe utpatsyase.
“These five hundred births you will be reborn in Rajagrha.

Yatha jambva Jambudvipe jayate,
Just as the rose-apple arises in the Rose-Apple Isle,

yatrostrika-matrani phalani,
where the fruits are the size of the ustrika plant,

yatha ksaudra-madhv anedakam evam-asvadani,
and their flavour is like sweet honey,

tatropapattir bhavisyati.
so that is where you will be reborn.

Tato vyutthitasya te sugatir bhavisyati.
From there you will arise in a happy destination.
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Yatha citta-pradiisanena simhesipapannal.
Just as with a corrupt mind one is reborn amongst lions.

Tad-artham ca Bhagavata gatha bhasita:

And explaining the meaning the Fortunate One spoke this verse:
“Dirgha jagarato ratrir, dirgham $rantasya yojanam,%’

“Long is the night for one awake, long is a league for one tired,

dirgho balasya samsarah Saddharmam avijanatah.”3
long is samsara for fools who know not True Dharma.”

Idam karma tiryag-yony-upapatti-samvartaniyam.
This is the deed that leads to rebirth as an animal.

[17. Rebirth in Yama’s World]

Tatra, katamat karma Yama-lokopapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth (as a preta)85 in Yama’s world?

Ucyate:
It is said:

Kruddhasya pratihata-cittasya kaya-van-mano-duscaritam.
Wrong living in body, speech and mind through having a mind of revenge and
anger. [1]

Lobho.
Greed. [2]

Visama-lobho.
Dishonest greed. [3]

Mithyajivo.
Wrong livelihood. [4]

83 The metre is Sloka, and pathya.

84 cp. Dhp 60. Digha jagarato ratti, digham santassa yojanam, digho balanam samsaro
Saddhammam avijanatam; Long is the night for one awake, long is a league for one
tired, long is the round of births and deaths for fools who know not True Dhamma.
DhpA explains the basis for this verse with a very different set of stories.

A preta is a being living a miserable existence in a kind of limbo or purgatory. In
Buddhist cosmology this world is under the control of Yama.
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Jighamsita-pipasitasya kruddhasya kala-kriya.
Dying of hunger, thirst or anger. [5]

Vastusv abhisakta-cittasya kala-kriya.
Dying with a mind attached to possessions. [6]

17a

Yatha coktam Bhagavata Sata-varge Agame Karma-vibhanga-siitre:
As was said by the Fortunate One in the One Hundred Chapters Scripture, in
the discourse on the Analysis of Deeds:

“Tasya khalu punar, Ananda, pudgalasyanya-jati-krtam va karma
pratyupasthitam bhavati;
“Again for this person, Ananda, it is a deed that was done in another life;

marana-kale va mithya-drstih.”

or holding a wrong view at the time of death.”%°

Idam karma Yama-lokopapatti-samvartaniyam.
This is the deed that leads to rebirth (as a preta) in Yama’s world.

[18. Rebirth in the Asura World]

Tatra, katamat karmasura-lokopapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth in the Asura®’ world?

Ucyate:
It is said:

Sarva-mrdu-kaya-van-mano-dusScaritam.
All wrong living in body, speech and mind that is mild. [1]

Manah.
Conceit. [2]

86 cp. MN 136: Pubbe vassa tam katam hoti papa-kammam dukkha-vedaniyam, paccha
vassa tam katam hoti papa-kammam dukkha-vedaniyam, marana-kale vassa hoti
miccha-ditthi samatta samadinna, earlier they must have done a wicked deed that
leads to suffering, or later they did a wicked deed that leads to suffering, or at the time
of death they took up a completely wrong view.

87 The asuras are anti-gods, or former gods (sura), that fought against the gods and were
thrown out of heaven because of their rebellion.
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Abhimanah.
Great conceit. [3]

Adhimanah.
Conceit regarding attainments. [4]

Asmimanah.
The T’-conceit. [5]

Mithya-manah.
Wrong conceit. [6]

Sukrta kus$ala-miulam Asura-lokopapatti-parinamitam.
Well-performed deeds having wholesome roots (but) which ripen in birth in the
Asura worlds. [7]

Sarvotkrsta-raga-samutthitam dauhsilyam prajia-mukhena.
Everything arising from excessive passion and having a bad character, (but)

having wisdom as a cause.®® [8]

Idam karmasura-lokopapatti-samvartaniyam.
This is the deed that leads to rebirth in the Asura world.

[19. Rebirth in the Human World]

Tatra, katamat karma manusya-lokopapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth in the human world?

Ucyate:
It is said:

Subhavita manda-bhavitas ca dasa kusalah karma-pathah.
The ten wholesome deeds® that are either well-practiced or poorly practiced.

Katame dasa?
What ten?

88 1 am unsure what deeds would characterise these last two causes, and unfortunately,
just where we want it, no examples are given.

89 Karma-patha means something like deed-path, which is awkward in English.
Throughout I have translated it simply as deeds.
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Tri-vidham kaya-karma.
The threefold deeds by way of body.”° [1-3]

Catur-vidham vak-karma.
The fourfold deeds by way of speech.”! [4-7]

Tri-vidham manah-karma.
The threefold deeds by way of mind.%? [8-10)]

Idam karma manusya-lokopapatti-samvartaniyam.
This is the deed that leads to rebirth in the human world.

[20. Rebirth in Heavenly Sense Worlds]|

Tatra, katamat karma kamavacara-devopapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth in the heavenly sense worlds?

Ucyate:
It is said:

Susamapta dasa kusalah karma-pathah.
The fully complete ten wholesome deeds.”?

Idam karma kamavacara-devopapatti-samvartaniyam.
This is the deed that leads to rebirth in the heavenly sense worlds.

[21. Rebirth in Heavenly Form Worlds]

Tatra, katamat karma rupavacara-devopapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth in the heavenly form worlds?

Ucyate:
It is said:

Susamaptah susamahitas, tato viSistatarah pariparna dasa kusalah karma-
pathah.

The fully attained (four) concentrations,” and from that, full excellence in the
ten wholesome deeds.

% Not killing, taking what is not given and sexual misconduct.

1 Restraint from false, malicious and rough speech; and frivolous talk.

92 Being without avarice, having good will and right view.

93 Same as previous list, but to perfection.

94 This refers to the four Jjhanas, which have corresponding levels in the cosmology.
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Idam karma riipavacara-devopapatti-samvartaniyam.
This is the deed that leads to rebirth in the heavenly form worlds.
[22. Rebirth in Heavenly Formless Worlds]

Tatra, katamat karmaruapyavacara-devopapatti-samvartaniyam?
Herein, what is the deed that leads to rebirth in the heavenly formless worlds?

Ucyate:
It is said:

Catasra aripya-samapattayah,
The four formless attainments,

Akasanantyayatanam.
The sphere of endless space. [1]

Vijiananantyayatanam.
The sphere of endless consciousness. [2]

Akimcanyanantyayatanam.
The sphere of nothingness. [3]

Naiva-samjia-nasamjiiayatanam.
The sphere of neither-perception-nor-non-perception. [4]

Etah samapattayo bhavita bahulikrtas ca bhavanti.
There is the developing and making much of these attainments.

Idam karmarapyavacara-devopapatti-samvartaniyam.
This is the deed that leads to rebirth in the heavenly formless worlds.



74

[23-50: Permutations]
[23. Deeds Done that are not Accumulated]

Tatra, katamat karma krtam nopacitam?
Herein,” what is the deed that, when done, is not accumulated?

Ucyate:
It is said:

Yat krtva karma astiryati, jihreti, vigarhati, vijugupsati, desayati, acaste,
vyakti-karoti,

Whatever deed, which, once done, leads to being grieved, distressed, reviled,
disgusted, confessed, announced and made manifest,

ayatyam samvaram apadyate, na punah karoti.
which he promises to restrain himself from in the future, and not do again.

Idam karma Kkrtam nopacitam.
This is the deed that, when done, is not accumulated.

[24. Deeds that are accumulated (even) when not Done]

Tatra, katamat karmopacitam na krtam?
Herein, what is the deed that is accumulated (even) when not done?

Ucyate:
It is said:

Yat karma kayena paripurayitavyam.
Whatever deed (which) is yet to be completed by way of body.

Tatra, pradusta-citto vacam bhasate, ‘Evam te karisyam?’ ti.
Herein, speaking a word with corrupt mind, and saying: ‘Like this I will do to
> 96
you’.

Idam karmopacitam na krtam.
This is the deed that is accumulated (even) when not done.

95 The lists of deeds which characterised the early part of this discourse, is now
abandoned until 62 and permutations of sets takes its place.

96 This is an awkwardly stated permutation. From the description it means making
threats against another person, but not following through on them.
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[25. Deeds that are accumulated when Done]

Tatra, katamat karma krtam copacitam ca?
Herein, what is the deed that is accumulated when done?

Ucyate:
It is said:

Yat karma samcetanikam.
Whatever (good) deed that is intentional.

25a

Yathoktam Bhagavata:
As was said by the Fortunate One:®’

“Manah-piirvangama dharma, manah-$restha mano-javah,”®
“Mind precedes thoughts, mind is their chief, (they are) impelled by mind,

manasa cet pradustena bhasate va karoti va,
if with a corrupt mind one speaks or acts,

tatas tam duhkham anveti cakram va vahatah padam.
through that suffering follows him like a wheel (follows) the ox’s foot.

Manah-pirvangama dharma, manah-$§restha mano-javah,
Mind precedes thoughts, mind is their chief, (they are) impelled by mind,

manasa cet prasannena bhasate va karoti va,
if with a pure mind one speaks or acts,

tatas tam sukham anveti chaya va anuyayini.”
through that happiness follows him like a shadow which does not depart.”

97 of. Dhp 1-2: Mano-pubbangama dhamma, mano-settha mano-mayda, manasa ce
padutthena bhasati va karoti va, tato nam dukkham-anveti cakkam va vahato padam.
Mano-pubbangama dhamma, mano-settha mano-maya, manasa ce pasannena bhasati
va karoti va, tato nam sukham-anveti chaya va anapayint, mind precedes thoughts,
mind is their chief, (their quality is) made by mind, if with a base mind one speaks or
acts, through that suffering follows him like a wheel (follows) the ox’s foot. Mind
precedes thoughts, mind is their chief, (their quality is) made by mind, if with pure
mind one speaks or acts, through that happiness follows him like a shadow which does
not depart.

9 Both verses are Sloka, and pathya throughout.
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Idam karma krtam copacitam ca.
This is the deed that is accumulated when done.

[26. Deeds not really Done]

Tatra, katamat karma naiva krtam, naivopacitam?
Herein, what is the deed that is not (really) done, nor is accumulated?

Ucyate:
It is said:

Yat karma samcetanikam svapnantare krtam karitam va.

Whatever deed is intentionally done or effected (but) in a dream.”

Idam karma naiva krtam naivopacitam.
This is the deed that is not (really) done, nor is accumulated.

[27. Hell for a Full Time]

Tatra, katamat karma, yena samanvagatah pudgalo, narakestpapannah,
Herein, what is the deed, provided with which, a person is reborn in hell,

paripirnam nairayikam ayuh ksapayitva cyavati?
and only falls away after that full hell life is completed?'®

Ucyate:
It is said:

Ihaikatyena narakiyam karma krtam bhavaty upacitam.
That deed that is done here and is successful and through which he goes to hell.

Sa tat karma krtva nastiryati, na jihriyati, na vigarhati, na jugupsati, na
desayati, nacaste, na vyakti-karoti,

That deed, which, once done, one is not grieved, distressed, reviled, disgusted
(about), (and it is not) confessed, announced and made manifest,

nayatyam samvaram apadyate,
which he does not promise to restrain himself from in the future,

bhiiyasya matraya hrsyati pritim utpadayati.
(but through which) he is exceedingly happy and joy arises.

9 Dreams were not believed to have real-life consequences in themselves.
100 Hell is not everlasting in Buddhism, but a temporary abode where creatures suffer
for as long as the result of their karma hasn’t come to an end.
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27a

Yatha Devadatta-Kokalikadayah.
Like Devadatta, Kokalika and so on.!0!

Idam karma, yena samanvagatah pudgalo, narakesiipapannah
This is the deed, provided with which, a person is reborn in hell,

paripiirnanairayikam ayuh ksapayitva cyavati.
and only falls away after that full hell life is completed.

[28. Hell for a Half Time]

Tatra, katamat karma, yena samanvagatah pudgalo, narakesiipapanno,
Herein, what is the deed, provided with which, a person is reborn in hell,

'rdhanairayikam ayuh ksapayitva cyavati?
and falls away after half a hell life is completed?

Ucyate:
It is said:

Ihaikatyena narakiyam!?> karma krtam bhavaty upacitam.
That deed that is done here and is accumulated and through which one goes to
hell.

Sa tat [karmal,'’? krtva nastiryati, na jihriyati, na vigarhati, na jugupsate,
na desayati, nacaste, na vyakti-karoti,

That deed, which, once done, one is not grieved, distressed, reviled, disgusted
(about), (and it is not) confessed, announced and made manifest,

nayatyam samvaram apadyate.
which he does not promise to restrain himself from in the future.

Api tu na bhiiyasya matraya hrsyati na pritim utpadayati.
(But through which) he is not exceedingly happy and joy does not arise.

101 Two notorious opponents of the Buddha. See, for instance, the story accompanying
the rule to Sanghadisesa 10 in the Parajikakkhanda of the Vinaya (PTS III.171 ff.)

102 Here and in 29 below, the text writes narakiyamn.

103 Here and in 29 below, it seems karma is wanted, though omitted in the text.
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Idam karma, yena samanvagatah pudgalo, narakesipapanno,
This is the deed, provided with which, a person is reborn in hell,

’rdhanairayikam ayuh ksapayitva cyavati.
and falls away after half a hell life is completed.

[29. Hell for a Short Time]

Tatra, katamat karma, yena samanvagatah pudgalo, narakesupapanna-
matra eva cyavati?

Herein, what is the deed, provided with which, a person is reborn in hell, and
falls away after a short time?

Ucyate:
It is said:

Thaikatyena narakiyam karma krtam bhavaty upacitam ca.
That deed that is done here and is accumulated and through which he goes to
hell.

Sa tat [karmal, krtvastiryati, jihriyati, vigarhati, vijugupsati, acaste,
desayati, vyakti-karoti,

That (deed), which, once done, leads to being grieved, distressed, reviled,
disgusted, announced, confessed and made manifest,

ayatyam samvaram apadyate.
which he promises to restrain himself from in the future.

Na punah kurute, sa cen narakesiipapadyate, upapanna-matra eva cyavati.
Not having done it again, he is reborn in hell, and falls away a short time after
rebirth.

29a

Yatha Rajajatasatruh.
As with king Ajatasatru.
Tena Devadatta-sahayenanantarya-karma krtam:

Through his friendship with Devadatta he had committed a deed having
immediate effect (after death):

Pitr-vadhah.
Patricide.!%4

104 For the story of Ajatasattu’s patricide, cf. DhpA 1.12 (http://bit.1y/23nHeWt).
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Samgha-bhedah.
Schism in the Sangha.

Dhana-pala-moksanam.
He had let loose (the elephant) Dhanapala (to charge at the Buddha).

Silayantra-moksanam.
He had let loose a catapult (to hit the Buddha).

Devadattasyades$ena.
(All through the) advice of Devadatta.!®

Tasmad Avici-naraka-gamanam Srutva,
Then having heard that (Devadatta) had gone to the Ceaseless hell,

tena samvignena, Bhagavati cittam prasaditam,
having spiritual anxiety, he gained faith in the Fortunate One,

grﬁmanya-phala-sﬁtre ’tyaya-deSanam krtam,
and in the discourse on the Fruits of the Ascetic Life!% he confessed his
faults,

pratisamdadhati kusala-milani.
and reestablished the roots of wholesomeness.

Tena marana-kale cittam prasaditam:
Then at the time of death his mind was full of faith, (thinking):

asthibhir api Buddham Bhagavantam Saranam gacchami,
even with my bones I go for refuge to the Buddha, the Fortunate One,

Sa upapanna-matra eva cyavati.

and he fell away (from hell) after a short time.107

Idam karma, yena samanvagatah pudgalo, narakesiipapanna-matra eva
cyavati.

This is the deed, provided with which, a person is reborn in hell, and falls away
after a short time.

10511 the Pali tradition these last three deeds were not directly the work of Ajatasattu,
but of Devadatta himself.

106 of DN 2, Samaiffa-phala-sutta.

107 This is very different from the Pali tradition, which had him condemned to hell for

60,000 years, before being reborn as Vijitavi, and becoming a Pacceka-buddha. See
DA 11.237-8.



[23-50: Permutations] — 80

[30. Specific Rebirth]

Tatra, katamat karma niyatopapatti-samvartaniyam?
Herein, what is the deed that leads to a specific rebirth?

Ucyate:
It is said:

Yat [karmal], krtva, ‘Kvacid upapattau parinamayati amutropapadyeyam’
iti, sa tatropapadyate.

Whatever (deed), when done, after declaring ‘(May) this ripen in rebirth in such
and such a place’, and in that place he is reborn.

30a

Yatha Bhagavato jatake Syﬁmﬁka-jﬁtaka-praph;‘tisu,
As was introduced by the Fortunate One in the Syamaka birth story,

pranidhana-vasad upapattir varnyate.
praising the arising of the will to make an aspiration (to become a
Buddha).!%®

Idam karma niyatopapatti-samvartaniyam.
This is the deed that leads to a specific rebirth.

[31. Non-Specific Rebirth]

Tatra, katamat karmaniyatopapatti-samvartaniyam?
Herein, what is the deed that leads to a non-specific rebirth?

Ucyate:
It is said:

Yat [karmal], krtva, na ‘Kvacid upapattau parinamayati
amutropapadyeyam’ iti, yatha satvah karmavasad upapadyante.

Whatever (deed), when done, without declaring ‘(May) this ripen in rebirth in
such and such a place’, and he is reborn according to his deeds.

Idam karmaniyatopapatti-samvartaniyam.
This is the deed that leads to a non-specific rebirth.

198 T am not sure if this is related to Sama-jataka (or, Suvanna-sama-jataka), Ja 540, but
that story does not include an aspiration to become a Buddha.
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[32. Another Country]

Tatra, katamat karma desantara-vipakam?
Herein, what is the deed that has results in another country?

Ucyate:
It is said:

Yat karma tasminn eva janmantare va desantara-gatasya vipacyate,

Subham asubham va, tat karma desantara-vipakam.

Whatever deed, in this life, that matures in another country, whether good or

bad, and the deed that has results in another country.
32a

Yatha Bhagavan kathayati:
As the Fortunate One said:

“Bhuta-purvam bhiksavo Jambudvipe,
“Previously, monastics, in the Rose-Apple Isle,

manusyanam aparimanam ayur bhavati, yatha rajio Mandhatuh.”
humans had unlimited life, like king Mandhatu.”!%

32b

Athanyatarasmin nagare Maitrayajio nama sartha-vaha-putro babhuva.
In a certain city there was a son of a caravan-leader named Maitrayajfia.'1%

Sa paiica-$§ata-sahaya-parivrta udyanam gatah.
Surrounded by five-hundred friends he went to a park.

Tai$ ca sahayair uktah:
Then his friends said:

109 See Jataka 258; and Divy. 17 for his story. He is mentioned at 2¢ above, and 44a
below.

110 This story lacks the normal formal introduction. It is also known to the Avadana-
Sataka (no 36), where the protagonist is called Maitrakanyaka; the same story and
name are known to the Divyavadana (no 38). In the Pali Jatakas the story is similar,
but the name is there Mittavinda or Mittavindaka (Ja 369). The city is specified below
as being Tamalipta, a great port on the east coast of India.



[23-50: Permutations] — 82

“Asmin nagare banijas tava pitaram, parvangamam Kkrtva,
“In this city the merchants took your father, and having made him their
leader,

maha-samudram avatirya Suvarpabhiimi-prabhrtini.
they crossed the great ocean and entered the Land of Gold.

Desantarani gatva, dvipantarani ca paSyanti,
Having gone to another country, they saw the interior of the island,

dravyoparjanam ca kurvanti.
and made an acquisition of gold.

Vayam api, tvam puarvangamam Kkrtva,
We also, having made you our leader,

samudram avatirya, dravyoparjanarm karisyamo dvipantarani ca
draksyamah.”

and crossed the great ocean, will make an acquisition of gold and we will
guard it in the interior of the island.”

