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Texts and Presentation

BJT (for the Tipitaka): Sri Larhkan edition, from the Buddha J ayanti Tripitaka series,
Vol 22 (Colombo 1977, reprinted 2007).

SHB (for the Atthakatha): SrT Larhkan edition, from the Simon Hewavitarne Bequest
series, Vol. XXXIII (Colombo, 1931, reprinted Colombo, 2006).

PTS (for the Tipitaka): European edition, The Anguttara-Nikaya, Part IV, edited by Prof.
E. Hardy (London 1899, reprinted London, 1958); (for the Atthakatha): Manorathapirant,
Vol. IV, (London 1940, reprinted London, 1979).

RTE: Royal Thai edition and commentary, as found on Budsir for Windows CD-ROM
(version 2.0, Bangkok, 1996).

ChS: Burmese edition and commentary as found on the Chattha Sangayana CD-ROM
(version 3, Igatpuri, no date but = 1999).

Translation of Tipitaka Text: Bhikkhu Bodhi, The Numerical Discourses of the Buddha
(Wisdom Publications, Somerville, 2012).

Article by Ven. Analayo: Mahapajapati’s Going Forth in the Madhyama-agama, Journal
for Buddhist Ethics, Vol 18, 2011 (http://goo.gl/7TWUTvY).

It what follows the Tipitaka text and translation are marked up in blue and red:

Ekam samayam Bhagava...
At one time the Fortunate One....

The Commentarial text and translation are in purple and green:

Chatthassa pathame...
In the first (discourse)...

Repetition (peyyala) text in either is marked up in black:

Sadhu, Bhante, labheyya matugamo...
It is good, reverend Sir, if women could receive...

The latter is not written in the manuscripts or the printed editions of the texts and has to
be inferred either from sections that occur earlier in the text, or earlier in the compilation
of texts, and occasionally from an earlier book in the series of texts.

It seems to me, however, that a recitor (bhanaka) would have used the written text as
simply an aide-de-memoir, and would have filled in the text during recital. But besides
this when presenting texts extracted from their original collection, it is clearly better
practice to fill in the text, and to then mark it so that its status is indicated.
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Introduction

What follows is a text and translation of three discourses that follow each other in the
Book of the Eights of the Anguttaranikaya (8.51-3), together with their commentaries.
The first concerns the establishment of the Community of nuns;' the second the qualities
required by a monk to be fit to teach the nuns; and the third the discourse that led to Ven.
GotamT’s liberation.

The first discourse, that on the establishment of the Community of nuns, is one of the
most controversial matters in the Canon. There are a number of issues concerning the
discourse when taken alone, but when taken with the commentary it becomes even more
contentious, as instead of easing the problems, the commentary multiplies them.

The basic story outlined in the discourse is this: The Buddha’s step-mother and aunt,
Mahapajapatt Gotami approached the Buddha and requested ordination three times. She
was turned down. Some time later, having shaved her head and donned monastic robes,
together with five hundred other Sakiyan women, she again approached the Buddha with
the request, and is again turned down.

Ven. Ananda saw her crying and asked what the problem was, she explained and Ven.
Ananda suggested that he should speak to the Buddha, which he subsequently did. He also
was turned down. But then he tried another approach, and asked whether women can
attain liberation, to which the Buddha readily agreed. He then reminded the Buddha how
kind Gotami had been to him, and made the request yet again.

This time the Buddha agreed, providing Gotami agreed to eight serious rules. These were
related to her by Ven. Ananda, and she agreed to them and the Buddha announced that
that constituted her higher ordination, and so the order of nuns was established.

That is an outline of the story in the discourse, and the first problem that emerges is right
at the beginning. The discourse opens with two simple sentences: At one time the
Fortunate One was dwelling amongst the Sakiyans, near to Kapilavatthu, in Nigrodha’s
Monastery. Then Mahapajapati Gotami approached the Fortunate One...

A natural reading of this would give the impression that they are connected: the
Fortunate One was in Kapilavatthu, and Gotami approaches him. The commentary
however, first states that the Fortunate One was in Kapilavatthu refers to the first journey
back to Kapilavatthu, which took place in the first year after the Awakening, but that
Gotami approaches him took place four years later, after the death of her husband the
King.