“Tatas tena evam!” iti pratiSrutam.
“Let it be so!” he replied.

Sa ratrau gatva, mataram aprcchati:
The night having passed, he asked his mother:

“Amba, Suvarnabhiimim gamisyamah.”
“Dear, we will go to the Land of Gold.”

Tasya mataha: “Aparimanam putra dravyam grhe.
His mother said: “Son, there are immeasurable riches in the house.

Tisthati, na gantavyam iti.”
Stay here, you should not go.”

Sa matur vacanena nivrttah.
Because of his mother’s word he turned back.

Sa bhiiya udyanam gatah, sahayair uktah:
Once more he went to the park, and his friends said:

“Tam artham vijiapayamah.”
“We (still) point out the benefit.”
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“Tena tathastv!” iti pratiSrutam.
“So be it!” he replied.

Sa bhiiyo mataram gatva, prcchati.
Having gone to his mother once more, he asked (her again).

Bhiiya$ ca matra pada-patanan nivartitah.
But his mother fell at his feet and turned him back.

Evam trtiyam api.
And so a third time.

Sa kalantarena bhiiya, udyanam gatva, sahayair uktah:
Once more after an interval, having gone to the park, his friends said:

“Tava dosad vayam api na gacchamah, prcchamo vayam!
“It is your fault that we do not go, we ask you (again)!

Trayodasyam gamisyama iti.”

Otherwise we thirteen will go (without you).”!!!

Tena matur aviditam eva, bahir bahu bhandam nirgamitam.
Unknown to his mother, he got many goods ready and went outside.

Tasya gamana-kale prasthitasya, mata dvare pada-patanam krtva,
sthitva:

At the departure time, when getting ready, his mother, having fallen at his
feet near the door, without moving (said):

“Putra, na gantavyam!” iti.
“Son, you should not go!”

Sa kruddho matuh padam mastake dattvatikrantah samudra-kalam ca
gatah.

After kicking his mother angrily on the head, he crossed over (her) and went
to the sea shore.

Tena sahaya uktah:
Then he said to his friends:

11 Above five hundred friends have been mentioned.
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“Samudram avataratam na jiiayate jivitam maranam ca.
“When crossing the sea no one knows whether we live or die.

Vayam sarva evastanga-samanvagatam posadham grhnamah.”
We should undertake all eight fasting day (rules).”

Tais, “Tathastv” iti pratipannam posadham ca grhitam.
Saying, “So be it” they undertook the practice of the fasting day (rules).

Te samudram avatirnah.
They crossed the sea.

Samudra-madhya-gatanam ca tesam visama-vatadyahatah poto vinastas
tena sarve kala-gatah.

Half way across the sea the ship, beaten by the rough winds, was destroyed,
and they all died.

Maitrayajiia$ ca mal...]pral...]Jta-mukhyan avabaddham!!? tamra-
ghatam ca grhya, samudra-kila uttirpah.

Maitrayajiia, grasping a copper bowl that had ... attached to its mouth,
landed on the shore.

Sa paryatamanah sauvarpa-prakaram nagaram pasyati
He roamed around till he saw the golden wall of a city

arama-sampannam, vana-sampannam, puskarini-sampannam,
furnished with pleasure parks, groves and lakes,

dhiuipita-dhiipanam, mukta-puspavakirnam, avasakta-patta-dama-
kalapam.

with the smoke of incense, loose flowers strewn about, and having silk cloths
attached and bunches of garlands.

Tatas catasro ’psaraso nirgatah, sa tabhir grhya, nagaram pravesitah.
Four nymphs came out from there, and taking hold of him, they entered the
city.

Sa tabhih sardham bahuni varsani kriditavan — bahani varsa-satani,
bahuni varsa-sahasrani bahiini, varsa-Sata-sahasrani kriditavan.

He played with them for many years — he played for a hundred years, a
thousand years, a hundred thousand years.

2 This is very unclearly marked up in Lévi’s text. He notes that M. Finot proposes the
following reconstruction: mahapatamukhavabaddham.
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Sa tabhir uktah:
(Then) they said to him:

“Arya-putra tavayam prthivi-pradeso ’piirvah,
“Noble sir, this country is quite new to you,

asmakam aviditam, na nirgantavyam.
without our knowing about it, you should not go outside.

Yadi nirgacchasi sarvathottarabhimukhena na gantavyam” iti.
(But) if you do go outside by all means you should not go in the northerly
direction.”

Sa tasmat kalantarena nirgatah.
After an interval he went out from there.

Sa bhiiyo gacchan nagaram pasyati riipyamayena prakarena,
Once again while going along he saw a city with silver walls,

arama-sampannam vana-sampannam ...
furnished with pleasure parks, groves ...

Pirvavad yavat.
Much as before. '3

Tasmad apy astav apsaraso nirgatah, tabhir apy asau grhya, pravesitah.
From there eight nymphs came out,'!* took hold of him, and entered (the
city).

Sa tabhih sardham bahiini varsani kriditavan — bahuini varsasatani,
bahuni varsa-sahasrani, bahiini varsa-Sata-sahasrani kriditavan.

He played with them for many years — he played for a hundred years, a
thousand years, a hundred thousand years.

Pirvavat.
As before.

Tato ’pi kalantarena nirgatah.
After an interval he came out from there.

13 Instructions to the reciter are placed in italics here and below.
14 1t is noticeable that as the quality of the walls of the city, and presumably its glory,
decrease, so the number of nymphs available for sensual pleasures increase.
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Bhuya$ ca paryatan nagaram pasyati vaidiryamayena prakarena,
Once more he roamed around till he saw a city having walls made of bery],

arama-sampannam, vana-sampannam, puskarini-sampannam.
furnished with pleasure parks, groves and lakes,

dhiapita-dhupanam, mukta-puspavakirnam, avasakta-patta-dama-
kalapam.

with the smoke of incense, loose flowers strewn about, and having silk cloths
attached and bunches of garlands.

Tasmad api sodasapsaraso nirgatah, tabhir api sardham bahuini varsani
kriditavan.

And from there sixteen nymphs came out, and played with him for many
years.

Purvavat.
As before.

Sa tabhir uktah:
They said to him:

“Aryaputra tavayam prthivi-pradeso ’piirvah,
“Noble sir, this country is quite new to you,

asmad viharat tena na nirgantavyam.
you should not go without us accompanying.

Atha nirgacchasi, sarvathottaramukhena na gantavyam iti.
(But) then (if) you do go outside, by all means you should not go in the
northerly direction.”

Sa tasmat kalantarena nirgatah.
After an interval he came out from there.

Bhuiyah paryatamanah, sphatikaprakarena nagaram,
Once again while roaming around, (he saw) a city with crystal walls,

tathaivarama-sampannam, vana-sampannam puskarini-sampannam,
and again it was furnished with pleasure parks, groves and lakes,

dhiipita-dhipanam mukta-puspavakirnam avasakta-patta-dama-
kalapam.

with the smoke of incense, loose flowers strewn about, and having silk cloths
attached and bunches of garlands.
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Tasmad api dvatrim$ad apsaraso nirgatah, tabhir api sardham bahuni
varsani, bahiini varsa-§atani, bahiini varsa-sata-sahasrani kriditavan.

From there thirty-two nymphs came out, and they played with him for many
years, for a hundred years, a thousand years, a hundred thousand years.

Sa tabhir apy uktah:
They said to him:

“Aryaputra tavayam prthivi-pradeso ’piirvah,
“Noble sir, this country is quite new to you,

asmad viharat tena na nirgantavyam.
you should not go out without us accompanying.

Atha nirgacchasi, uttaramukhena na gantavyam iti.”
(But) then (if) you do go outside, you should not go in the northerly
direction.”

Sa tasam pramadad, rati-khinno nirgatah,
Ignoring them, wearied with pleasure, he came out,

uttarabhimukhena gacchan kantakatavim prapannah.
and while going north he arrived at a forest of thorns.

Atha krsnayasena prakarena nagaram pasSyati.
Then he saw a city with black iron walls.

Sa tatra pravistah, pravista-matrasya ca nagara-dvaram pihitam.
He entered it, and just after entering the city gate closed up.

Urdhvam pasyati, prakaro vardhate, bhairavam ca sabdam $rnoti.
He looked up, the wall expanded, and he heard a fearful noise.

Tatrasthas ca cintayati:
Standing there he thought:

“Kim etad?” iti.
“What is that?”

Sa tatra gatah atha pasyati purusasyasidharam cakram Siras$ chinatti.
He went there and he saw a man with a wheel having swords that was cutting
through his head.

Sa bhitah prcchati:
Fearfully he asked:
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“Kim etad bho purusa?”
“Why is this, good man?”

Nairayika-purusah praha: “Esa pratyeka-narakah.”
The hell-being said: “This is a personal hell.”

Maitrayajia aha:
Maitrayajiia said:

“Kim tvaya papa-karma krtam?” iti.
“What wicked deed did you do?”

Sa kathayati:
He explained:

“Asmin Jambudvipe Mahakosali nama nagaram.
“On our Rose-Apple Isle there is a city called Mahakogali.

Tatraham maha-sartha-vaha-putro ’bhavam.
There I was the son of a great caravan leader.

Sa paiicabhih sahaya-§ataih sahodyanam gatah, te kathayanti.
I went with five hundred friends to the park, and they said:

‘Tava pita sartha-vaho ’smakam piirvapuruso ’sti,
“Your father was a caravan leader previously,

purvangamam krtva desantarani gatva, dravyoparjanani kurvanti.
having made him our leader and gone to another country, they made an
acquisition of gold.

Suvarpabhiimim Simhaladvipam ca prabhrtini ca, dvipantarani
pasyanti.

Entering the Land of Gold, the Lion Isle, 13 they saw the interior of the
island.

Vayam api tvaya purvangamena de§antaram pasyama’ iti.
We also, with you as our leader, will look to another country.’

‘YVayam api gacchama,’ iti pratiSrutam.
‘Let us go,’ I replied.

5 It is not clear if this Simhaladvipa is to be identified with Sri Laika here or not. I do
know of anywhere else where Sri Lanka is called the Land of Gold.
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So ’ham grham gatva, mataram aprstavan:
Having returned home, and greeted my mother, (I said):

‘Aham evam de$antaram gamisyam1’ ti!
‘I also will go to another country!’

Mata ma aha:
My mother said:

‘Putra, tava pita samudram avatirno desantaram gata eva kala-gatah.
‘Son, your father crossed the seas and went to another country and died
there.

Tvam eka-putrakah, prabhiutam grhe dravyam, tisthati, na gantavyam’
iti!

You are my only son, there is plenty of riches in the home, stay (here), you
should not go!’

‘Maya na gaccham?’ ti pratiSrutam.
‘I will not go’ I replied.

Evam dvitiyam trtiyam caturtham apy apada-patanam nivartitah.
So it was twice, thrice and four times, falling at my feet, she prevented me.

Kalantarenaham bhiuyo ’py udyanam gatah sahayair uktah:
After an interval I again went to the park and my friends said:

‘AvaSyam gantavyam!’ iti
‘Certainly we should go!’

‘Gamisyami,’ ti maya pratiSrutam.
‘T will go,” I replied.

Atha mama prasthitasya mata dvare pada-patanam krtva, sthita.
Then when getting ready, my mother, having fallen at my feet near the door,
without moving (said):

‘Putra, narhasi mam parityaktum!’ iti
‘Son, it is not proper to leave me!’

Tasyaham mastake padam dattva, prakrantah.
Then, having kicked her on the head with my foot, I left.

So ’ham paiicabhih sahaya-S§ataih sardham samudra-kiillam gatah.
Together with my five hundred friends, I went to the sea shore.
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Astanga-samanvagatam posadham grhya samudram avatirpah.
Having undertaken the eight fasting day (rules) we crossed the sea.

Suvarnabhimi-prasthitanam asmakam visama-vatadyahatah poto
vinastah, te sarve kala-gatah.

Setting forth for the Land of Gold our ship, beaten by the rough winds, was
destroyed, and they all died.

Aham tu bahubhir divasaih kathamcana samudrad uttirno,
But I, after many days, by some means crossed over the sea,

’tha prapidyamanah sauvarnena prakarena nagaram,
then wearying (I saw) the golden wall of a city,

arama-sampannam, vana-sampannam, puskarini-sampannam,
furnished with pleasure parks, groves and lakes,

dhuipita-dhipanam, mukta-puspavakirnam, avasakta-patta-dama-
kalapam.

with the smoke of incense, loose flowers strewn about, and having silk cloths
attached and bunches of garlands.

Tasmac catasro ’psaraso nirgatah, tabhih pravesito ’smi.
Four nymphs came out from there, and with them I entered (into the city).

Yavat tabhir api sardham bahuni varsani — bahuni varsa-satani, bahiini
varsa-$ata-sahasrani kriditam.

I played with them for many years — I played for a hundred years, a hundred
thousand years.

Tatah kalantarena nirgacchan pa ...
Then, after an interval, I went out ...

Purvavat.
As before.

Tasmad apsaraso nirgatah, tabhih pravesito ’smi.
From there the nymphs came out, and with them I entered (into the city).

Yavat tabhir api sardham bahuani varsani bahuini — varsa-Satani bahuni,
varsa-Sata-sahasrani kriditam.

I played with them for many years — I played for a hundred years, a hundred
thousand years.
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Evam vaidirya-mayam.
So with the (walls) made of beryl.

Tasmad api sodasapsaraso nirgatah ...
From there sixteen nymphs came out ...

Tasmad api nirgatah.
I came out from there.

Sphatika-mayam nagaram pasyami.
I saw a city (with walls) made of crystal.

Purvavat.
As before.

Tasmad dva-trim$ad apsaraso nirgatah.
From there thirty-two nymphs came out.

Tabhir api saha tathaiva kriditam ...
I also played with them ...

kantakatavim prapannah ...
I arrived at a forest of thorns ...

Yavad ‘Ayasa-nagaram pasyami’.
Up to ‘I saw an iron city’.

So ’ham atra pravistah.
I entered it.

Pravistasya me dvaram pihitam.
With my entrance the gate closed.

Atraca ...
And there ...

Purvavat.
As before.

Asidharam cakram $irasi parivartamanam pasyami.
I saw a man with a wheel having swords cutting through his head.
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Tatra ca mamavasthitasya, Sirasi asidharam cakram samkrantam.
Having entered that place, the wheel having swords crossed over onto my
head.

Yad aham matu ... nivrttah.
What mother I ... turned back.!®

Astanga-samanvagatarm ca posadham grhitam.
I took up the eight fast-day (rules).

Tasya karmano vipakena catursu maha-nagaresu pratyeka-svargasva...
The result of that deed is that I enjoyed the personal heaven in those four
cities...

Matuh $irasi padam dattva, gatah.
Having kicked my mother on the head, I left.

Tasya karmano vipakena mamasidharam cakram Sira$ chinatti.”
The result of that deed is that a wheel having swords cut my head.”

Maitrayajiia$ cintayati:
Maitrayajia thought:

‘Mayapy etad eva karma krtam,
‘I have done the exact same deed,

upasthito mamapi karma-vipaka.’ iti
and now the result of my deed is near to hand.’

Nairayika-purusah praha:
The hell-being said:

“Kutas tvam?”
“Who are you?”

Maitrayajiiah kathayati:
Maitrayajia said:

“Asti Jambudvipe Tamaliptamh nama maha-nagaram.
“There is in the Rose-Apple Isle a great city called Tamalipta.

116 1t seems this line is out of place here.
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Tato ham.
I am from there.

Mayapi caitat sarvam anustheyam.”
This is all going to happen to me.”

Nairayika-purusah praha:
The hell-being asked:

“Asti mayadyantarikse ghosah Srutah:
“Today I heard a noise in the firmament, (saying):

“Ksinas tava karma-vipakah.
“The result of your deed is exhausted.

Maitrayajino nama sartha-vaha-putrah adyagamisyati,
Today the son of a caravan leader called Maitrayajia will come,
etad eva karma krtveti.’”
who has done the same deed.””

Maitrayajia aha:
Maitrayajiia said:

“Kim bhojanam?”
“What is there to eat?”

Sa aha:
He said:

“Ata eva mastakac chidyamanad yat puya-Sonitam sravati.”
“Only whatever pus and blood flows from your head after it is cut.”

Evam uktva, sa purusah kala-gatah patitah.
After saying that, that person fell down dead.

Maitrayajiio, bhitah samvignah,
Maitrayajiia, fearful and anxious,

sarvena bhavena mata-pitroh pranipatam krtvaha:
after prostrating with his whole being to his mother and father, said:
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“Urdhvam bhavagravitatan adharad Avicim,!!”

“Stretching from the top of existence to the Ceaseless hell,

tiryak-prathan aganitan api loka-dhatun,
through countless pathways across the world systems,

atman-sva surasura-naroraga-bhiita-kaye —
myself, and the multitude of gods, anti-gods, men, nagas, ghosts —

satvani yani upagatani — sukhino bhavantu!”
whatever beings approach — may they all be happy!”

Evam cintayitva, sarvena bhavena mata-pitror namaskaram krtva,
Having thought thus, and honouring mother and father with his whole being,

pranipatam ca pranidhanam ca krtavan:
he prostrated and made this aspiration:

“Yatra yatropapadyami mata-pitroh susrasam kuryam aham iti!
“Wherever I am reborn may I be of service to my mother and father!

Ye ca kecana satva pratyeka-narake upapadyante,
Whatever beings there are reborn in personal hells,

tesam sarvesam arthayaham atravasthitah.
for the benefit of them all I remain here.

Ye ca kecana loke, yuktas ca muktas ca, tesam namah.
Whatever beings there are in the world, both bound and free, I worship them.

Te mam palayantu!”
May they protect me!”

Idam uktva, tasmin nairayika-purusah kale sthitah.
Having said that, in that hell-being’s place he stayed for some time.

Punas ca pranidhanam krtva, punar apy aha:
And again he made an aspiration, again saying:

17 First two lines are Vasantatilaka, the last two lines are defective. In line ¢ better to
read: atman-surasura; and in d, maybe something like satvani viipagatani - sukhino,
to correct the metre.
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“Krtvadau narakam Avicim abhavagrad,!?
“From the Ceaseless hell to the top of existence,

ye satvas$ cyuti-gati-bandhanavabaddhah
whatever beings fall away and are bound and attached to (various)
destinations,

te sarve sukham atinapya Dharma-yuktam,
(may) they all be happy, may they spend their time devoted to Dharma,

Nirvapam yad ajaram acyutam sprsantu!”
and experience the ageless and deathless Nirvana!”

Atha tac cakram aspr§éamanam S$irasi nitya-kalam evopari vihayasi
sthitam.

Then the wheel, without touching his head, all the time remained hovering in
the sky.

Nityam ca kila tasya mata-S§isam prayunkte:
And all the time, it seems, his mother was praying:

“Yady asti mama kimcit punya-phalam pradanena va,
“If there is some fruit of merit for me, from giving,

silena va brahmacaryena va pativratatvena va,
or from virtue, or from the spiritual life, or from the vows (I undertook),

tena punya-phalena, mama putrasya, yatra tatra sthitasya, ma kimcit
papam bhavatu!”

through the fruit of that merit, may my son, wherever he may be, not have
any misfortune!”

Tena ca tasya Sivam asit.
And through that he was safe.

18 The metre is Praharsini.
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Yatha Syﬁma-jﬁtake savisena Sarena ...
As in the Syama story,!'® with a poisoned arrow ...

Syéma-kumﬁrasya mata-pitror asir-vacanena
Because of the blessing of prince Syama’s mother and father

salyas$ ca nirgato, visam ca nastam, mrtas ca samjivitas.
the dart came out, the poison was destroyed, and he who was dead returned
to life.

Tadvat tasyapi Sivam asit.
Because of that (blessing) he was safe.

Yatha vajra-Rajagrhe Dhanamjaya-siitre ﬁrya-Sﬁradvatiputrel_loktam:
Just as was said by the noble Saradvatiputra!?® in the Dhanarhjaya
discourse!?! at the adamantine Rajagrha:

“Tam enam brahmanam mata-pitarau samam manitau,
“That brahmin honoured regularly his mother and father,

samyak piijitau kalyanena manasanukampete.
and rightly worshipped them with a beautiful mind set on compassion.

Adhosi vatana putro dharmikena, karma-gunena,
Shaken, their son (acted) according to righteousness, virtuously,

na ca kimcit papam karma karoti.”
and never did any wicked deed.”

Sarvam siitram yojyam.
The whole discourse can be utilised (here).

119 This story, in which a son was saved by his parents’ avowal of truth was well known
in the ancient world. In Pali the story is No. 540 of the Jataka collection, Suvanna-
sama-jataka. It was also known to the Mahavastu (I, 210 ff); the Avadana-kalpalata
(No. 101) and other collections.

120 An alternate name for Ven. Sﬁriputra.

121 This discourse is unknown to me. There are a number of Dhanafjayas known in the
Pali texts, but no interactions with Ven. Sariputta recorded as far as I am aware.
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Yatha ca Sivalaka-siitre Bhagavatoktam:
Just as in the Sivalaka discourse,!?? the Fortunate One said:

“Tam evam grha-pati-putra mata-pitarau paficasu sthanesu
pratyupasthitau,
“Householder’s son, as your mother and father served you in five ways,

paficasu sthanesu pratisthapayatah.
so should you serve them in five ways.

Tasya punar grha-pati-putra mata-pitrbhyam anukampitasya purusa-
pudgalasya vrddhir evam pratyasamsitavya.”

Householder’s son, again, when an individual has compassion for his mother
and father prosperity is to be expected.”

Sa tatra prity-aharah sthitva, paripiirnesu sasti-varsa-sahasresu kala-
gatah.
So he remained, feeding on joy, for a full 60,000 years.

Yatha rajajatasatrur aparipurna eva nairayikayuh-pramane cyutah.
Just as king Ajatasatru passed away before the (full) measure of life in hell
was fulfilled.'?3

Abandhyatvat karmanam kadacid ativa Siroruja bhavati.
(But) as deeds are not barren he still had severe headaches.

Atra krta-pranidhanasya Maitrayajiiasya mata-pitr-Susriisa vaktavya.
We should also say here that after Maitrayajiia made his aspiration he was
eager to obey his mother and father.

Yatha Syﬁma/—jﬁtake 'ndhau mata-pitarau hasti-bhiitena paripalitau.
Just as in the Syama birth story his blind mother and father protected him
with their hands.

122 ¢f. DN 30, Sigalovada-sutta: Paficahi kho, gaha-pati-putta, thanehi puttena

puratthima disa mata-pitaro paccupatthatabba - bhato ne bharissami, kiccam nesam
karissami, kula-vamsam thapessami, dayajjam patipajjami, atha va pana petanam
kalankatanam dakkhinam anuppadassamiti; in five ways, householder’s son, should a
child attend to their mother and father, (thinking:) I will support those who supported
me, I will do my duty to them, I will uphold the family lineage, I will look after the
inheritance, then when they die I will make an offering to the pretas.

123 Commentary to Dhp 12, cp. 29a above.
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Anyesu jataka-$atesu ca.
And a hundred other birth stories.

Atha Bhagavan prapta-kalam, bhiksiin amantrayate.
Then the Fortunate One, when the time had arrived, addressed the monastics:

“Syad evam bhiksavo yusmakam anyah sa tena kalena tena samayena
“It may be, monastics, that at that time, on that occasion,

Maitrayajiio nama sartha-vaha-putro babhiiveti.
(you think) it was Maitrayajia, who became the son of a caravan leader.

Naivam drastavyam.
It should not be seen like this.

Aham sa tena kalena tena samayena Maitrayajiio nama sartha-vaha-
putra asit.
At that time, on that occasion, I was Maitrayajiia, the son of a caravan leader.

Tasmat tarhi bhiksavo mama vacanam Sraddadhanair.
Therefore, monastics, have faith in my words.

Buddhe sagauravair bhavitavyam.
You should have respect for the Buddha.

Dharme Samghe sagauravair bhavitavyam.
You should have respect for the Dharma and the Sangha.

Mata-pitrsu acaryopadhyayesu sagauravair bhavitavyam.
You should have respect for your mother and father, teachers and preceptors.

Evam vo bhiksavah Siksitavyam.
In this way you should train yourselves, monastics.

Ya evam desantara-gatah sukham duhkham pratyanubhavati,
Whoever has gone to another country experiences both happiness and
suffering,

yatha Maitrayajiiena desantara-gatena,
just as Maitrayajna, when he had gone to another country,

tasminn eva janmani pratyeka-svargam pratyeka-narakam canubhiitam,
there underwent in his life a personal heaven and a personal hell,
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ya evam desantara-gatah sukham duhkham pratyanubhavati.”
(so) whoever has gone to another country experiences both happiness and
suffering.”

Idam karma desantara-vipakam.
This is the deed that has results in another country.!?*

32¢

Etad darsayati Bhagavan:
This was shown by the Fortunate One:

“Yatha mayi tatha mata-pitrsu, acaryopadhyayesu.
“As with me, so it is with mother and father, teachers and preceptors.

Vacana-karinam samo vipakah iha loke paraloke ca.
The word spoken has the same result in this world and in the next world.

Katham iha loke samah karma-vipako bhavati?
How is the result of the deed the same in this world?

Yatha Srévastyﬁlil daridra-puruso,
Just like the poor man in Sravasti,'?

Bhagavantam sasravaka-samgham bhuifijanam drstva,
after seeing the Fortunate One together with the Sangha of disciples eating,

cittam prasaditavan.
his mind became full of faith.

Tena maha-punya-sambhara uparjitah, rajya-samvartaniyam karma
krtam.

Through this deed that he did he acquired a great heap of merit, which led
him to majesty.

Tad eva ca moksa-bijam.
It was also the seed of his release (from samsara).

Tac ca jiatva Bhagavata gatha bhasita:

Knowing this the Fortunate One spoke this verse:!%6

124 This concluding sentence suggests to me that this was originally the conclusion of the
examples, and the examples that follow were added later.
125 This may refer to the story at 36a below.
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“Ye tatrabhyanumodante, vaiyavrtyakaras ca ye,!?’

“Those who rejoice here, and those who serve,

aniuna daksina tesam, te ’pi punyasya bhaginah.”
are not lacking in skill, they are entitled to their merit.”

Etad eva gatha samutthanam:
This is the basis of the verse:!?8

“Manah-pirvangama dharma, manah-$restha mano-javah,'?
“Mind precedes thoughts, mind is their chief, (they are) impelled by mind,

manasa cet prasannena bhasate va karoti va,
if with a pure mind one speaks or acts,

tatas tam sukham anveti chaya va anuyayini.”
through that happiness follows him like a shadow which does not depart.”

Tatas cyutas$ ca devesiipapannah.
Then he passed away and was reborn amongst the gods.
32d

Yatha ca Tagara-Sikhi nama Pratyeka-buddhah.
Just as with the Independent Buddha called Tagarasikhi.!3°

Durbhikse daridra-purusena suipah pratipaditah,
In a time of famine he received a broth from a poor man,

sa ca tad-ahar eva tasmin nagare rajabhisiktah.
and on that same day (the poor man) in that very city was anointed king.

126 AN 5.36, Kala-dana-sutta: Ye tattha anumodanti, veyyavaccam karonti va, na tena
dakkhina una, te pi punifiassa bhagino; those who rejoice there, or those who serve, do
not lack an offering, they have a share of the merit.

127 The metre is Sloka.

128 of. Dhp 2: Mano-pubbarigama dhamma, mano-settha mano-mayd, manasda ce

pasannena bhasati va karoti va, tato nam sukham-anveti chaya va anapayint, mind
precedes thoughts, mind is their chief, (their quality is) made by mind, if with pure
mind one speaks or acts, through that happiness follows him like a shadow which does
not depart.

129 The metre is Sloka.

130 More than one Pacceka-buddha called Tagarasikhi is also known to the Pali tradition
(see below) but this particular story is not found.
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Tatah kalantarena Pratyeka-buddhah samvrttah.
And after an interval of time he became an Independent Buddha.

Ya esa siitrantare paripathitah Pratyeka-buddhas Tagara-$ikhi nama.
He is mentioned in another discourse'3! (where) he is also called the
Independent Buddha Tagarasikhi.

Evam tavad Bhagavati samdrstikas citta-prasadasya phala-vipakah.
So from that mind full of faith in the Fortunate One he had an immediate
fruit and result.

32e

Katham mata-pitrsu?
How is it with mother and father?

Yatha Maitrayajiiah sartha-vaha-putrah
Just as Maitrayajia, the son of a caravan leader,

acaturtham pratinivrtto matur vacanena,
four times was turned back by the word of his mother,

catursu maha-nagaresu pratyeka-svarga-sukham anubhutavan,
(so) he experienced the pleasure of a personal heaven in four great cities,

tat tu tasya moksa-bijam,
and through that (planted) the seed of release (from samsara),

evam mata-pitrsv api samdrstikah phala-vipakah.
so he also had an immediate fruit and result through (respecting) mother and
father.

32f

Katham Bhagavati mata-pitrsu ca citta-pradosena naraka-gamanam
bhavati?

And how does one with corrupt mind towards the Fortunate One, and mother
and father, go to hell?

Ucyate:
It is said:

131 Perhaps this would equate to one of these two discourses MN 116, SN 1.139?
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“Devadatto, Bhagavati cittam pral[dosalto, ’vicau maha-narake patitah.”
“Devadatta, through having a corrupt thought towards the Fortunate One,
fell into the great and Ceaseless hell.”

32g

Tatha Sindhu-visaye Raurukam nama nagaram,
Likewise in the Sindhu realm!3? there was a city called Rauruka,!?3

tatra Sikhar_ldi raja-putrah, pitaram ghatayitva, narake patitah.
and there prince Sikhandi, having killed his father, fell into hell.

Evam Bhagavati mata-pitrsu ca citta-pradusanena naraka-gamanam
bhavati.

This is how one with corrupt mind towards the Fortunate One, and mother
and father, goes to hell.

Tena karanena kim nasti nana-karanam?
What, is there no differentiation made?

Ucyate:
It is said:

“Mahantam nana-karanam.”
“There is a great differentiation made.”

Bhagavan aneka-kalpa-$§ata-sahasroparjita-kusala-mula-sambhiuta-
sambharah.

The Fortunate One produced and accumulated the roots of wholesomeness
that were acquired over one hundred thousand aeons and an uncountable
(amount of time).

Anutpannasya margasyotpadayita Buddho, Bodhaya margam desayati.
When the path was unknown, the Buddha attained it, and pointed out the
path to Awakening.

Tasmin krtah prasado ’prameya-phala-vipakah, ante ca Nirvanam.
Therefore having faith (in him) has fruit and results that are immeasurable,
and in the end there is Nirvana.

Mata-pitror moksa-margo ’viditah.
(But) mother and father to not know the path to release.

132 What we would now call Pakistan.
133 DPPN, s.v. Sovira.
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Api ca na sarvam mata-pitror vacanam karyam.
Again mother and father’s word is not made for everyone.

Santi kecin mithya-darsanopahata-cittah putran bruvanti:
Some (parents’) minds are affected by wrong views and they say to their son:

“Ehi mam avasanarm naya,
“Come, lead me to the wilderness (to die there),

tava ca bhavisyati hitaya sukhaya mama ca.
this will be both for your good and happiness and for mine.

[Prapate mam paltayagnau va pravesayeti.”
[Throw me down a precipice,] or, make me enter a fire.”

Tan naiva kartavyam.
(But) this is not to be done.

Kim karanam?
What is the reason?

Mata-pitarau ghatayitvavasyam naraka-gamanam.
Those who kill mother or father will certainly to to hell.

Ataeva Bhagavata pratisiddho na mata-pitr-ghatakah pravrajayitavyah,
For this reason the Fortunate One did not allow the going-forth for one who
had killed mother or father,

nasti tasya pravrajya nopasampada, nasti phala-praptih.
and for him who has gone forth, there is no higher ordination, and there is no
attainment of fruit.

Evam-vidham varjayitvan, yatha sama-sama mata-pitara
acaryopadhyayah.

In this way it is prevented, just as for mother and father, so it is the same for
teacher and preceptor.

Katham ca sama-sama?
How is it the same?

Nanu Bhagavatoktam:
Did not the Fortunate One say:
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“Mata-pitroh putra-sneho yavad asthi-majjam asritya tisthaty,
“Mother and father have a love for a child that penetrates and remains as far
as the bone-marrow,

ataeva mata-pitrbhyam ananujiiatasya nasti pravrajya.”
for this reason without the permission of mother and father there is no going-
forth.”

Yathﬁrya-Rﬁsl,:rapﬁla-Sona-prabhg’tayo Bhagavata mata-pitarav
ananujiiapya na pravrajitah,

Just as the Fortunate One did not give the going-forth to the noble
Rastrapala, Sona and others without (their respective) mother’s and
father’s permission,

adyapi tan ananujiiatan na pravrajayanti.
and even today we do not give the going-forth without permission.

Yatha ca Bhagavati pravrajite §uddh0danasya putra-Sokena caksust
antarhite.

Just as with the going-forth of the Fortunate One, (his father) Suddhodana
covered his eyes through grief for his son.

Ucyate:
It is said:!34

“Mata-pitarah pafica sthanani pratyasamsamanah putram icchanti:
“Considering these five reasons mother and father wish for a child:

[1] Samvardhito no vrddhi-bhatan,
[1] He will look after us when we are old,

[2] palayisyati karyam ca karisyati,
[2] as he was protected so he will (protect us),

[3] dravya-svami ca bhavisyati,
[3] he will be master of our wealth,

134 This seems to be out of place again. cf. AN 5.39 Putta-sutta: Pafica thanani
sampassam puttam icchanti pandita: bhato va no bharissati, kiccam va no karissati,
kula-vamso ciram titthe, dayajjam patipajjati, atha va pana petanam dakkhinam
anupadassati; the wise desire a child seeing five reasons, (thinking:) he will support
those who supported him, he will do his duty to them, he will uphold the family lineage,
he will look after the inheritance, then he will make an offering to the pretas.
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[4] kala-gatanam ca pitr-pindam dasyati,
[4] when we have died he will make the ancestor offerings,

[5] kula-vamsas ca cirasthitiko bhavisyati.
[5] he will preserve our family lineage.

Imani pafica sthanani pratyasamsamana mata-pitarah putram icchanti.
These are the five reasons mother and father wish for a child.

Naivam acaryopadhyayah.
It is not so with teachers and preceptors.

Kevalam eva karunyam puraskrtya:
They act wholly out of kindness, (thinking):

“Katham asya nadi-kala-pravrttasya samsara-cakrasya paryantam
kuryad” iti?

“How could he make an end to the stream of time that rolls on in this wheel
of samsara?”’

32h

Yatha Bhagavata Vinaya uktam:

As was said by the Fortunate One in the Discipline:!%
“Upadhyayasya Sisye putra-samjia bhavati,
“Preceptors (should) perceive their students as sons,

Sisyasyapy upadhyaye pitr-samjia bhavati,
and students (should) perceive their preceptors as fathers,

evam anyonya-nisritah sukhino bhavisyanti.”
depending on each other in this way they will be happy.”

Evam acaryopadhyayah sama-sama mata-pitrbhih.
In this way teacher and preceptor are the same as mother and father.

135 ¢f. Vin. PTS 1.45: Upajjhayo, bhikkhave, saddhi-viharikamhi putta-cittam
upatthapessati, saddhi-vihariko upajjhayamhi pitu-cittam upatthapessati. Evam te
anfiamanfiam sagarava sappatissa sabhaga-vuttino viharanta imasmim Dhamma-
vinaye vuddhim viriilhim vepullam apajjissanti; the preceptor, monastics, should
establish in his live-in attendant the mind of a son, and the live-in attendant should
establish in his preceptor the mind of a father. Thus these having respect, deference,
living together in common, will meet with development, growth and fulfilment.
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32i

Yatha Cakravarti-siitra uktam Bhagavata:
Just as the Fortunate One said in the Discourse about the Universal
Monarch:!36

“Kasya karmano vipakena raja cakravarti hasti-ratnany a§va-ratnani ca
pratilabhate?”

“What is the deed having the result that the king, the universal monarch,
receives elephant-jewels and horse-jewels?”13

Dirgha-ratram raja cakravarti mataram pitaram va svayam va skandhe,
vahati va rathadibhir vahayati va,

For a long time the king, the universal monarch, carried his mother and
father on his shoulders, or had them transported in a chariot,

acaryopadhyayan svayam vahati vahayati va.
or, he had his teacher and preceptor transported.

Tasya karmano vipakena raja Cakravarti hasty-a§va-ratnani
pratilabhate.

Because of this the result was that the king, the universal monarch, received
elephant and horse jewels.

Anenapi karanena sama-sama mata-pitara acaryopadhyayas ca.
For this reason mother and father are the same as teachers and preceptors.

Api tv asty anyatra nana-karanam:
There is another differentiation made:

grhasthanam mata-pitr pravrajitah pujyah,
householders worship mother and father and those gone-forth,

pravrajitanam acaryopadhyaya eva piijaniyah.
but those gone-forth must worship (only) teachers and preceptors.

136 This discourse does not seem to be extant; it is also mentioned at 70b and 75a and 76a
below.

137 A Universal Monarch is said to have seven jewels, they are: the wheel jewel, the
horse jewel, the elephant jewel, the gem jewel, the woman jewel, the rhinoceros jewel,
and the advisor jewel. See f.i. Dharma-sangraha: http://bit.ly/2ju4DF8 #toc4.
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32

Yatha Mahisasaka gotrantariya Vinaye ’rthotpattim dharayanti:
Just as in the Mahis§asaka lineage a different explanation has arisen and is
remembered within their Discipline (thus):

“Yathaha Bhagavan,
“As the Fortunate One said,

‘Na bhiksavah acaryopadhyayan anaprstva desantaram gantavyam.’
‘Monastics, one should not go to another country without having first paid
respects to your teacher and preceptor.!38

Kasmad?
Why?

Bhavati bhiksavo jivitantarayo bhavati brahmacaryantarayo bhavati
patra-civarantarayah.

Monastics, there is an obstacle to life, an obstacle to the spiritual life, an
obstacle to the bowl and robes. !

Bhiita-parvam bhiksavo Maitrayajiio nama sartha-vaha-putra asid iti...’

2
Previously, monastics, there was a son of a caravan leader called
Maitrayajia...” ”

Etad evavadanam yathavasthitam vaktavyam.
This tradition is to be recited here, just as it is.

Evam eva sama-sama acaryopadhyaya mata-pitaras ca.
In this way mother and father are the same as teachers and preceptors.

138 ¢f. Vin. PTS L.50: Na upajjhayam andapuccha gamo pavisitabbo; without asking his

preceptor he should not enter the village.

139 The Pali tradition knows of ten obstacles Vin 1.112-3: Tatrime antaraya -
rajantarayo, corantardayo, agyantarayo, udakantarayo, manussantarayo,
amanussantarayo, valantarayo, sarisapantarayo, jivitantarayo, brahmacariyantarayo
ti; herein, there are these obstacles: the king-obstacle, the thief-obstacle, the fire-
obstacle, the water-obstacle, the human-obstacle, the non-human obstacle, the snake-
obstacles, the reptile-obstacle, the obstacle to life, the obstacle to the spiritual life.
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32k

Yatha coktam Bhagavata:
As was said by the Fortunate One: !4

“Yo bhiksavo mata-pitarau skandhena grhya Jambudvipam paryateta,
“Monastics, whoever would roam around the Rose Apple Isle carrying his
mother and father on his shoulders,

yogodvahanam ca kuryat, catursu dvipesu hiranya-suvarnam ca dadyat,
and would support them, and give them (all) the finest gold in the four
continents,

evam api mata-pitroh pratyupakaro na krto bhavati.
still would not have given back the help he had from his mother and father.

Yas ca punar Buddhe prasadayet, Dharme, Samghe,
But whoever instils faith in the Buddha, the Dharma, the Sangha,

paiicasu Siksa-padesu arya-kantesu Silesu pratisthapayet,
and establishes them in the five virtuous precepts, beloved of the noble ones,

evam mata-pitinam putraih pratyupakarah krto bhavati.”
in this way a son would have given back the help he had from mother and
father.”

Tac ca sarvam acaryopadhyayah kurvanti.
Teachers and preceptors do all this.