It is difficult to understand why it should have been stated in such a way. One reason
might be that the commentator is trying to reconcile different traditions in his sources. It
may be that there were different ideas about the timing of Gotam1’s request that had come
down, and the commentator had the difficulty of reconciling them. A second possibility is

! This discourse is parallel to the opening story of the Bhikkhunikkhandhaka of the Vinaya,
(Cullavagga, 10), Cv 10.
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that the story contains a remembrance of a different sequence of events, some of which
have fallen out from the textual sources in the Pali.

Ven. Analayo,” after examining all the extant versions of this passage, has suggested a
reconstruction whereby Gotami first requested ordination, and was eventually told to
shave her hair, wear monastic-style robes and take up the celibate life — but in her home,
and not as a homeless wanderer. Then later when the King died, she again decided to
approach the Buddha to request full ordination, equivalent to the monk’s, which was
eventually given.

If this was so it would explain why the commentary remembers the events opening on the
first journey back, but still places the other part of the story four years later. We could
then understand that in the years in between Gotamt would have been living a monastic-
style of life in the home, which was more secure, and also less demanding.

It would also explain why, when Ven. Ananda first enters the story and meets with
Gotami, he remarks on her appearance asking: Why are you, Gotami, with swollen feet,
and dust on your limbs, pained and depressed, crying, with tears on your face, standing
outside the doorway? but says nothing at all about her having a shaved head and wearing
monastic-type robes, which must have been much more striking that the condition of her
feet had it been novel.

Kk ok

The second problem that arises in the discourse is the question of the eight serious rules.
There has probably been more ink spilt discussing this issue that any other in regard to the
nuns’ ordination, but without reviewing all the work that has been done, it is safe to say
that the rules as they stand are certainly anachronistic, and couldn’t have been
promulgated at the beginning of the foundation of the Community.

This is shown by numbers of them being found in the confession (pdacittiya) rules of the
nuns’ Patimokkha, along with different establishment stories, which would not have been
necessary had the rules already been in place.

The only rule which doesn’t have an analogue in the Bhikkhuni Patimokkha is the first,
which insists that a senior nun should show respect to any monk, even one ordained that
day.

In the Vinaya3 (but not in this collection) there is another story of Ven Gotami
approaching the Buddha and asking that the monks and the nuns pay respect according to
seniority, something which the Buddha does not allow. Of course, if Gotam1 had already
agreed to this rule at the outset as an integral part of her ordination, then there would be
no reason at all to go and request the Buddha on the matter.

% koK

2 See Ven. Analayo: Mahapajapatt’s Going Forth in the Madhyama-agama, Journal for Buddhist
Ethics, Vol 18, 2011.
3 See Cv 10, just after the foundation story parallel to the first discourse here.
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The sixth of the eight serious rules ordains that before seeking higher ordination a nun
should train in six rules for two years. The nuns who accompanied Ven. Gotami however,
do not seem to have done so, and although the sikkhamdna training is mentioned in rules
and formal lists in the Vinaya, it never seems to occur in any other context, not even in
the commentarial stories about the nuns’ careers.

These six rules could quite easily have been the rules that the Queen had been given while
still living in a home environment. They are the five lay precepts (no killing, stealing,
sexual misconduct, lying and alcohol), with the third redefined as strict celibacy, plus the
rule about eating after midday.

Another supporting factor for this is that, according to tradition, the Bodhisatta’s wife,
Rahulamata (a.k.a. Yasodhara), had lived a life very much along these lines after the
Bodhisatta renounced the world and went off to seek Awakening, so the idea of a Royal
Lady living a renunciate life at home was already established in the household.

In any case it is really impossible that this rule was in force from the beginning as we find
cases of nuns who were pregnant recorded in the Bhikkhuni Vinaya, something that could
not have happened of course if they were maintaining strict celibacy for two years prior
to their higher ordination.

K ok ok

A final issue which requires notice is that the Buddha, according to the discourse as
recorded here, is supposed to have said that giving ordination to the nuns would seriously
affect the life of the Dispensation, effectively cutting it in half, from one thousand years
to only five hundred.

It is questionable in the extreme that the Buddha would have done anything that would
see to the halving of the life of the Dispensation, and elsewhere it is clear that a strong
presence of nuns was one of the factors leading to the increase in the length of the
Sasana.

But also, as is obvious to anyone, the prediction has not come true, and if the record was
rightly attributed to the Buddha, then he was wrong in making it. This, of course, is not
impossible, but it surely goes against all that the tradition holds dear.