140 of AN 2.34: Ekena, bhikkhave, amsena mataran parihareyya, ekena amsena pitaram

parihareyya, vassa-satayuko vassa-sata-jivi... na tveva, bhikkhave, mata-pitianam
katam va hoti patikatam va... Yo ca kho, bhikkhave, mata-pitaro assaddhe saddha-
sampadaya samdadapeti niveseti patitthapeti, dussile sila-sampadaya samadapeti...
ettavata kho, bhikkhave, mata-pitinam katafni-ca hoti patikatan-ca ti; If, monastics, one
were to carry your mother on one shoulder, and carry your father on one shoulder,
and live for a hundred years... one would not have done (enough) for your parents, or
have repaid them... But whoever, monastics, having faithless parents, establishes them
successfully in faith... to that extent one has done (enough) for your parents, and have
repaid them.
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321

Yathaha Bhagavan Daksina-vibhanga-sutre:
As is said by the Fortunate One in the discourse on the Analysis of
Offerings:!4!

“Yath’ A_nanda pudgalah pudgalam agamya Buddham Sarapam gacchati,
“Just as, Ananda, a person who because of another person has gone for refuge
to the Buddha,

Dharmam Samgham Saranam gacchati...”
has gone for refuge to the Dharma and the Sangha...”

32m

Yathoktani ca Siksapadani vaktavyani.
The training rules should also be quoted.

“Ten’ Ananda pudgalena tasya pudgalasya na $akyam pratikartum,
“Ananda, that person is not able to repay the other person,

yad idam, abhivadana-pratyutthana-matrenaivam.”
that is to say, with worship, rising up, or with loving-kindness.”

Api prativiSista-tara acaryopadhyaya mata-pitrbhyam.
Thus teachers and preceptors are again more distinguished than mothers and
fathers.

32n

Yatha ca Mahakatyayanenavanti-prabhrtayah pascima-janapada
abhiprasaditah.

Just as Mahakatyayana entered Avanti and converted the western
countries.'#?

141

cf. MN 142, Dakkhina-vibhanga-sutta: Yam h' Ananda, puggalo puggalam dgamma
Buddham saranam gato hoti, Dhammam saranam gato hoti, Sarigham saranam gato
hoti, imass' Ananda, puggalassa imind puggalena na suppatikaram vadami, Ananda,
yad-idam: abhivadana-paccutthananjali-kamma-samici-kamma-civara-pindapata-
sendsana-gilanappaccaya-bhesajja-parikkharanuppadanena; for the person, Ananda,
who because of another person has gone for refuge to the Buddha, has gone for refuge
to the Dhamma, has gone for refuge to the Sarigha, Ananda, it is not easy for that
person to be repaid by the (other) person, I say, that is to say: with worship, rising
from one's seat, reverential salutation, homage, gifts of robes, alms-food, dwellings,
and requisites of medicine for support when sick.

142 of Vin. PTS 1.194ff.
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320

Yatha carya-Madhyandinena Kasmirayam paiica naga-satani viniya
deso ’bhiprasaditah,

Just as the noble Madhyandina tamed the five hundred ndgas in Kashmir and
converted the district,!4

Anavatapta-sarasa$ ca kunkumam anitya Kasmirayam pratisthapitam,
and having brought saffron from lake Anavatapta and established it in
Kashmir,

tac cadyapi lokopabhuktam.
where it is still enjoyed in the world today.

Viharas ca karito *dyapi ca tatraiva prativasanti.
He also had a monastery built which is still inhabited today.

Yatha arya-Gavampatina Suvarnabhiimyam yojana-$atam janapado
’bhiprasaditah.

Just as the noble Gavampati converted the one-hundred league country
(called) the Land of Gold.

Yatha ca Parva-videha arya-Pindola-Bharadvajenabhiprasadita viharas
ca karita adyapi tatraiva prativasanti.

Just as the noble Pindola-Bharadvaja converted the Eastern Videhas and had
monasteries built which are still inhabited today.

Yatha carya-Mahendrena Simhala-dvipe Vibhisana-prabhrtayo raksasah
samaye sthapita de$as cabhiprasaditah.

Just as the noble Mahendra converted the fearsome raksasas with Vibhisana
at the fore in Sr1 Lanka and at that time established the country (in faith).

32p

Yatha cadhyardha-$atake siitra arya-Piurnena Sﬁrpﬁrake nagare
paiicopasaka-$atani abhiprasaditani,

Just as in the discourse on The One Hundred and Fifty the noble Piirna
converted the five hundred lay disciples in éﬁrpﬁraka,

Candana-malas ca viharah karitah.
and had the Sandalwood-forest monastery built.

143 For the Pali recollection of the Missions, where the names and details often differ,
see Mahavamsa XII (http://bit.ly/IWPtOLv).
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32q

Yatha ca Bhagavan, paiicabhir bhiksu-$ataih sardham, vihayasa tatra
gato jana-kayas$ cabhiprasaditah.

Just as the Fortunate One, together with five hundred monastics, having gone
through the air converted the people.

Api ca kim ekaikasya bhiksor nama-grahanena krtena?
But why grasp at the names of these monastics?

Yato Bhagavan parinirva ... ntar
Since the Fortunate One attained Nirvana ...

yah kascid vinito bhiksur va bhiksuni vopasako vopasika va
whatever monks and nuns, laymen and laywomen were guided

sarve te bhiksubhir eva vinitah.
they all were guided by the monastics.

Yas ca yenabhiprasaditah sa tasyacaryopadhyayas ca eta
Whoever has converted him becomes for him a teacher and preceptor

...ta Bhagavan:
...the Fortunate One (said):

“Mata-pitarah pafica sthanani pratyanusamsamanah putram icchanti...
“Considering these five reasons mother and father wish for a child...!#

Acaryopadhyayas tu karunyan Nirvinam Dharmam desayanti.
But the teachers and preceptors out of kindness teach the Dharma (for the
attainment) of Nirvana.

Anenapi karanena mata-pitrbhya acaryopadhyayah prativiSistatara” iti.
For this reason teachers and preceptors are more distinguished than mother
and father.”

Ata evam aha Bhagavan:

This is the reason it was said by the Fortunate One:!%

144 This fragment seems a repetition of section 32g above.
1451 have been unable to find a parallel to this.
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“Mama bhiksavo vacanam Sraddadhanair Bhagavati,
“Monastics, if you have faith in the words of the Fortunate One,

parah prasadah karyah Dharme Samghe,
you must have supreme faith in the Dharma and the Sangha,

mata-pitrsv acaryopadhyayesu parah prasadah karyah.
you must have supreme faith in mother and father, teachers and preceptors.

Tad vo bhavisyati dirgha-ratram hitaya sukhayeti.”
That will be for your happiness and welfare for a long time.”

Idam karma desantara-vipakam.
This is the deed that has results in another country.

[33. Happy then Unhappy]

Katamat karma, yena samanvagatah pudgalah, puarvam sukhito bhitva,
pascad duhkhito bhavati?

What is the deed, provided with which, a person first becomes happy, and later
becomes unhappy?

Ucyate:
It is said:

Ihaikatyo danam yacitah, samanah pirvam prahrstah pratijanite,
pramudito dadati.

Being asked for a gift here, someone first happily approves, and rejoicing gives
it.

Dattva ca khalu pratisari bhavati.
But after giving he has regret.

Sa yada manusyesiipapadyate, adhyesu maha-dhanesu maha-bhogesu
kulesupapadyate,

When he is reborn amongst humans, he is reborn into a family which has great
riches, great wealth,

pascat tasya te bhogah pariksayam paryadanam gacchanti, sa pascad
daridro bhavati.
but later that wealth is lost and exhausted, (so that) he later becomes poor.
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33a

Yatharya-Gopakah.
Like the noble Gopaka.!#®

Tena kila Kakucchande Samyak-sambuddhe bhiksu-samghasya
godhenur datta.

It seems that at the time of the Fully Awakened Buddha Kakucchanda he
gave a milch cow to the Sangha of monks.

Sa pascat parair garhito: “Na sadhu-krteyam datteti”.
Later others blamed him, (saying): “You did not do well in giving this.”

Tena cittam praduisitam.

Through that his mind was corrupted.!4’

Sa yatra yatropapadyate, tatra tatra maha-dhano bhavati,
Wherever he was reborn, in that place he (first) had great wealth,

pascat, tena cittapradosena, daridro bhavati.
but later, because of that corrupt mind, he became poor.

Pascime bhave ’pi Rajagrhe nagare 'nyatarasmin grhe pratyajatah,
In his last existence he was reborn in a certain house in the city of Rajagrha,

tasya jayamanasya mata kala-gata, anena mata marita jayamanena.
and through that birth his mother died, so his mother was killed through
giving birth.

Miila-naksatre jato ’yam.
He was born at the time of the Root lunar mansion.

“Ma nirmalam kulam karisyaty amangalo ’yam,” iti
(Thinking:) “Let this family not be uprooted through this inauspicious
(event),”

matra sardham $Smasane utsrstah.
they abandoned (him) together with his mother in the charnel ground.

146 A few Gopakas are known in Pali, but not this story. The name is anyway generic,
meaning cowherder, and may only be attached because of his gift of a cow.
1471 e. he regretted his giving.
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Tatrapi ca matur eka-stanat ksiram pragharati tenaiva
punyanubhavena.

Through the power of his merit milk flowed from one of his mother’s breasts
(and he lived on).

Vivrddhas ca Bhagavata gatya pravrajitah.
When he had grown up he went-forth under the Fortunate One.

Etac ca sarvam anupurvena Bhagavata bhiksunam kathitam.
Previously this whole story was told to the monastics by the Fortunate One.

Evam anena piarvam ksira-dhenuh prasada-jatena datta,
Thus he first gave a milch cow and through this faith arose,

pascad vipratisari samvrttah, tasyedam karma-phalam.
and later he was angry, and this was the fruit of that deed.

Yas tv asau piirvakas citta-prasadas tad evasya moksa-bijam.
So he previously through a mind full of faith (planted) the seed of release.

33b

Yatha ca Campayam maha-nagaryam I§varo grha-pati-putrah.

Just as the householder’s son Isvara!'®® in the great city of Campa.

Tena bhrtyanam haste sarvam dhanam catur-diSam banijyaya presitam.

With his hand he (had given) all his wealth to his dependents and dispatched
them as merchants in the four directions.

Tac ca sarvam desantara-gatam vinastam,
Having gone to another country all was lost,

sa ca para-karma-karah samvrttah.

and it came about he had to work for others.'4®

Idam karma, yena samanvagatah pudgalah, pirvam sukhito bhiitva, pascad
duhkhito bhavati.

This is the deed, provided with which, a person at first becomes happy, and later
becomes unhappy.

148 Unother unknown person.

149 The story seems to be lacking as it doesn’t quite say he regretted his deed, even if we
can infer it. It should perhaps have been under 32 above, rather than here.
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[34. Unhappy then Happy]

Katamat karma, yena samanvagatah pudgalah, parvam duhkhito bhitva,
pascat sukhito bhavati?

What is the deed, provided with which, a person at first becomes unhappy, and
later becomes happy?

Ucyate:
It is said:

Ihaikatyo danam samadaya yacitah, samanah pratijanite, krcchrena dadati.
Being asked, someone takes a gift, and approving of the same, then gives (it to
another) with difficulty.

Dattva tu danam, pascat pritim utpadayati.
But after giving the gift, later joy arises.

Sa yada manusyesiitpadyate daridresu kulesiitpadyate, tasya pascat te
bhoga abhivrddhim gacchanti.

When he is reborn amongst humans he is reborn into a family which is poor, but
later that wealth increases.

34a

Atra caniruddhasyavadanam vaktavyam.
Here the tradition about Aniruddha should be told.">°

Tena kila Rajagrhe Syamaka-tandula-bhaktam Uparisthasya Pratyeka-
buddhasya pindapato dattah.

It seems that in Rajagrha he gave a share of millet and rice as alms food to
the Independent Buddha Uparistha.

Tad-divasam eva rajia tustenastau maha-grama dattah.
That day itself the king, being satisfied, gave him eight great villages.

Tac ca pascimakam [naiva] daridryam.
And later he was [never] poor.

Yatha tasyaiva vyakaranam Puarvaparantake sitre.

For him it was just as in the explanation in the Past and Future discourse.!!

150 ¢f . the story of Anuruddha’s past in DhpA, 25.12 (http://bit.ly/29jkLUM).
151 Also mentioned at 8 above MA 66, the Discourse on Origins, which gives the full
story related in brief here.
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34b

Yatha ca Srﬁvastyﬁﬁl daridra-purusena svajana-phalani yacitva ksetram
nitani karsanarthe.

Just as in Sravasti a poor man, having asked his kinsmen for fruits, took them
to a field in order to plant them.

Tasya patnya para-grhe bhajanam adhaya, vrihim aniya bhaktam
siddham.

His wife, having delivered food to another house, had brought back rice and
prepared it as alms food.

Atha Bhagavata Sﬁriputra-Maudgalyﬁyana-Mahﬁkﬁéyapa-Subhﬁti-
prabhrtayah ete uktah. .

Then the Fortunate One said this to some (monastics) including Sariputra,
Maudgalyayana, Mahakasyapa and Subhti:

“Amukasya grha-pater grhe prathamam bhaiksyam grahitavyam” iti.
“You should receive the alms food first at the home of this householder.”

Te ca sarve yathanuparvam tatra gatah, sarvais ca tasmad bhaiksyam
labdham.
They all went there first, and they all received alms food from there.

Atha pascad Bhagavan api gatah.
Then later the Fortunate One also went.

Taya striya jata-prasadaya pariSistam bhaktam sarvam Bhagavato
dattam, pranidhanam ca karoti:

Then that woman, with faith arisen, gave all the remaining alms food to the
Fortunate One, and made this aspiration:

“Anena Bhagavan ku$ala-millena ma me bhiiyah kadacid daridryam
syad!” iti.

“Fortunate One, by the root of this wholesome deed may I never again be
poor!”

“Tathastv,” iti Bhagavata pratiSrutam.
“So be it,” the Fortunate One replied.

Tad-ahar eva tasya maha-nidhanam pradur-bhiitam.
That very day a great hidden treasure appeared to her.

Tac chrutva, raja Prasenajit tasmin grhe gatah, tenoktam:
Having heard that, king Prasenajit went to that home, and said this:
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“Asmakam piirva-rajabhis te dinarah sthapita” iti.
“Our former kings deposited these gold coins.”

Grha-patina tasya tato grhyaiijali-paro dattah, angarah samvrttah.
Therefore the householder gave to him an abundance with reverence, (but)
they became ashes.

Rajia bhiiyo grhapater dattah, suvarpam samvrttam.
The king gave them to the householder again, and they became gold.

Atha raja Prasenajid vismaya-jatah, gatva Bhagavato nivedayati.
Then king Prasenajit, with wonder arisen, having gone to the Fortunate One
informed (him).

Bhagavan aha:
The Fortunate One said:

“Punya-nirjata grhapater na grahya...” sarvam ca tadanupiirvena
kathitam.

“The merit that arose was not grasped at by the householder...” and all is as
related before.

Evam esa yada data bhavati duhkhena yacitah, samanah pratijanite.
Thus when he was asked, this was given with difficulty, (but) he approved it.

Duhkhena dadati, dattva ca cittam prasadayati.
He gave with difficulty, but after giving, his mind was full of faith.

Tena hetuna parvam daridro bhiitva, pascan maha-dhano bhavati.
For this reason previously having been poor, later he became one of great
wealth.

Idam karma, yena samanvagatah pudgalah, parvam duhkhito bhatva,
pascat sukhito bhavati.

This is the deed, provided with which, a person at first becomes unhappy, and
later becomes happy.
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[35. Happy and Happy]

Katamat karma, yena samanvagatah pudgalah, pirvam ca pascac ca
sukhito bhavati?

What is the deed, provided with which, a person is at first happy, and later is
also happy?

Ucyate:
It is said:

Thaikatyo danam yacitah, sa prahrstah pratijanite, prahrsto dadati.
Being asked for a gift here, someone first happily approves, and happily gives it.

Dattvapi ca pritiman bhavati.
After giving he is also joyous.

Sa yada manusyestipapadyate, adhyesu kulesuipapadyate maha-dhanesu
maha-bhogesu.

When he is reborn amongst humans, he is reborn into a family which is well off,
having great wealth, great riches.

35a

Atra Bhadrike nagare Mindhaka-prabhrtinam caturpam dana-patinam
vipako vaktavyah.

Here the result for the four master-donors including Mindhaka
Bhadrika city should be spoken.

152 in

Taih kila Tagarasikhi Pratyeka-buddhah pindapatena pratipadilah.
It seems they gave alms food to the Independent Buddha Tagarasikhi.

35b

Atra Vinayavadanam vaktavyam.

Here the tradition in the discipline should (also) be spoken.!?

Idam karma, yena samanvagatah pudgalah, parvam ca pascac ca sukhito
bhavati.
This is the deed, provided with which, a person is at first happy, and later is also

happy.

152 g story is known to Divyavadana, 9 & 10, where his name is Mendhaka.
153 It is unclear what this refers to.
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[36. Unhappy and Unhappy]

Katamat karma, yena samanvagatah pudgalah, pirvam ca pascac ca
duhkhito bhavati?

What is the deed, provided with which, a person is at first and also later
unhappy?

Ucyate:
It is said:

Ihaikatyah kalyana-mitra virahito bhavati, sa danam na dadati.
Someone here is bereft of spiritual friends, and does not give a gift.

Na ca tena kimcit papakam karma krtam bhavati.
But he also does not commit any wicked deed.

Sa yada manusyestipapadyate daridresu kulestipapadyate, alpanna-pana-
bhojanesu.

When he is reborn amongst humans, he is reborn into a family which is poor,
that has little food and drink to enjoy.

36a

Yatha Sravastyam Daridra-darakasyavadanam varnayanti.
Just as was explained in Sravasti in the Tradition about the Poor Boy.!>*

Srﬁ/vastyélh kila Bhagavan pindapatam paryatati.
In Sravast, it seems, the Fortunate One was roaming about for alms food.

Tada ca Srévastyﬁm Iksu-dva-dast nama bhavati,
Then in Sravasti it was (the day) known as the Twelve Sugar-canes,

Bhagavata ceksiini labdhani.
and the Fortunate One received sugar-cane.

Anyatarasmin grha-dvare daridra-darakas tisthati,
A certain poor boy stood in the doorway,

sa Bhagavantam iksiuini yacati.
and asked the Fortunate One for sugar-cane.

154 This story and verses seem to be mentioned at 32b above, but are otherwise
unknown. It doesn’t seem to illustrate the teaching.
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Bhagavataikam dattam.
The Fortunate One gave some.

Sa bhiiyo yacati Bhagavan aha.
He again asked from the Fortunate One.

“Vatsa, ucyatam ‘Necchamiti’ te bhiiyo dasyamiti.”
“My dear, say this: ‘I do not desire it’, and I will give it again.”

Sa praha:
He said:

“Maya Bhagavan na kadacin, ‘Necchamity’ uktam parvam.”
“Fortunate One, I have never said, ‘I do not desire.” previously.”

Bhagavan aha:
The Fortunate One said:

“Vatsa, ucyatam ‘Necchami Bhagavan,’ sarvani dasyamiti.”
“My dear, say this: ‘I do not desire, Fortunate One,” and I will give it all.”

Teneksulobhan, ‘Necchamity’ uktam.
Out of greed for the sugar-cane he said, ‘I do not desire it’.

Bhagavata sarvani dattani.
The Fortunate One gave him all.

Atharyanandah prcchati:
Then the noble Ananda asked:

“Bhagavan kim idam?”
“Fortunate One, why is this?”

Bhagavan aha:
The Fortunate One said:

“Na kadacid esa Ananda riipa-rasa-gandha-spar§adinam trpta-piirvo
’bhavat,

“Never before, Ananda, has he been satiated with forms, tastes, smells,
touches and so on,

‘Necchamiti’ va na kadacid ukta-piarvam.
and never before has he said: ‘I do not desire it’.
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Tad etasya vacanam tasya, ‘Necchamiti’ hetu-bhiitam bhavisyati.”
This word of his, ‘I do not desire it” will be the cause (of few desires).”

Aha ca:
And he said:

“ ‘Necchamity’, esa vyaharo na kadacid udiritah.!>
“ ‘I do not desire it,” this utterance, was never spoken before.

Kuto rupani $abdas ca, gandhah sparsas ca vai kutah?
From where come forms and sounds, from where come smells and touches?

Ity evam prarthayann esa nityam bhramati balisah.
Praying in this way the fool roams on constantly.

‘Necchamiti’ — praharsena yaisa vak samudirita,
‘I do not desire it,” — uttering this speech with joy,

hetur alpecchata yaisa sa evasya bhavisyati.”
will be for him the cause of few desires.”!>%

Idam karma, yena samanvagatah, pirvam ca pascac ca duhkhito bhavati.
This is the deed, provided with which, a person is at first and also later unhappy.

[37. Well-Off and Selfish]

Katamat karma, yena samanvagatah pudgala, adhyo bhavati matsari?
What is the deed, provided with which, a person is well off but selfish?

Ucyate:
It is said:

Ihaikatyenalpa-matram danam dattam bhavati $ilavati patra-bhiite, na tu
punas tyaga-cittam abhyastam bhavati.

Someone gives a small gift in the bowl here to someone who is virtuous, but he
does repeat the generous practice again.

[Sa] yada manusyesiipapadyate, adhyesu kulesipapadyate maha-dhanesu
maha-bhogesu tena dana-visesena.

When he is reborn amongst humans, he is reborn into a family which is well off,
having great wealth, great riches through that particular gift.

155 The metre is Sloka.
156 The story doesn’t really illustrate the teaching.
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Yat tena punas tyaga-cittam abhyastam na bhavati, sa tena karmana
matsari bhavati.

But because he does not repeat that generous practice again, his deeds become
selfish.

37a

Yatha Sravastyam Hillisala-grha-pater avadanam.
Just as in the tradition about the householder Hilli§ala at Sravasti.

Sa kila piirva-janmani matsari bhavati.
He, it seems, in a previous birth was selfish.

Atha tasya grha-dvare Tagarasikhi nama Pratyeka-buddha agatah.
Then the Independent Buddha called TagaraSikhi came to his doorway.

Tasya bhiksa datta.
He gave alms food to him.

Tena drstvadiyamana, tena ksavanaye na ca bhiksa datta,
Then, having seen him carrying it away, having regret, he didn’t give alms
food (again),

sa ca pravrajitah paribhrastah.
and the monk vanished.

Sa tena karmana divya-manusyakah sampattayonubhiuya,
Through this deed he experienced success amongst gods and men,

Sravastyam agra-kulika-putrah pratyajato matsari kala-gatah.
and being reborn as a son of a high family in Sravasti he was selfish and
(later) died.

Tasya dravyam rajina Prasenajitaputrakam grhitva,
King Prasenajit, took the wealth of the one without heir,

Sata-varge Agame, Prasenajit-samyuktesu, Rajopakirnakam nama
sutram.

(as is told) in the One Hundred Chapters Scripture, in the Thematic
(Discourses) about Prasenajit, in the discourse called the Distribution of
the King.

Prasenajid Bhagavatah kathayati:
Prasenajit said to the Fortunate One:
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“Tha Bhagavann agra-kulikah kala-gatah.
“Here, Fortunate One, one of high family has died.

Tasya mayaputrakam svapateyam grhitam.”
Having no heir his property has been taken by me.”

Bhagavan aha:
The Fortunate One said:

“Katiyam Maharaja grha-pater dravyam grhitam?”
“Great king, how much is the wealth of that householder worth?”

Sa aha:
He said:

“Satam Bhagavan $ata-sahasranam yad ahatam, parisistam dravyam
aparimitam anahatam.”

“Fortunate One, whatever has been fixed, is a hundred times a hundred
thousand, but the rest of his wealth is without measure, and cannot be
fixed.”

Bhagavan aha:
The Fortunate One said:

“Idam tasya maha-raja saptamam aputrakam dravya-grahanam.
“Great king, this is the seventh time the one without heir has had his wealth
taken away.

Yat tena Tagarasikhi nama Pratyeka-buddhah pindapatena
pratipaditah,

Whatever (merit he gained) by supplying the Independent Buddha called
Tagarasikhi with alms food,

tad asya karma pariksinam,
that deed is exhausted for him,

anyac ca kuSala-miillam na krtam.
and he has made no other wholesome roots.

Tenadya prathamayam ratryam Maharaurave narake pacyate.”
Today is the first night he is being cooked in the Great Screaming hell.”
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Tatra Bhagavan gatha bhasate:
Then the Fortunate One spoke these verses:

“Dhanam dhanyam jata-riipam gavasva-mani-kundalam,'®’
“Wealth, corn, gold, cows, horses, jewels, earrings,

dasa-karma-kara bhrtya — ye canye anujivinah,
slaves, servants, dependants — and others who live dependent on him,

Mriyamanasya'®® nanveti, napi adaya gacchati.
When dying these do not follow one, he goes without taking them along.

Yat tena krtam bhavati, kalyanam atha papakam,
But whatever deed there is, good and then bad,

tad dhi tasya svakam bhavati, tac ca adaya gacchati.
that is his own, he goes and takes that along.

Tasmat kuruta punyanam, nicayam samparayikam,
Therefore do meritorious deeds, accumulate them for the next world,

punyani para-lokesmin, pratistha praninam smyrta.
meritorious deeds are his in the next world, recall them as the support for
living beings,

Grhe tisthati kayoyam, Smasane priya-bandhavah,
He leaves his body in the house, while loved kin lie in the charnel ground,

sukrtam duskrtam caiva gacchantam anugacchati.”
when going both good deeds and bad deeds follow one along.”

[Idam karma yena samanvagatah] ayam pudgala adhyo bhavati matsari.
[This is the deed, provided with which] this person is well off but selfish.

157 The metre is Sloka.
158 T do not find this word in SED or BHSD, but it is related to Pali miyyati.
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[38. Poor but Generous]

Katamat karma, yena samanvagatah pudgalo, daridro bhavati tyagavan?
What is the deed, provided with which, a person is poor but generous?

Ucyate:
It is said:

Ihaikatyena pudgalena bahu danam dattam bhavati, tiryag-gatesu
manusyesu ca duhsilesv abrahmacarisu.

Someone gives many a gift here, (but) to animals and to those without virtue
who do not live the spiritual life.

Punah punas tyaga-cittam abhyastam.
Again and again he repeats his generosity.

Sa yada manusyesuipapadyate, daridro bhavati, tyagavan tena
danabhyasena.

When he is reborn amongst humans, he is poor, but because of repeating that
gift he is generous.

Yat tu tenapatra-bhiitesu danam dattam tena daridrah.
Whoever gives a gift into the bowls (of those without virtue), because of that
becomes poor.

38a

Yatha Srﬁvastyﬁn'l tatra Vinaye tantra-vayasya nidanam varnayanti.
Just as was explained in the origin story of the weaver in the Discipline there
in Sravastt.!>

Sa tyagavan daridras ca.
He was generous, but poor.

Punah punas tyaga-cittam abhyastam.
Again and again he had the thought of generosity.

Idam karma, yena samanvagatah pudgalo, daridro bhavati tyagavan.
This is the deed, provided with which, a person is poor but generous.

159 The origin of this story is as yet unknown.
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[39. Well-Off and Generous]

Katamat karma, yena samanvagatah pudgala, adhyo bhavati tyagavan?
What is the deed, provided with which, a person is well off and generous?

Ucyate:
It is said:

Ihaikatyena pudgalena bahu danam dattam bhavati §ilavatsu patra-
bhitesu,
Someone gives many a gift here into the bowls of those are virtuous,

punah punas tyaga-cittam abhyastam bhavati.
and he repeats the generous practice again and again.

Sa tena karmana yada manusyesiipapadyate,
Through that deed when he is reborn amongst humans,

adhyesu kulesupapadyate maha-dhanesu maha-bhogesu.
he is reborn into a family which is well off, having great wealth, great riches.

Yat tu tena punah punas tyagacittam abhyastam tena tyagavan bhavati.
And because he repeated that gift again and again he became generous.

39a

Yathanathapindadena kila Krakucchande Samyak-sambuddhe
Jetavanam niryatitam viharas ca karitah.

Just as Anathapindada, it seems, dedicated the Jetavana in the time of the
Perfect Sambuddha Krakucchanda'®? and had a monastery built there.

Evam Kanakamunau Samyak-sambuddhe Kasyape Sarvarthasiddhe ca.
Also in this way (in the times of) the Perfect Buddhas Kanakamuna, Kasyapa
and Sarvarthasiddha.

Bhiiyas$ ca Maitreyasya suvarnastirnam niryatayisyati.
And again for Maitreya he will dedicate it by covering it with gold.

Idam karma, yena samanvagatah pudgala, adhyo bhavati tyagavan.
This is the deed, provided with which, a person is well off and generous.

160 His name is spelt as both Krakucchanda and Kakucchanda in this text.
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[40. Life Exhausted not Deeds]

Katamasya pudgalasyayuh ksinam, na karma?
For which person is life exhausted, but not his deeds?

Ucyate:
It is said:

Yah pudgalo narakac cyuto narakesupapadyate,
Whatever person who, falling from hell is reborn in hell,

tiryagbhyas cyutas tiryaksuipapadyate,
falling from the animal realm is reborn in the animal realm,

Yama-lokac cyuto Yama-loke upapadyate,
falling from the Yama world is reborn in the Yama world,

devebhyas cyuto devesiipapadyate.
falling from the gods is reborn amongst the gods.

40a

Yatha Varsakarasya brahmanasya punah punah kala-gatasya
markatopapattih.

Just as with the brahmin Varsakara who died and was reborn again and again
as a monkey.'®!

40b
Yatha Kasmirayam pirvoktasya grha-pateh punah punah pasapapattih.
Just as with the Kashmir householder spoken about previously who was
reborn again and again as a bull.!6?

40c

Yatha ca Srﬁvastyﬁn'l kascid daridrah kutumbi kala-gatah.
Just as in Sravastt there was a certain poor landholder who died.

Tasya grha-dvare bali-vardo vrani-bhiitena skandhena tisthati.
In his doorway stood a bull with a wound on his shoulder.

161 Hig story is told at 16b above.
102 Hig story is told at 1a above.
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Sa grha asakta-cittah kutumbi tasya bali-vardasya skandhe krmih
pratyajatah.

That landholder’s mind was attached to his home and he was reborn as a
worm on the shoulder of that bull.

Upapanna-matras ca kakena bhaksitah.
The moment he was reborn he was eaten by a crow.

Punas tatraiva krmih pratyajatah,
Again he was reborn as a worm right there,

sa evam sapta-krtva eka-divasena kala-gatah.
thus it happened that he died seven times in one day.

Upapanna-matra$ ca kakena bhaksitah.
The moment he was reborn he was eaten by a crow.

40d

Yatha carya-Mahamaudgalyayano Magadhesu bhaiksyam
paryatamanonyatama-grha-dvaram anupraptah.

Just as the noble Mahamaudgalyayana, while roaming for alms food in
Magadha, arrived at a certain home.

Tasmims ca grhe grha-patih patni-sahito matsya-mamsa-prakarena
bhojanam bhunkte.

In that home the householder together with his wife were taking their meal
consisting of fish and meat.

Putrena paryanka-gatena, krsna casya kukkurt purah sthita,
He held his son on his lap, and a black bitch stood in front of him,

sa tasya matsya sthini ksipati.
and he cast fish bones at her.

Atha sa grha-patir Mahamaudgalyayanam drstvaha:
Then the householder, having seen Mahamaudgalyayana, said:

“Gamyatam arya nasti kascid atra yo bhiksam dasyati.”
“Go away, noble sir, there is no one here who will give you alms.”

Sa khalu samprasthitah.
He went away.



[23-50: Permutations] — 129

Tasmims ca grha-dvare desantarabhyagatah purusa vidvamsah,
At that doorway were some wise men who had come from another country,

purva-sthitah te tam drstva vismayam praptah:
and having seen that, they became full of wonder, (and said):

“Aho ascaryam ayam nama rddhi-matam agryah,
“Alas, it is amazing, this one is known as the one with foremost spiritual
powers,

yena Nandopanandau naga-rajanau vinitau,
who tamed the two ndga-kings Nanda and Upananda,

Vaijayantas ca prasado vama-padangusthena kampitah,
who with his left toe shook the Vaijayanta palace,'®3

Sakro vismapitah tri-sahasram loka-dhatum nimesantara-cari,
who caused Sakra to wonder at how he crossed the three thousand world
system in the blink of an eye,

sa nama bhiksam adattva, visarjitah!”
he has surely returned without alms food, rejected!”

Atha sthaviras, tesam samvejanartham, aha:
Then the elder, to stir their spiritual anxiety, said:

“Vatsa, naitad ascaryam.”
“Dears, this is not amazing.”

Purusa ucuh:
The men said:

“Atha kim anyad ascaryam vismaya-karanam?”’
“Then what else is amazing and a reason for wonder?”

Sa uvaca:
He said:

“Ya esa grha-patir matsya-mamsa-prakarair bhojanam bhunkte,
“This householder taking his meal consisting of fish and meat,

esa matsyah asya grha-pateh pita.
that fish is the householder’s father.

163 See MN 37, Cila-tanha-sankhaya-sutta for this story.
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Tena ya esasya grhasya prsthatah puskarini atah prabhuta-matsyan
uddhrtyoddhrtya bhaksitah.

When he was in this place, at the back of the house stood a pond from which
he caught!'®* fish for eating.

Sa kala-gatotraiva matsyah pratyajatah.
When he died he was reborn as a fish right there.

Sa esonekasa uddhrtyoddhrtya bhaksyate.
He was repeatedly caught and eaten.

Atraiva ca bhiiyo bhiiya upapadyate.
And right there again and again he is reborn.

Yapy esa kukkurt asyaiva grha-pater mata.
Also this bitch is the householder’s mother.

Etaya lobha-dosena na kimcid danam dattam,
Because of her greed and hatred she never gave any gifts,

na ca $ilam sevitam, kevalam kula-vamsartham dravyam paripalitam.
didn’t practice virtue, and protected her whole wealth for her family (alone).

Satraiva grhe asakta-citta kala-gata kukkurisu pratyajata.
Because her mind was attached to her home when she died she was reborn
amongst the bitches.

Kala-gata bhiiyo bhiiyotraivopapadyate.
Again and again she died and was reborn right here.

Sarvam ca ratrim grham samantat paryatati matra kascit pravised iti.
All night she roams the house on all sides and prevents any entrance.

Atha yas tv esa putrah paryanke krtah esosya eva striyah pracchanna-
bharta.
And the son he holds on his lap was this woman’s secret lover.

Anena ca grha-patina Srutam: ‘Esa te patni para-purusa-vyasakta jateti.’
He heard from another about his wife: “This your wife has become attached
to another man.’

164 Literally: extracted-extracted, or drawn up and up.
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Sa esa grha-patir gramantara gamana-vyapadeSena grhan niskrantah.
The householder under the pretext of a journey to another village departed
from the home.

Esapi stri para-purusena saha Sayita.
His wife slept with the other man.

Anena grha-patina ratrav agamya puruso ghatitah.
At night the householder came back and killed the man.

Sosyam eva striyam asakta-cittas tenaiva snehanubandhena kuksav
upapannal.

(The man’s) mind being attached to the woman by the bonds of love he was
reborn in her womb.

Pasya vatsa yah pita caiva tasya sa mamsani bhaksayati.
See, dears, it is the father’s flesh he now eats.

Ya mata janitri tasya matsya-kantakasthikani dadati.
His mother, that he was born from, who gives the sharp fish bones.

Yas ca S§atruh kruddhena maritah para-darikah tam paryankena
dharayati.

It is his enemy, whom he killed in anger, who was with his wife, whom he
now carries in his lap.

Esa samsara-doso, nirvedah karyah.
This is the fault in samsara, you should be wearied by it.

Idam atrascaryakaranam!”
This is an amazing thing here!”

Atha sa bhiksur Mahamaudgalyayana, etad evartham sarvam,
Then the monk Mahamaudgalyayana, for the benefit of all,

pasScima-janata-samvejanartham slokena samgrhitavan.
summed it up in a verse for the spiritual anxiety of future generations.

Yathaha:
Like this he spoke:
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“Pitur mamsani khadate, matuh ksipati kantakan,163

“He eats his father’s flesh, he threw sharp bones to his mother,
bharya jaram ca poseti, loko moha-tamo-vrtah.”
he nourishes his wife’s lover, the world is covered by delusion and

blindness!”

Ayam pudgalo yasyayuh ksinam, na karma.
This is the person whose life is exhausted, but not his deeds.

[41. Deeds Exhausted not Life]

Katamasya pudgalasya karma ksinam, nayuh?
For which person are deeds exhausted, but not his life?

Ucyate:
It is said:

Yah purvam sukhito bhiitva, pascad duhkhito bhavati,
Whatever person is happy at first and later becomes unhappy,

parvam yo duhkhito bhiitva, pascat sukhito bhavati.
(or) he who is unhappy at first and later becomes happy.

Asya pudgalasya karma ksinam, nayuh.
For this person deeds are exhausted, but not his life.

[42. Deeds and Life Exhausted]

Katamasya pudgalasya karma ksinam ayus ca?
For which person are deeds exhausted and his life?

Ucyate:
It is said:

Yah pudgalo narakac cyutas tiryaksiipapadyate,
Whatever person falling away from hell is reborn amongst animals,

tiryagbhyas cyuto Yama-loke upapadyate,
falling away from animals is reborn in the Yama world,

165 The metre is Sloka.
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Yama-lokac cyuto manusyesiipapadyate,
falling away from the Yama world is reborn amongst humans,

tatas cyuto devesiipapadyate.
falling away from humans is reborn amongst the gods.

42a

Yatha Sre‘gvastyﬁlil vanik-putra udyanam gatah
Just as in Sravasti a merchant’s son went to a park

puspa-hetoh patni-vacanenasoka-vrksam ariadhah.

and climbed an Aoka tree at the request of his wife to pick flowers.!
Sa ca vrksa-$§akha visirna, sa pasana-Silayam patitah kala-gatah.
The branch of that tree broke, and he fell onto a flat stone and died.

Tatra maha-jana-kayo rudati.
There a great crowd of people cried out.

Atha bhiksavo diva-viharam gatah tam drstva, samvigna Bhagavato
nivedayanti:

Then the monks went in the middle of the day, and having seen this,
anxiously reported it to the Fortunate One, (saying):

“Bhagavann, aho anityata!
“Fortunate One, alas impermanence!

Atrodyane grha-pati-putro balobhukta-bhogosoka-vrksat patitah kala-
gatah.

Today in the park a young son of a householder, who had not (yet) enjoyed
his riches, fell from an ASoka tree and died.

Tatra maha-jana-kayah samnipatitah Raurava-sadrsa$ ca Sabdah
Sruyate.”

In that place a great crowd of people have gathered and a sound like that in
the Screaming hell is heard.”

Bhagavan aha:
The Fortunate One said:

166 T do not know the provenance of this story.



[23-50: Permutations] — 134

“Esa eva bhiksavah grha-pati-putrah pirvam
“Monastics, previously this son of a householder

maha-samudre *nyatarasmim naga-kule upapannah.
was reborn in the great ocean in a certain naga family.

Sa tatra jata-matra eva stri-sahitah kridamano
He had just been born there and was playing with the women

garudenoddhrtya bhaksitah.
when he was caught by a garuda and eaten.

Tatra naga-kanya rudanti iha striyo rudanti.
Those naga maidens who cried there are here the women who cry.

Sa ca yasyah striya vacanenasoka-vrksam arudhas tasyopary aghatam
krtavan.

And he who climbed the tree at the request of the woman was angry at her,
(thinking):

‘Asya dosenaham vrksam aradhah.’
‘It is her fault I climbed the tree!’

Kruddhah kala-gato narakesuipapannah.
Dying while angry he was reborn in hell.

Asya pudgalasya karma ksinam ayus ca.
For this person deeds are exhausted and his life.
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[43. Merits Exhausted and Life]

Katamasya pudgalasya punyani ca ksinani ayus ca?
For which person are merits exhausted and his life?

Ucyate:
It is said:!67

43a

Yatha sa eva Hillisali grha-patih.
Just as with the householder Hillisali.!68

Yatha Bhagavan aha:
As the Fortunate One said:

“Tasya punar maha-raja grha-pates tac ca kusalam karma pariksinam
anyac ca na krtam.

“Again great king that householder’s good deed is exhausted for him, and he
has made no other (merit).

Sodya prathama-ratrim Raurave pacyate.”
Today is the first night he is being cooked in the Screaming hell.”

43b

Yatha raja Prasenajid, rajyad bhrasto, Rajagrham anupraptah.
Just as with king Prasenajit who, fallen from royalty, arrived in Rajagrha.

Sa tatra purana-miulaka-pattrani mukhe praksipya, khadan
purusenaksiptah.

There he threw old radish leaves into his mouth, eating what had been
thrown at him by a man.

Pamsu-pirnenal!® mukhenatha maranam mrtah.

Then with his mouth full of dirt he came to death.

167 No teachings are then given. Evidently the text is very faulty here.

168 Hig story is told at 37 above, where his name is given in a slightly different form as
Hillisala.

169 Text: Syasu-. Lévi suggests this reading might need to be corrected to Parnisu, which I
have done, as the only way to make sense of the passage.
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Pratyeka-buddha-piirvas tasya pinda-patasya vipakena.
This was a result of the alms food he had previously given an Independent
Buddha.!”®

Ayam pudgalo yasyayus ca ksinam punyani ca.
This is the person whose life is exhausted and his merits.

[43.bis Life not Exhausted nor Deeds]

Katamasya pudgalasya nayuh, ksinam [na] karma, api tu klesah ksinah?
For which person is life not exhausted, nor his deeds, but (some) defilements are
exhausted?

Ucyate:
It is said:

Srotaﬁpannasya, sakrdagaminah, anagaminah, Pratyeka-buddhasya.
For the stream-enterer, the once-returner, the non-returner, the Independent
Buddha.

Ayam pudgalo yasya nayuh, ksinam [na] karma, api tu klesah ksinah.

This is the person whose life is not exhausted, nor his deeds, but (some)
defilements are exhausted.

[44. Happy in Body not in Mind]

Katamah pudgalah kayena sukhi, na cittena?
Which is the person who is happy in body, but not in mind?

Ucyate:
It is said:

Krta-punyah prthag-janah kayena sukhi, na cittena.
An ordinary person who has done merit is happy in body, but not in mind.

44a

Yatha maha-dhana-brahmana-grha-patayo, raja ca Mandhata.
Like the very wealthy brahmin householders, and king Mandhata.!”!

Ayam pudgalah kayena sukhi, na cittena.
This is the person who is happy in body, but not in mind.

170 There must have been a story where Pasenajit in a previous life had given dirt to an
Independent Buddha, but I do not know of such a story.
171 The latter is also mentioned at 2¢ above.
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[45. Happy in Mind not in Body]

Katamah pudgalas cittena sukhi, na kayena?
Which is the person who is happy in mind, but not in body?

Ucyate:
It is said:

Yatharhann apunyah cittena sukhi, na kayena.
Whoever is a worthy one (but is) without merit is happy in mind, but not in
body.

45a

Yatharya Sonottaras tena kila parva-janmani
Just as the noble Sonottara, it seems, in a previous life

Pratyeka-buddhasya snayato gomaya-pindakah kapikacchu-misrah
snanartham dattah.

had given cow-dung mixed with itching powder for bathing to an
Independent Buddha.

Tena karma vipakena kusthena $ariram visiryati.
Because of the result of that deed his body was destroyed by leprosy.

Tatha hi gatha bhasita:
Therefore the verse says:

“Karmani niinam balavattarani, karmabhyo vajra-kalpebhyah,!7?
“Deeds are surely the strongest, because deeds are (hard) like diamonds,

yatra vasi-bhaitoham anubhavami duhkhani karmani.”
wherever I come under their control I undergo the suffering of deeds.”

45b

Yatha ca Jangha-Kasyapah.

Just as with Kasyapa the Late.!”

Tena kila Varanasyam Pratyeka-buddhasya pratiSrutam:
It seems in Varanast he had replied to an Independent Buddha:

172 The verse looks like Aryﬁ, but it is defective.
173 Otherwise seemingly unknown.
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“Bhaktam dasyamiti.”
“I will give alms food.”

Sa tasya mahata pariSramena kalatikramane asanne bhaktam dattavan.
After a great deal of effort he gave alms food near the end of the time (for

giving).

Sa tena karmana, paScime janmani vita-ragopi bhiitva,
Through this deed, having become free from lust in a later life,

purvahnpe pindapatam paryatati.
he roamed in the morning for alms.

Kalatikramane asanne kathamcid bhaktam labhate.
Near the end of the time (for giving) he received some alms food.

Tathasya Jangha-Kasyapa eva nama.
Through this he was called Kasyapa the Late.

Ayam pudgalas cittena sukhi, na kayena.
This is the person who is happy in mind, but not in body.

[46. Happy in Body and in Mind]

Katamah pudgalah kayena sukhi cittena ca?
Which is the person who is happy in body and in mind?

Ucyate:
It is said:

Arhan ksinasravah krta-punyah.
The worthy one, who has destroyed the pollutants, and made merit.

46a

Yatha Kasmira-raja Dharmayasah-putro Bakulah.
Just as with Bakula,!”* the son of king Dharmayasa of Kashmir.

Tatha hy asya sithha-nadah:
As in his lion’s roar:

174 This monk is known in the Pali tradition as Bakula, or Bakkula. He was named by
the Buddha as the foremost of those who had little sickness, and is reputed to have
lived till he was 160 years old. The stories below though, are not known.
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“Agditir me ayusmanto varsani pravrajitasya na kadacid vyadhir bhuta-
purvah,

“It is eighty years, venerables, since my going-forth and I have had no
sickness previously,

antatah Sirortimatram api.”
not even a simple headache.”

Tena kila Varanasyam gandhika-banija bhuatva,
Having become a perfume seller in Varanasi, it seems,

Kakucchandah Samyak-sambuddhah sasravaka-samgho glana-
bhaisajyenopanimantrito,

he had invited the Perfect Sambuddha Kakucchanda, together with his
disciples, with medicine to help when sick,

bhiksuna carhata eka haritaki grhita.
and some of the Arahat monastics received myrobalan.

Sa tasya karmano vipakena nirabadhah.
Through this deed the result was he was never sick.

“Arogya-parama labha,” ukta Bhagavata.
“Health is the supreme gain,”'”> said the Fortunate One.

46b

Yatha caryaniruddhah kathayati.
Just as was said about the noble Aniruddha.l7®

Tasya khalv ayusmantah pindapatasya vipakena,
As a result of his (giving) alms food,!”” venerables,

sapta-krtvah pranite Trayastrim$a-deva-nikaye upapannah,
seven times he was reborn amongst the excellent chapter of gods of the
Thirty-Three,

sapta-krtvo manusyesu rajyam karitam.
and seven times he ruled over men.

175 cf. Dhp 204.

176 1n Pali his name was remembered as Anuruddha.

177 The Pali knows a story of his giving food to the Pacceka-buddha Uparittha, through
which he was never short of food. The details recorded below though are unknown to
that tradition.
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Tasyaiva ca pindapatasya vipakenarhatva-phala-labhi
As a result of his (giving) alms food he received the fruit of Arahatship,

civara-pindapata-Sayanasana-glana-pratyaya-bhaisajya-pariskaranam
labhi.

and he received robes, alms-food, dwellings, and requisites of medicine for
support when sick.

Tatha hi tasya Bhagavata durbhikse pafica bhiksu-Satani dattani,
So through his giving to five-hundred monastics, together with the Fortunate
One, in a time of famine,

tasya punyanubhavena sarvesam divyam ananta-bhaktam pradur-
bhavati.

the power of his merit was that all this endless and divine alms food
manifested.

Ayam pudgalah kayena sukhi cittena ca.
This is the person who is happy in body and in mind.

[47. Happy neither in Body nor in Mind]

Katamah pudgalo na kayena sukhi na cittena ca?
Which is the person who is neither happy in mind nor in body?

[Ucyate:]'7
[It is said:]

AKkrta-punyah prthag-jana, utsanna-kula-vamsa,
An ordinary person who has not done anything meritorious, with a family
lineage fallen into oblivion,

vastranna-pana-virahitah, paragrhesu hindanti.

being bereft of clothing, food and drink, who wanders amongst the houses.!”

Tatha vyadhibhih kustha-ksaya-kasa-jvara-pandu-roga-dadru-pamadibhih

Because of that he is afflicted with sicknesses like leprosy, tuberculosis,
consumption, fever, jaundice, infirmity, skin disease, scab and so on,

parigata hasta-pada-vikala$ caksur-vihinas ca.
and is missing hands and feet, or has loss of eyesight.

178 Omitted in the text.
1791 e. is homeless.
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Ayam pudgalo na kayena sukhi na cittena.
This is the person who is neither happy in mind nor in body.

[48. Lower Realms and Handsome]

Katamat karma, yena samanvagatah pudgalo,payesupapannobhiriipo
bhavati prasadikah,

What is the deed, provided with which, a person is reborn in the lower realms
and is handsome and pleasant,

snigdha-kayah, snigdhac-chavir, nayanabhiramo, darsaniyah?
with an agreeable body, agreeable skin, delightful eyes and is good looking?

Ucyate:
It is said:

Yah pudgalo ragasamutthitena, dauhsilyena samanvagatah,
apayesupapadyate,

Whatever person who is endowed with lust, (but) provided with a lack of virtue
and is reborn in the lower realms,

yatha mayira-Suka-sarika-karandava-cakravaka-prabhrtayah.
including (being reborn as) a peacock, a parrot, a mynah, a duck, a ruddy
shelduck.

Idam karma, yena samanvagatah pudgalo, *payesiipapanno ’bhirtipo
bhavati prasadikah

This is the deed, provided with which, a person is reborn in the lower realms and
is handsome and pleasant,

snigdha-kayah snigdhac-chavir nayanabhiramo dars$aniyah.
with an agreeable body, agreeable skin, delightful eyes and is good looking.

[49. Lower Realms and Ugly]

Tatra, katamat karma, yena samanvagatah pudgalo, ’payestipapanno
durvarno bhavati, rikksa-kayo ghora-darsanah?

Herein, what is the deed, provided with which, a person is reborn in the lower
realms and is ugly, with a harsh body and is unpleasant looking?

Ucyate:
It is said:
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Yah pudgalo dvesa-samutthitena, dauhsilyena samanvagato
’payesiipapadyate.

Whatever person who is endowed with hate, provided with a lack of virtue and
is reborn in the lower realms,

yatha simha-vyaghra-kaka-$rgala-krsnasarpa-preta-pisacadayah.
like (being reborn) as a lion, a tiger, a crow, a hyena, a cobra, a preta, a pisaca
and so on.

Idam karma, yena [samanvagatah, pudgalo]'®” apayesiipapanno, durvarno
bhavati riikksa-kayo ghora-darsanah.

This is the deed, [provided with which, a person] is reborn in the lower realms
and is ugly, with a harsh body and is unpleasant looking.

[50. Lower Realms and Undeveloped]

Tatra, katamat karma, yena samanvagatah pudgalo, ’payestipapanno
durgandho bhavati, jihmendriyo ’vyaktendriyah?

Herein, what is the deed, provided with which, a person is reborn in the lower
realms and is foul-smelling, with faculties that are crooked and undeveloped?

Ucyate:
It is said:

Yah pudgalo mohasamutthitena, dauh$ilyena samanvagatah,
apayesupapadyate,

Whatever person who is furnished with delusion, and endowed with a lack of
virtue, and is reborn in the lower realms,

yatha chuchundari-krmya-jagara-yuka-maksikadayo; yatha Sarire vimsati-
krmi-jatayah.

like (being reborn) as a muskrat, a worm, a louse, a fly and so forth; like being
in a body where the twenty kinds of worms are born.

Idam karma, yena samanvagatah pudgalo, *payesiipapanno durgandho
bhavati, jihmendriyo ’vyaktendriyah.

This is the deed, provided with which, a person is reborn in the lower realms and
is foul-smelling, with faculties that are crooked and undeveloped.

180 Omitted in the text.



143

[51-61: Unwholesome Deeds]
[51. Ten Unwholesome Deeds]

Dasakusalah karma-pathah.
There are ten unwholesome deeds.

Katame dasa?
Which ten?

Tri-vidham kaya-karma, catur-vidham vak-karma, tri-vidham manas-
karma.

The threefold deeds by way of body, the fourfold deeds by way of speech, the
threefold deeds by way of mind.'8!

Esam dasanam akus$alanam karma-pathanam vipakena dasanam bahyanam
These ten unwholesome deeds have ten results externally

bhavanam abhivrddhir bhavati.
that increase through development.

[52. Killing]

Pranatipatasyakus$ala-karma-pathasya vipakena prthivya ojas ca tejas
cantardhiyate.

With the unwholesome deed of killing living beings there is the result (in the
environment) that the vitality and strength of the earth disappears.

Tasyaiva ca karmano vipakenalpayur bhavati.
Because of this deed the result (for the perpetrator) is a short life.

[53. Taking what is not Given]

Adattadanasyakusalasya karma-pathasya vipakena prthivyam asani-Suka-
$alabha-misika-kita-prabhrtayah [sasya-ghasaka utpadyalnte.

With the unwholesome deed of taking what is not given there is the result (in the
environment) that crop-destroyers arise (like) lightning, parrots, locusts, rats
and insects.

Tasyaiva karmano vipakena bhoga-vyasanam adhigacchati.
Because of this deed the result (for the perpetrator) is his wealth goes to
destruction.

181 Enumerated in what follows.
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[54. Sexual Misconduct]

Kama-mithyacarasyakusalasya karma-pathasya vipakena prthivyam trna-
darbhadini durgandhini pradur-bhavanti.

With the unwholesome deed of sexual misconduct there is the result (in the
environment) that clumps of grass and so forth on the earth produce a bad
smell.

Tasyaiva karmano vipakena sampanna-grhavasam pravisanti.
Because of this deed the result (for the perpetrator) is that housing that has been
established is destroyed.

54a

Atravadanam Svabhrapadasya Susudhi darika Kasirajiiah patni;
Devavatarane Kalodayinah purvajanmany avadanam vaktavyam.

Here the traditions about Svabhrapada, the young Susudht wife of the king of
Kasi; and the traditions about KalodayT’s previous life as told in the
Devavatarana should be recited.!8?

[55. False Speech]

Mrsa-vadasyakus$alasya karma-pathasya vipakena mukha-roga-danta-roga-
gala-roga-mukha-daurgandhyadini pradur-bhavanti.

With the unwholesome deed of false speech there is the result (in the
environment) that there are diseases of the mouth, teeth and throat; and also
a foul smell from the mouth and so on appear.

Tasyaiva karmano vipakenabhitakhyanam pratilabhate.
Because of this deed the result (for the perpetrator) is that untrue stories (about
oneself) are met with.

[56. Divisive Speech]

Pisuna-vacanasyakusalasya karma-pathasya vipakena prthivyam Sarkara-
kathallyadini duhkha-samspars$adini pradur-bhavanti.

With the unwholesome deed of divisive speech there is the result (in the
environment) that on the earth gravel, shards and so on causing painful
feeling and so on appear.

182 These traditions seem to be lost, and I do not know of a text called Devavatarana
(Entrance of/to the Gods).
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Tasyaiva karmano vipakena jati-vyasana, mitra-vyasana bhavanti, bhedyah
parivaras ca bhavati.

Because of this deed the result (for the perpetrator) is that life goes to ruin,
friends go to ruin and there is division amongst one’s followers.

[57. Harsh Speech]

Parusa-vacaso ’kusala-karma-pathasya vipakena pamsu-rajo-dhili-vata-
vrsty-adini pradur-bhavanti.

With the unwholesome deed of harsh speech there is the result (in the
environment) that dirt, dust, pollen, winds and rains appear.

Tasyaiva karmano vipakenamanojia-Sabda-Sravana-darsanany
anubhavanti.

Because of this deed the result (for the perpetrator) is that they experience
unpleasant sounds and sights.

[58. Frivolous Speech]

Sambhinna-pralapasyakusalasya karma-pathasya vipakena [parvata-]
kandara-Svabhradini pradur-bhavanti.

With the unwholesome deed of frivolous speech there is the result (in the
environment) that [mountains], ravines and pits appear.

Tasyaiva karmano vipakenanadeya-vacana bhavanti.
Because of this deed the result (for the perpetrator) is that there are words that
are hard to accept.

[59. Avarice]

Abhidhyaya akuS$alasya karma-pathasya vipakena vrihi-yava-godhiim-
adinam sasyanam tusa-palaladini pradur-bhavanti.

With the unwholesome deed of avarice there is the result (in the environment)
that the rice, barley, wheat and other crops appear as chaff, straw and so on.

Tasyaiva karmano vipakena para-prarthaniya-bhoga bhavanti.
Because of this deed the result (for the perpetrator) is that his wealth is desired
by others.
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[60. 11-Will]

Vyapadasyakus$ala-karma-pathasya vipakena prabhiite upte nisphalam
sasyam bhavati.

With the unwholesome deed of ill-will there is the result (in the environment)
that the crops that are scattered are barren.

Tasyaiva karmano vipakena pratikula-darsano bhavati.
Because of this deed the result (for the perpetrator) is that adversity is seen.

[61. Wrong View]

Mithya-drster akusalasya karma-pathasya vipakena tikta-katuka-bhavany
api picumanda-kosataki-visa-tiktalabu-prabhrtini phalani pradur-
bhavanti.

With the unwholesome deed of wrong view there is the result (in the
environment) that bitter and pungent fruits such as neem, bitter gourd and
poisonous cucumber appear.

Mithya-drster aku$alasya karma-pathasya vipakena nastikyavadi bhavati.
With the deed of wrong view there is the result (for the perpetrator) that he
becomes a nihilist.

Uccheda-drstih lokayatadisu ca $astresu prasado bhavati.
Annihilationism is (also) evident in the commentaries of the materialists and
others.

61a

Yatha Padasvasya raja-putrasya yah Kumara-kasyapena Svetikayam
vinito lokayatikah.

Just as with Padasva,!®3 the son of the king, whom Kumara-kasyapa guided at
Svetikéyﬁ, and who was a materialist.

61b

Yatha yatha sattva iman dasakusalan karma-pathan bhavayanti
tathaisam dasanam bahyanam bhavanam ativa pradur-bhavo bhavati.

Just as whatever beings develop the ten unwholesome deeds, so these ten
external states will surely manifest.!8*

183 Known as Payasi in Pali, see DN 23.
184 These concluding lines are more by way of comment, than example.
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Anenaiva ca karanena Maha-Samvarta-kalpe bhavisyati.
It is for this reason that there will be the aeon of the Great Dissolution.

Samayonagatedhvani yat tila bhavisyanti, tilapistam bhavisyati, tailam
na bhavisyati;

At that time in the future there will be sesame seeds, and there will be ground
sesame seeds, (but) no oil (from them);

iksur bhavisyati, iksuraso na bhavisyati, gudo na bhavisyati, na khandam
bhavisyati, na §arkara bhavisyanti;

there will be sugarcane, (but) there will be no sugarcane juice, there will be
no sugar, there will be no molasses, there will be no candied sugar;

gavo bhavisyanti, ksiram bhavisyati, dadhi bhavisyati,
there will be cows, there will be milk, there will be curds,

nava-nitam na bhavisyati, na ghrtam na ghrta-mando bhavisyati.
(but) there will be no butter, no clarified butter, no ghee.

Evam anupiirvena sarvena sarve rasa antardhasyanti.
Thus gradually all the essences will disappear.
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[62-80: Wholesome Deeds]
[62. Saluting the Memorial Buildings in the Middle Country]

Katame dasanusamsa MadhyadeSe catur-maha-caitya-Lumbini-Maha-
bodhi-prabhrtisu Tathagata-caityaiijali-karma-pranipate?

What are the ten advantages'®> of saluting with reverence the memorial
buildings of the Realised One in the Middle Country, the four great
memorial buildings in Lumbini, Mahabodhi and so on?'%

Ucyate:
It is said:

MadhyadeSe janma pratilabhate.
One obtains a birth in the Middle Country. [1]

Udarani ca vastrani pratilabhate.
One obtains excellent clothes. [2]

Udaram kulam pratilabhate.
One obtains an excellent family. [3]

Udaram vayah pratilabhate.
One obtains an excellent age. [4]

Udaram svaram pratilabhate.
One obtains an excellent voice. [5]

Udaram pratibhanatam pratilabhate.
One obtains excellent intelligence. [6]

Udaram Sraddham pratilabhate.
One obtains excellent faith. [7]

Udaram Silam pratilabhate.
One obtains excellent virtue. [8]

Udaram Srutam pratilabhate.
One obtains excellent fame. [9]

185 In what follows the text usually specifies ten advantages, but then the list given is
often longer, or shorter than ten. As we can see in this first list it is indisputably
twelve.

186 The four memorial buildings commemorate the birth at Lumbini, the Awakening

under the Mahabodhi at Bodhgaya, the teaching of the first discourse at the Rsipatana

near Varanasi, and the passing at KuSinagarf.
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Udaram tyagam pratilabhate.
One obtains excellent generosity. [10]

Udaram smrtim pratilabhate.
One obtains an excellent memory. [11]

Udaram prajiiam pratilabhate.
One obtains excellent wisdom. [12]

62a

Asyoddanam:
This is the summary:

Desa-vastra-kula-riipa-svara-pratibhanata-sraddha-sila-Sruta-tyagan
smrtiman bhavati prajiavan.

There is country, land, family, form, voice, improvisation, faith, virtue,
learning, generosity, mindfulness and wisdom.

Tathagatasya Buddha-prasadam krtvanjalim,
Having paid respects at the Realised One’s Buddha-palace,

labhate dhirah saprajiia udaram asrava-ksayam.
one will receive intelligence, wisdom, nobility, and the destruction of the
pollutants.

62b

Uktam ca siitre:

And this is said in the discourse: '

“Ye kecid Ananda caitya-caryam caramanah prasanna-cittah kalam
karisyanti,

“Ananda, whoever walks around the memorial buildings with a confident
mind will (eventually) die,

yatha bhallo niksiptah prthivyam tisthate,
and, just as the arrow falls to earth and remains there,

evam kayasya bhedat svargestipapatsyanti.”
so with the break up of the body they will be reborn in heaven.”

187 The discourse is unfortunately not known.
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[63. Saluting the Memorial Buildings (Elsewhere)]

Katame dasanusamsas Tathagata-caitya-vandanayam?
What are the ten advantages of worshipping the memorial buildings of the
Realised One (elsewhere)?

Ucyate:
It is said:

Abhiriipo bhavati.
One becomes handsome. [1]

Susvarah.
Has a good voice. [2]

Adeyavakyah.
Has acceptable speech. [3]

Parisadam upasamkrantah parisadam avarjayati.
Walking into an assembly one propitiates the assembly. [4]

Priyo bhavati deva-manusyanam.
One is dear to gods and men. [5]

Mahesakhyo bhavati.
One is distinguished. [6]

Mahesakhyaih samagamo sattvaih bhavati.
One has the society of distinguished people. [7]

Buddhair Buddha-Sravakai$ ca samagamo bhavati.
One has the society of Buddhas and the Buddhas’ disciples. [8]

Maha-bhogo bhavati.
One has great wealth. [9]

Svargesuipapadyate.
One is reborn in the heavens. [10]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [11]

Ime dasanusamsas Tathagata-caitya-vandanayah.
These are the ten advantages of worshipping the memorial buildings of the
Realised One (elsewhere).
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[64. Giving a Parasol]

Katame dasanusamsas chattra-pradanasya?
What are the ten advantages of giving a parasol?

Ucyate:
It is said:

Chattra-bhiito bhavati lokasya.
One has the nature of being a parasol for the world.'8 [1]

Anavatapto bhavati kayena.
One is not overheated in body. [2]

Anavatapto bhavati cittena.
One is not overheated in mind. [3]

Adhipatya-samvartaniyam canena karma krtam bhavaty upacitam.
All deeds done that are blameless and lead to sovereignty accumulate. [4]

Punah punas ca raja bhavati cakravarti.
Again and again one becomes a king, a universal monarch. [5]

Mahesakhyo bhavati.
One is distinguished. [6]

Mahesakhyaih sattvaih samagamo bhavati.
One has the society of distinguished people. [7]

Buddhair Buddha-sravakai$ ca samagamo bhavati.
One has the society of Buddhas and Buddhas’ disciples. [8]

Mahabhogo bhavati.
One has great wealth. [9]

Svargesiipapadyate.
One is reborn in the heavens. [10]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [11]

188 I e. keeping others from overheating.
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64a

Atra Gangasamtare Bhagavatah Pratyeka-buddhasya stiipe dattasya
chattrasya vipako varnyate.

Here we can praise the Fortunate One who crossed the Ganga as a result of
giving a parasol to the stiipa of an Independent Buddha.'8’

64b

Yatha carya-Sundaranando vyakaroti:

Just as the noble Sundarananda explained:
“Jentakasya ca snanena,'® talasyalepanena ca,'*!

“Through a steam bath for bathing, and a covering of golden orpiment,

ekacchattra-pradanac ca, prapta me suvarna-varnata.”
and the giving of one parasol, I have attained a golden complexion.”

Evam-adi chattra-pradanasya vipako vaktavyah.
Thus the result of giving a parasol and so on should be spoken of.

Aha ca:

And he said:
“Yad dharyate pravara-dandam udara-ripam,'*?

© “He who has a large parasol carried (over him), that has beautiful handles,
superior form,

kodanda-dama-parimandita-vasti-kosam
with a sheath and fringes decorated with wreaths and bows,

chattram vi$alam amalam, Sasi-mandalabham —
that is stainless like the light of the circle of the moon —

chattra-pradana-janitena jagad-dharasya.
that is occasioned by the gift of a parasol to the lord of the world.

189 The story of the Buddha’s crossing the Ganga on his last journey is told in the Maha-
parinibbana-sutta, DN 16 (http://bit.ly/1YxYnG9). The giving of the parasol is
remembered in the Miila-sarvastivada-vinaya, Osadhivastu.

190 We should not count sn- as making position here.

191 The metre is Sloka.

192 The metre is Vasantatilaka.
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Sri-cihna-bhiitam mani-hema-dandam,!®3

A sign of glory, having a bejewelled and golden handle,

patojjvalam kaficanam atapatram,
a large umbrella that has a fiery golden cloth,

yad dharyate miirdhni naradhipasya —
that is carried above the head of the prince —

chattra-pradanena jagad-dharasya.”
that is occasioned by the gift of a parasol to the lord of the world.”

Ime dasanusamsas chattra-pradanasya.
These are the ten advantages of giving a parasol.

[65. Giving a Temple Bell]

Katame dasanusamsa ghanta-pradanasya?
What are the ten advantages of giving a temple bell?

Ucyate:
It is said:

Abhirtipo bhavati.
One becomes handsome. [1]

Susvaro bhavati.
One has a good voice. [2]

Manojiia-bhast bhavati.
One has pleasing speech. [3]

Kalavinkaruta-bhasi bhavati.
One has speech like a cuckoo. [4]

Adeyavakyo bhavati.
One has acceptable speech. [5]

Nityam sampraharyajato bhavati.
One always has causes for joy. [6]

193 The metre is Upajati.
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Punah punar anandam $abdam Srnoti.
Again and again one hears sounds that are joyous. [7]

Svargesapapadyate.
One is reborn in the heavens. [8]

Maha-bhogas ca bhavati.
One has great wealth. [9]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [10]

65a

Yatha Visakhaya Mrgara-matra Bhagavan prstah:
Just as when Visakha, Mrgara’s mother, asked the Fortunate One:

“Katham mama prasade nityam kalam paficangikam tiryam sadaiva
vadet?”

“How can I make a musical instrument having the five qualities sound in my
palace at all times?”

Bhagavan aha:
The Fortunate One said:

“Sarva-svaropetam ghantam aropaya,
“Hang a bell that is endowed with all (five) sounds,

evam te nityam kalam prasade paficangik-tarya-Sabdo bhavisyati,
anavadyas ca.”

in this way you can make a musical instrument having the five qualities
sound in your palace at all times, and it will be faultless.”

Ime dasa guna ghanta-pradanasya.
These are the ten virtues of giving a temple bell.
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[66. Giving Clothes]

Katame dasa guna vastra-pradanasya.
What are the ten virtues of giving clothes.

Ucyate:
It is said:

Slaksr_la-chavir bhavati.
One has soft skin. [1]

Snigdhac-chavir bhavati.
One has smooth skin. [2]

Na ca rajas$ cailam kaye §lisyati.
Dust does not stick to the cloth or his body. [3]

Hrirapatrapya-sampanno bhavati.
One is endowed with conscience and shame. [4]

Priya-darsano bhavati.
One is pleasant looking. [5]

Prabhuta-vastro bhavati.
One has abundant clothing. [6]

Labhi ca bhavati siksmanarm vastranam astarananam.
One receives clothes and spreadings that are delicate. [7]

Maha-bhogo bhavati.
One has great wealth. [8]

Svargesuipapadyate.
One is reborn in the heavens. [9]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [10]
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66a

Yathoktam Bhagavata Devata-sitre.
Just as was said by the Fortunate One in the Discourse about the Gods.

Vastra-prado bhavati varpavan.

Giving clothes one has (a beautiful) complexion.!®*

Ime dasa gunanusamsa vastra-pradanasya.
These are the ten virtuous advantages of giving clothes.

[67. Giving Seats]

Katame dasanu$amsa asana-pradanasya?
What are the ten advantages of giving seats?

Ucyate:
It is said:

Guru-sthaniyo bhavati lokasya.
One stands firmly in the world. [1]

Priya-darsano bhavati.
One is pleasant looking. [2]

Prasadiko bhavati.
One is amiable. [3]

Pandita-janabhigamyo bhavati.
One is visited by wise people. [4]

Yasah kirtis casya loke prathita bhavati.
One’s fame and renown increase in the world. [5]

Sukha-saumanasya bahulo bhavati.
One has much happiness and satisfaction. [6]

Svadese ’bhiramati.
One delights in his own country. [7]

Asanair avaikalyam bhavati.
One has a sufficiency of seats. [8]

194 ¢f. SN 1.42, Kimh-dada-sutta: vaithado hoti vannado; from a gift of clothes there is a

gift of beauty.
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Upasthayakair avaikalyam bhavati.
One has a sufficiency of servants. [9]

Maha-bhogas ca bhavati.
One has great wealth. [10]

Svargesiipapadyate.
One is reborn in the heavens. [11]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [12]

Ime dasa guna asana-pradanasya.
These are the ten virtues of giving seats.

[68. Giving Vessels]

Katame dasanu$amsa bhajana-pradanasya?
What are the ten advantages of giving vessels?

Ucyate:
It is said:

Bhajana-bhiito bhavati.
One becomes a vessel (for the Dharma). [1]

Gunanam snigdha-samtatir bhavati.
One’s virtues are smooth and uninterrupted. [2]

Na ca trsa-bahulo bhavati.
One does not have great thirst. [3]

Trsartasya paniyam pradur-bhavati.
When suffering from thirst, water appears. [4]

Na ca pretestipapadyate.
One is not reborn amongst the pretas. [5]

Bhajanair avaikalyam bhavati.
One has a sufficiency of containers. [6]

Mahabhogas ca bhavati.
One has great wealth. [7]
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Svargesapapadyate.
One is reborn in the heavens. [8]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [9]

Ime dasanusamsa bhajana-pradanasya.
These are the ten advantages of giving containers.

[69. Giving Food]

Katame dasanu$amsa bhojana-pradanasya?
What are the ten advantages of giving food?

Ucyate:
It is said:

Balavan bhavati.

One becomes strong.'? [1]

Varnavan bhavati.
One becomes beautiful. [2]

Sukhito bhavati.
One becomes happy. [3]

Pratibhanavan bhavati.
One becomes intelligent. [4]

Dirghayur bhavati.
One has long life. [5]

Mahajanabhigamyo bhavati.
One is visited by the populace. [6]

Priya-darsano bhavati.
One is pleasant looking. [7]

Maha-bhogas ca bhavati.
One has great wealth. [8]

195 ¢f. SN 1.42, Kimh-dada-sutta: annado balado hoti; from a gift of food there is a gift of
strength.
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Svargestipapadyate.
One is reborn in the heavens. [9]

Ksipram ca parinirvati.
One quickly attains final Nirvanpa. [10]

69a

Yathoktam Bhagavata Vaisalyam Simhasya raja-putrasya:
Just as the Fortunate One said to prince Simha in Vaigal:'%

“Dadan Simha priyo bhavati,
“Through giving, Simha, there is endearment,

santo jana bhajanti,
there is association with good people,

kalyana-§abdo bhavati,
there is a beautiful reputation,

visaradah parsadam avagahati,
one enters the assembly confidently,

kala-gato devesiipapadyate.”
at death one is reborn amongst the gods.”

Gatha cokta:
Also he spoke this verse:

196 of. AN 5.34, Stha-senapati-sutta, where the protagonist is identified as general Stha.

Dayako, Stha, dana-pati bahuno janassa piyo hoti manapo ... dayakam dana-patim
santo sappurisa bhajanti ... dayakassa dana-patino kalyano kitti-saddo
abbhuggacchati ... dayako dana-pati yam yad-eva parisam upasankamati ... visarado
upasankamati amanku-bhiito ... dayako dana-pati kayassa bheda param marana
sugatim saggam lokam upapajjatiy a supporter, Stha, a gift-master, is dear and
pleasing to many folk ... (for) a supporter, a gift-master, there is association with
good people, for a supporter, a gift-master, a beautiful sound of renown arises, a
supporter, a gift-master, approaches an assembly ... confidently, approaches without
being downcast ... a supporter, a gift-master, when the body breaks up, at the time of
death, is reborn in a happy destination, in the heavenly world.
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“Te tatra nandanti ramanti ca modayanti,'®’

“There they rejoice, delight and are gladdened,

samarpitah kama-gunesu pafcasu,
endowed with the five strands of pleasure,

krtva hi vakyam amitasya tayino,
having carried out the command of the one of boundless virtue,

modanti te Sugata-varasya Sravakah.”
the disciples of the noble Happy One are gladdened.”

“Etad danasya phalam,” Bhagavatoktam,
“This is the fruit of giving,” said the Fortunate One,

“svargesupapadyate ksipram ca parinirvati.”
“one is reborn in the heavens and quickly attains final Nirvana.”

Aha ca:

And he said:
“Nana-rasa-vyaiijana-supranitam,'®8

“Various excellent tastes and seasonings,

kale Subham gandha-rasopapannam,
at the right time lovely fragrant tastes arise,

dadati yah patram, aveksya danam,
giving a bowl, after considering the gift,

sad-arya-samghasya gunan vicintya,
after reflecting on the virtues of the truly noble Sangha,

ayus$ ca varnam ca yaso balam ca
long life, beauty, fame and strength

197 In Pali the verse reads: AN 5.34, Stha-senapati-sutta: Te tattha nandanti ramanti
modare, samappita kama-gunehi paiicahi, katvana vakyam asitassa tadino, ramanti
sagge Sugatassa savaka, there they rejoice, delight and are gladdened, endowed with
the five strands of pleasure, having carried out the command of the detached one, the
disciples of the Happy One rejoice in heaven. It is a regular Jagati verse. Here the first
line is a defective Vasantatilaka (we should probably drop ramanti and read it as
Trstubh); the other lines are Jagati; in d we need to count the first two syllables of
Sugata as resolved, and sv- as not making position for the metre to be right.

198 The metre is Upajati.
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samprapya, bhogan pratibham sukham ca,
are attained, wealth and happiness are received,

diviha caiva prathitottama-srih,
in heaven and here (on earth) he has renown and the utmost fame,

sukhat sukham yati, vimoksam ante.”
he goes from happiness to happiness, and has release at the end.”

Ime dasa guna bhojana-pradanasya.
These are the ten virtues of giving food.

[70. Giving Vehicles]

Katame dasa guna yana-pradanasya?
What are the ten virtues of giving vehicles?

Ucyate:
It is said:

Sukumara-carano bhavati.
One has tender feet. [1]

Supratisthita-carano bhavati.
One stands firm on his feet. [2]

Marga-klamatho na bhavati.
One doesn’t get exhausted on the road. [3]

Na ca bahv-amitro bhavati.
One doesn’t have many enemies. [4]

Punah punah rddhipadan pratilabhate.
Again and again one attains the bases of success. [5]

Hastyasvadibhir yanair avaikalyam bhavati.
One has a sufficiency of vehicles, elephants and horses and so on. [6]

Maha-bhogas ca bhavati.
One has great wealth. [7]

Svargesupapadyate.
One is reborn in the heavens. [8]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [9]
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70a

Yatha coktam Devatasutre:
Just as it was said in the Discourse about the Gods:

Yanadah sukhito bhavati,

Giving a vehicle one has happiness,!*
yo dadaty upanahau.
whoever gives sandals.

70b

Yatha coktam Abhidharme Cakravarti-siitre:
Just as it is said in the discourse about the Universal Monarch in the
Abhidharma:

“Katamasya karmano vipakena raja cakravarti hasty-asvadini vahanani
pratilabhate?

“What is the deed the result of which is to be a king, a universal monarch,
and receive elephants, horses and so on as vehicles?

Dirgha-ratram raja cakravarti mataram va pitaram vopadhyayam va
skandhena,

For a long time a king, a universal monarch, carried his mother and father or
preceptor on his shoulders,

vahati va vahayati va hasty-a§vadibhih Sivikayanair va vahati va.
or had them transported on a vehicle, by elephant, horse and so on, or by a
palanquin.

Durga-samkramam va karoti setu-bandham karoti,
At a place difficult to cross he makes a bridge,

upanaha-pradanani va dadati.
or he gives gifts of sandals.

Karunyena mahatavyam sartham atikramayati.
Out of kindness he helps a caravan cross over a great forest.

199 ¢f. SN 1.42, Kimh-dada-sutta: yvanado sukhado hoti; from a gift of vehicles there is a

gift of happiness.
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Tasya karmano vipakena raja cakravarti hasty-asvadini pratilabhate.
For this deed the result is he is a king, a universal monarch, and receives
elephants, horses and so on.

Tatrartidhah samudra-paryantam prthivim divasa-catur-bhagena
paryatati.”

Mounted on these he roams around the earth to the seas at its edge in just a
quarter of a day.”

Ime dasa guna yana-pradanasya.
These are the ten virtues of giving vehicles.

[71. Giving Refuge]

Katame dasa gunah pratisraya-pradanasya?
What are the ten virtues of giving refuge?

Ucyate:
It is said:

Raja bhavati pradesikah.
One becomes king of the district. [1]

Raja bhavati mandalikah.
One becomes king of the province. [2]

Raja bhavati Jambudvipadhipatih.
One becomes king and lord of Jambudvipa. [3]

Raja bhavati dvipa-dvayadhipatih.
One becomes king and lord of two continents. [4]

Raja bhavati dvipa-trayadhipatih.
One becomes king and lord of three continents. [5]

Raja bhavati catur-dvipadhipatis cakravarti.
One becomes king, lord and universal monarch of four continents. [6]

Maha-bhogas ca bhavati.
One has great wealth. [7]

Svargesupapadyate.
One is reborn in the heavens. [8]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [9]
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71a

Yatha Sumedhaya bhiksunya gatha:

Just as with the verses of the nun Sumedha:?%
“Bhagavati Konagamunau Samgharame ca nivese, 2!

“Under the Fortunate Konagamuna a residence for the Sangha,

sakhyas trayo vayam sa — viharam dadau parvam.”
was given by we three friends — formerly we gave a monastery.”

Eta gatha Sumedhayah.
These are the verses of Sumedha.

Dharmadinna ca bhiksuni, Visakhya ca Mrgara-mata,
The nun Dharmadinna and Visakha, Mrgaras mother,202

tabhih parvam daridra-stribhis,
were formerly poor women,

catvari kasthani nikhanya, kasa-katakam upari,
they erected four sticks, with a straw thatch over them,

dattva Bhagavan Konagamunir Buddho nimantritah.
and after giving it, they invited the Fortunate Konagamuna (to stay there).

Sa tatra bhiksubhih sardham muhiirtam visrantah.
He rested there for a moment with his monks.

Tabhis cittani prasaditani.

Their minds were full of faith.

200 of, Thi 520, Sumedha: Bhagavati Konagamane, sangharamamhi nava-nivesamhi,

sakhiyo tisso janiyo, vihara-danam addsimhas in the Fortunate Konagamana’'s (time) a
dwelling for the Sarnigha, a new building, a gift of a monastery was given by three
friends.

201 Thig 520: Bhagavati Konagamane, sangharamamhi navanivesamhi, sakhiyo tisso
Jjaniyo, vihara-danam adasimha; the verse in Pali is a perfect Ariya, but the verse here
is defective, lacking a gana in each line, as though the reciter did not understand the
metre.

2021y Pali the friends are identified with Dhanafijani and Khema, in the Pali
commentary to the Therigatha they are said to have given a great park to the Buddha.
The results though are similar.
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Tena karmana $ata-sahasram varan devestipapannah.
Through this deed they were reborn amongst the gods one hundred thousand
times.

Aparimitani cakravarti-rastrany anubhiitani.
Countless times they reigned as universal monarchs.

Sumedha-gathas casminn arthe sarva vistarena pratyekam
avagantavyah.

The meaning of each of the verses of Sumedha are to be understood (like
this) in detail.

Ime dasa gunah pratiSraya-pradanasya.
These are the ten virtues of giving refuge.

[72. Giving Drinks]

Katame dasa gunah panaka-pradanasya?
What are the ten virtues of giving drinks?

Ucyate:
It is said:

Sarvendriya-sampanno bhavati.
One is endowed with all the faculties. [1]

Prasanna-vadano.
Has a clear face. [2]

Visuddha-lalatah.
A pure forehead. [3]

Snigdhac-chavih.
Smooth skin. [4]

Samgata-bhasi bhavati.
One has agreeable speech. [5]

Na ca trsa-bahulo bhavati.
One is never greatly thirsty. [6]

Trsitasya paniyam pradur-bhavati.
When one is thirsty water appears. [7]
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Na ca pretestiipapadyate.
One is not reborn amongst the pretas. [8]

Maha-bhogas ca bhavati.
One has great wealth. [9]

Svargesiipapadyate.
One is reborn in the heavens. [10]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [11]

72a

Yatha caha:

Just as it was said: 2%

“Manojiia-varnam rasa-gandha-yuktam,
“Pleasant in colour, together with taste and smell,

sarvendriya-priti-vivardhanam ca,
promoting joy in all the faculties,

akalikam sat-purusa-prasastam,
timeless, commended by good people,

dadati Samghaya tu panakam yah.
(this is the result for) whoever gives drinks to the Sangha.

Sakrt-pipasa-vigato visoko,
Immediately free from thirst, without grief,

rasan pradhanan caturonubhuya,
experiencing the four main flavours,

jagac ca Saddharma-rasena tarpya,
satisfying the world with the taste of the True Dharma,

trsa-ksayam yati sukham sukhena.”
with thirst destroyed he goes from happiness to happiness.”

Ime dasa gunah panakapradanasya.
These are the ten virtues of giving drinks.

203 No parallel to these verses are known. The metre is Upajati.
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[73. Giving Garlands]

Katame dasa guna mala-pradanasya?
What are the ten virtues of giving garlands?

Ucyate:
It is said:

Mala-bhiito bhavati lokasya.
One becomes like a garland to the world. [1]

Kayad daurgandhyam apaiti.
Bad odour of the body disappears. [2]

Saugandhyam pradur-bhavati.
Good odour appears. [3]

Nitya-sugandho nityalamkrto bhavati.
There is always a pleasant smell and ornaments. [4]

Abhedyaparivaro bhavati.
One’s following is undivided. [5]

Sarva-jana-priyo bhavati.
One is dear to all people. [6]

Maha-bhogas ca bhavati.
One has great wealth. [7]

Svargesuipapadyate.
One is reborn in the heavens. [8]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [9]

73a

Aha ca:
And it is said:

“Malyam vicitram pravaram sugandham,?%4
“Beautiful and excellent garlands which smell sweet,

204 The metre is Upajati.
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praharsanam priti-karam naranam,
that uplift people and makes them joyous,

prasanna-citto muni-dhatu-garbhe
° whoever, with confident mind, gives

Tathagatebhyas ca dadati yo vai,
to the relic casket of a silent one, and a Realised One,

sa divya-malyabharanojjvalangah,
his limbs shine with divine ornamental garlands,

srimat sukham prapya diviha caiva,
he attains glory and happiness here and in heaven,

bodhyanga-dama-pratibhisitatma,
he worships with the wreath of the factors of awakening,

moksam param yati, gunagra-gandhah.”
he goes to the higher release, smelling of higher virtue.”

73b

Tathanyatarasya daridra-grha-pater duhita.
So it was with the daughter of a certain poor householder.?%?

Sa khalu dvare sthita jana-padam sarvalamkara-bhusitam pasyati utsave
ramamanam.

As she stood at the door she saw all the ornaments and decorations of the
people enjoying the festival.

Sa pitaram aha:
She said to her father:

“Mam apy alamkurusveti.”
“It would be suitable for me too!”

Pitaha:
Her father said:

205 Her story seems to be only recorded here.
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“Kutosmakam daridranam alamkarah?
“Where are the ornaments for poor folk?

Esa jana-padah krta-punyonekaso
These people have made uncountable merit

Buddhe Bhagavati krtadhikarah.”
by doing their duty to the Buddha, the Fortunate One.”

Tena ca karmana Karnesumanasya sthavirasyavadanam vistarasas
tasyoktam.

And he spoke extensively about the deed of the elder Karnesumana in the
tradition.?00

Evam alpo ’pi Bhagavati krtah prasado maha-phalo bhavati.
Thus even a little (deed) done with faith in the Fortunate One has great fruit.

Taya pitativoparodhitah prayaccha:
Her father, exceedingly disturbed, made an offer:

“Mama kimcid esograto viharah atra Bhagavatah piajam
upacarisyamiti.”
“I will give something of mine there at the monastery of the Fortunate One.”

Tena duhkhartena vibhavevidya-mane, palala-mayim malam krtva,
datta.

Being short of riches, with much difficulty, having made a garland out of
straw he gave that (to her).

Sa tam palala-mayim malam grhya Buddha-pratimayah Sirasi dattva,
Taking the garland made of straw she placed it on the head of the Buddha
statue,

padayoh pranipatya aha:
and worshipping at its feet, she said:

“Bhagavann anena ku$ala-miilena samsare samsaratya ma bhiiyah
daridryam syad iti!”

“Fortunate One, by this wholesome root while running on through samsara
may I never be poor again!”

206 Mentioned also in 74 below where it is explained he gave a flower at a stipa and
received a great reward.
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Tasyah prasada-jatayas tad ahar eva manusyam stri-bhavam atikrantam
divyam rapam pradur-bhatam.

Confidence arose in her and that very day she surpassed the state of a human
woman and appeared in a divine form.

Tad-visaya-prativasina ca rajiagra-devi sthapita.
The lord of the country established her as chief queen.

Kala-gata devesuipapanna.
(Later) she died and was reborn amongst the gods.

Pascime ’pi ca bhave Campayam agra-kulikasya duhita pratyajata.
In her last existence she was reborn as the daughter of the foremost family in
Campa.

Parama-kalyani sauvarna casya, mala sarva-ratna-mandita Sirasi
sahasaiva pradur-bhuta.

She had a supremely beautiful complexion, and a garland adorned with all
jewels suddenly manifested itself on her head.

Mata-pitrbhyam vismaya-jatabhyam Malinity evasya nama krtam.
Wonder arose for her mother and father and they gave her the name
Malini.2%

Yada ca Bhagavan abhisambuddho Rajagrhac Campam anupraptah.
After the Fortunate One had awakened he arrived at Campa from Rajagrha.

Sa copasamkranta tasyas ca Bhagavata Dharma-desana krta pravrajita
carhanti samvrtta.

Approaching the Fortunate One she was given a Dharma teaching, ordained
and became an Arhati.

Saha:
She said:

“Cittotpadad evasya ma me bhiiyo mala bhavatv ity,” antarhita.
“With the arising of that (awakening) thought there will no longer be a
garland for me again,” and it disappeared.

Tam ca drstva, vismaya-prapta devata gatham anugayate yathaha:
Having seen this, a god, wondering, recited a verse, and spoke like this:

207 Meaning: Garlanded, or Crowned.
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“Dattva tu palala-mayrm malam sa Malini Sugatasya caitye2?%8
“Having given a garland made of straw at the Happy One’s stiapa, this Malint

vara-kanaka-ratna-malam lebhe bodhyanga-malam ca.”
received the garland of noble gold and jewels and the garland of the factors

of awakening.”

Ime dasa guna malapradanasya.
These are the ten virtues of giving garlands.

[74. Giving Loose Flowers]

Katame dasa guna mukta-puspa-pradanasya?
What are the ten virtues of giving loose flowers?

Ucyate:
It is said:

Puspa-bhiito bhavati lokasya.
One becomes like a flower to the world. [1]

Ghranendriyam viSudhyati.
The faculty of smell is purified. [2]

Kaya-daurgandhyam samapaiti.
Bad odour of the body disappears. [3]

Saugandhyam pradur-bhavati.
Good odour appears. [4]

Dasa disah $ila-gandhah khyatim gacchati.
The sweet fame of one’s virtue blows in (all) ten directions. [5]

Abhigamaniyas ca bhavati.
One is sought out (by others). [6]

Labhi ca bhavati istanam dharmanam.
One receives all desirable things. [7]

Maha-bhogas ca bhavati.
One has great wealth. [8]

208 This is an Arya verse, but with an unexpected jagana in 7t position in the first line,
which is normally avoided.
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Svargesapapadyate.
One is reborn in the heavens. [9]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [10]

74a

Atra Karpesumanasya purva-janmani prasade jate, ekaika-puspa-
pradanasya vipako vaktavyah.

Here we should speak of the arising of faith in the previous life of
Karnesumana, and the result of giving just one single flower.

Yatha sa eva aha:
Just as he said:

“Eka-puspa-pradanena asiti-kalpa-kotayah
“Through the giving of a single flower for eight billion aeons

durgatim nabhijanami, Buddha-pujaya tat phalam!”
I have not known a bad destination, that is the fruit of worshipping the
Buddha!”

Ime dasa guna mukta-puspa-pradanasya.
These are the ten virtues of giving loose flowers.

[75. Giving Lights]

Katame dasa guna dipa-pradanasya?
What are the ten virtues of giving lights?

Ucyate:
It is said:

Pradipa-bhuato bhavati lokasya.
One becomes like a light to the world. [1]

Mamsa-caksur naSyati, divya-caksuh pradur-bhavati.
The worldly eye perishes, and the divine eye appears.?? [2]

Avidyandha-karam vidhamati.
The blindness of ignorance is destroyed. [3]

209 of, SN 1.42, Kim-dada-sutta: dipado hoti cakkhudo, from a gift of a light there is a gift

of vision, a somewhat different answer to that given here.
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Jianaloka utpadyate.
The light of knowledge arises. [4]

Kus$alakus$alan dharman ksipram prajiiaya pratividhyati.
One quickly understands with wisdom what things are wholesome and
unwholesome. [5]

Samsare samsarato ’vidyandha-karo na bhavati.
There is no blind ignorance regarding the running on of sanisara. [6]

Maha-bhogas ca bhavati.
One has great wealth. [7]

Svargesupapadyate.
One is reborn in the heavens. [8]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [9]

75a

Yatha coktam Abhidharme Cakravarti-siitra-vibhange.
Just as was said in the Analysis of the Discourse about the Universal Monarch
in the Abhidharma.?!”

Kasya karmano vipakena raja cakravarti mani-ratnam pratilabhate?
What is the deed the result of which is that the king, the universal monarch,
receives the jewel-treasure?

Dirgha-ratram rajiia cakravartina dipa-pradanani pradattani
pradipaika-danani ca.

For a long time gifts of lamps and gifts of oil-lamps were given by the king,
the universal monarch.

Andha-kare ratna-pradipa dharita ye caksus-mantas te sama-visamani
riipani paSyantu.

Bejewelled lamps were carried in the dark so that those who had eyes could
see smooth and rough forms.

Aha ca:
And he said:

210 The discourse was mentioned above at 32i and 70b above, but this is the first time we
hear of its Vibhanga. It is mentioned again in 76a below.
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“Buddha-prasastam labhate ca caksus,?!1

“He receives the eye commended by the Buddha,

caksus tu yasyottama-hetu-bhiitam,
that eye for him is the supreme cause,

lokavabhasam bhavatiha rapam,
here forms shine forth in the world,

pradipa-danena Jagad-dharasya.
through the gift of a lamp to (the Buddha), the World Upholder.

Tejodhiko, nartham udiksaniyah,
Supreme in splendour, impossible to behold,

ativa tustah, Subha-karma-darsi,
very satisfied, the one who sees lovely deeds,

samprapya saukhyam divi ceha caiva,
attains happiness in heaven and also here,

viSuddha-caksuh, prasamam paraiti.”
the purified eye, on the other side of peace.”

75b

Atraryaniruddhasya dipe divya-caksur; rsinam ca caksatpatana-
moksayane vaktavyam.

Here should be spoken of the noble Aniruddha who had the divine eye
(through giving) the lamps;?!? and of the seers who had their eyes torn out
on the way to release.?!3

211 The metre is Upajati.

212 ppPN says: In Padumuttara Buddha’s time he [Anuruddha] had been a rich
householder. Hearing one of the monks declared best among possessors of the
celestial eye, he wished for a similar honour for himself in the future. He did acts of
great merit towards that end, including the holding of a great feast of light in front of
the Buddha’s tomb. In Kassapa Buddha’s age he was born in Baranasi, one day he
placed bowls filled with clarified butter all round the Buddha’s tomb and lighted
them, himself walking round the tomb all night, bearing on his head a lighted bowl.

213 It is not clear who this refers to.
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75¢
Yatha dipa-mala-pradanena Dipankarena Buddhatvam praptam.

Just as with Dipankara, who with a gift of an array of lamps, attained
Buddhahood.?!*

75d
Ya ca Sg‘ﬁvastyﬁrh caksu-vikalena pradipa-mala karita.
And in Sravastt an array of lamps was made by a man who had lost his

eyes.2d

Saprasado jatah, pranidhanam krtavan.
Faith arose, and he made his aspiration (to be a Buddha).

Utthitasya casya yatha pauranam caksuh samvrttam.
Upon arising his eyes became as they had been previously.

Ime dasa guna dipa-pradanasya.
These are the ten virtues of giving lights.

[76. Giving Incense]

Katame dasa guna gandha-pradanasya?
What are the ten virtues of giving incense?

Ucyate:
It is said:

Gandha-bhiito bhavati lokasya.
One becomes like incense to the world. [1]

Ghranendriyam viSudhyati.
One’s faculty of smell is purified. [2]

Kaya-daurgandhyam apaiti.
Bad odour of the body disappears. [3]

Saugandhyam pradur-bhavati.
Good odour appears. [4]

214 The Pali tradition does not seem to record this story.
2151 do not know this tradition.
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Dasa disah s1la-gandhah pravati.
The sweet fame of one’s virtue blows in (all) ten directions. [5]

Abhigamaniyo bhavati.
One is sought out (by others). [6]

Labhi ca bhavati istanam dharmanam.
One receives all desirable things. [7]

Maha-bhogas ca bhavati.
One has great wealth. [8]

Svargesipapadyate.
One is reborn in the heavens. [9]

Ksipram ca parinirvati.
One quickly attains final Nirvana. [10]

76a

Yathoktam Abhidharme Cakravarti-siitre:
Just as was said in the discourse about the Universal Monarch in the
Abhidharma:216

“Kasya karmano vipakena rajia$ cakravartinah,
“What is the deed the result of which is that the king, the universal monarch,

stri-ratnasya romakiupebhyah sarirad gandho nirgacchati tad-yatha
gandha-samudgakasya?

experiences a perfume rising from the hair of the woman-jewel just like from
a perfume box?

Dirgha-ratram taya striya caitya-garbha-grhesu gandhopalepanani
dattani,
For a long time the woman gave scented coatings for the relic houses,

surabhini ca puspani dhuipas$ ca dattah,
and also gave fragrant flowers and incense,

stiipesu ca gandha-snapanani krtani.
and had the stipas washed with fragrant (waters).

216 Mentioned above at 32i, 70b, 75a above.
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Tasya karmano vipakena rajiia$ cakravartinah
This was the deed the result of which was that the king, the universal
monarch,

stri-ratnasya Sarirad evam-ripo gandho nirgacchati, tad-yatha gandha-
karandasya.”

experiences a perfume rising in this way from the body of the woman-jewel,
just like from a perfume casket.”

Ime dasa guna gandha-pradanasya.
These are the ten virtues of giving incense.

[77. Going Forth]

Katame dasa gunah pravrajyayah?
What are the ten virtues of going forth?

Ucyate:
It is said:

Putra-bharya-duhitr-dhana-trsnasya na bhavati.
One doesn’t crave for sons, wives, daughters and wealth. [1]

Kamasya parigraho na bhavati.
One is not possessed by sensual pleasures. [2]

Aranya-vase pritim pratilabhate.
One receives joy in living in the wilderness. [3]

Buddha-gocaram sevate.
One associates with the way of the Buddha. [4]

Bala-gocaram vivarjayati.
One avoids the way of the fools. [5]

Durgati-gamaniyan dharman vivarjayati.
One avoids things which lead to a bad rebirth. [6]

Sugati-gamaniyan dharman sevate.
One associates with things that lead to a happy rebirth. [7]

Deva asya sprhayanti.
The devas envy him. [8]
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Nityam Sugata-vacane pravrajyam pratilabhate.
One always gains the going forth in the word of the Happy One. [9]

Ime dasa gunah pravrajyaya bhavanti.
These are the ten virtues of going forth.

[78. Living in the Wilderness]

Katame dasa guna aranyavasasya?
What are the ten virtues of living in the wilderness?

Ucyate:
It is said:

Samganika vivarjayati.
One avoids society. [ 1]

Pravivekam sevate.
One associates with seclusion. [2]

Dhyanalambanam cittam bhavati.
The mind achieves support in concentration. 3]

Na ca bahu-karma-krtyatam prapnoti.

One doesn’t have a lot of work to be done. [4]
Buddhanam smrtim yati.

One enters into mindfulness of the Buddhas. [5]

Priti-sukha-saumanasyam kayo na jahati.
One doesn’t abandon bodily joy, happiness and satisfaction. [6]

Antarayas ca na bhavanti.
One has no obstacles. [7]

Brahmacaryasya alpayasena samadhim adhigacchati.
One achieves concentration with little effort in the spiritual life. [8]

Uddistam casya pada-vyaifijanam na nasyati.
The words and syllables one recites do not perish. [9]

Yatha-Srutanam dharmanam vistarenartham ajanati.
Just as one has heard, one knows (every) detail and the meaning of things. [10]

Ime dasa guna aranya-vasasya.
These are the ten virtues of living in the wilderness.
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[79. Living on Alms Food]

Katame dasa gunah paindapatikatve?
What are the ten virtues of living on alms food?

Ucyate:
It is said:

Cankramo ’sya uparjito bhavati.
One has a walking path. [1]

Gocaro ’sya prahato bhavati.
One pounds his resort. [2]

Mano ’sya nihato bhavati.
One’s pride is lowered. [3]

Atmanam labhena yojayati.
One urges oneself on with gains. [4]

Paran punye pratisthapayati.
One sets up the merit of others. [5]

Sastuh $asanam dipayati.
One expounds the Teacher’s dispensation. [6]

Pascimaya janataya alokah krto bhavati.
One makes the way shine forth for later generations. [7]

Sabrahmacarinam upaghatah krto na bhavati.
One does no harm to his fellows in the spiritual life. [8]

Nica-cittam upasthapitam bhavati.
One establishes humility in the mind. [9]

Pindapata-para-cittasya bhiksoh sarva diSopratikiilla bhavanti gamanaya.
The monk who has a mind set on (receiving only) alms from others is able to go
in all directions without adversity. [10]

Ime dasa gunah pindapatikatve.
These are the ten virtues of living on alms food.
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[80. Ten Confidences]

Dasa vaisaradyani.
There are ten confidences.

Katamani dasa?
What are the ten?

Ucyate:
It is said:

Visarado gramam pravisati.
One is confident when entering the village. [1]

Visarado graman niskramati.
One is confident when leaving the village. [2]

Visaradah pindapatam paribhunkte.
One is confident when making use of alms food. [3]

Visaradah parisadi Dharmam desayati.
One is confident when teaching Dharma in the assembly. [4]

Visaradah Samgha-madhyam avatarati.
One is confident when entering into the midst of the Sangha. [5]

Visarada acaryopadhyayan upasamkramati.
One is confident when approaching his teacher and preceptor. [6]

Visarado maitra-cittah Sisyan anusasti.
One is confident when teaching his students with loving-kindness. [7]

Visaradas civara-pindapata-Sayanasana-glana-pratyaya-bhaisajya-
pariskaran paribhunkte.

One is confident when making use of the requisites of robes, alms food,
dwellings and medicine for support when sick. [8]

Grahyam casya vaco bhavati.
One’s speech is readily accepted. [9]
Imani dasa vaisaradyani.

These are the ten confidences.

Karma-vibhanga-sitram Samaptam
The Discourse on the Analysis of Deeds is Complete