The commentator, who collated the material around one thousand years after the
Buddha’s passing, was also aware of the discrepancy between the recorded prediction and
the reality he could see around him, with the Buddhasasana flourishing throughout India
and spreading all over Asia.

His solution to the problem is not at all convincing, and requires us to reinterpret what
was actually said to mean something quite different. The Buddha, as reported here, says:
the Good Dhamma would have endured for a thousand years ... (but it) ... will now (after
the establishment of the Community of nuns) endure for (only) five hundred years.
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The commentary, at a place rather remote from where this plain statement is made, says:
One thousand years, this was said in regard to those who have attained destruction of the
pollutants together with the analytic knowledges, but a further thousand years beyond
that for those who have attained destruction of the pollutants through dry insight, a
thousand years in regard to those who are Non-Returners ... Once-Returners ... Stream
Enterers, thus the Good Dhamma of penetration (to Awakening) will endure for five
thousand years (in all). Then there will be only the Dhamma of learning ... But the signs
of the disappearance of learning will last for a long time.

That makes for quite a large adjustment against the plain sense of the text, and seems to
be made on the settled idea in the tradition that the Dispensation would last for 5,000
years. We are now about half way through that time span, and presumably should start
expecting the decline to start imminently, although it actually appears to be a stronger
point now that it was during many hundreds of years of stagnation.

Kk ok

The second discourse in this group concerns the qualities that are required for a monk to
be appointed as one who advises the nuns. This discourse is a lot less problematic, but it
does reflect on the previous discourse some more, as one of the eight serious rules is that
the nuns should seek advice from the monks before holding the Uposatha ceremony twice
a month.*

One of the qualifications for a monk to be appointed to this position is stated to be that
the monk should have twenty years since his higher ordination. Obviously this was not
possible when these serious rules were laid down, which, according to tradition happened
after the fifth Rains retreat, at which point the most senior monk would have been fifteen
years short of meeting the qualification.

The qualities enumerated seem quite reasonable: the monk should be virtuous, learned,
understand both sets of Patimokkha rules, be a clear speaker, able to inspire the nuns, and
is dear and pleasing to them. He should not be guilty of a Sanghadisesa offence and
should have, as mentioned, twenty years seniority.

All of these qualities would seem to be aimed at protecting and indeed being of benefit to
the nuns, making sure that the monk giving the instruction is virtuous, learned and
experienced.

The third discourse is recorded in the commentary as having led to Ven. Gotamt’s
liberation. The discourse is quite general in nature, just stating basically that she should
bear in mind that the true teaching leads to dispassion, unfettering, decrease (of rebirths),
little desire, contentment, solitude, energy and ease in support.

4 Yet another anachronism, as the Vinaya records the gradual development of the Patimokkha
recital amongst the nuns.
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All of these things are indeed characteristic of the Teaching of the Lord Buddha, but it is
hard to see how stating the general principles in themselves would lead to liberation. Of
course knowing them in more detail and acting upon them might do so.

The teaching here contrasts however with another teaching in the Anguttara Commentary
on the Elder Nandaka, who was named by the Buddha as the foremost of his monk
disciples in teaching the nuns. In the commentary on that placement it says that after he
had taught what became known as the Nandakovadasuttam (MN 146), all the nuns, which
would have included Ven. Gotami, attained liberation.

I previously noted, in my translation of that text that this does not agree with the text
itself, which states only that the nuns attained at least a level of Stream Entry. So it seems
that the commentary itself here is also in disagreement with what it has stated elsewhere.
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Gotamisuttam?®

The Discourse concerning Gotam1
(AN 8.51)

Requesting the Going-Forth

Ekam samayam Bhagava Sakkesu viharati Kapilavatthusmim Nigrodharame.
At one time the Fortunate One was dwelling amongst the Sakiyans, near to Kapilavatthu,
in Nigrodha’s Monastery.°

Chatthassa pathame, ‘Sakkesu viharat?’ ti
In the first (discourse) of the sixth (chapter), ‘Was dwelling amongst the Sakiyans’
means

pathamagamanena gantva, viharati.
was dwelling, after going (there) on the first journey.’

Atha kho Mahapajapati® Gotami yena Bhagava tenupasankami,
Then Mahapajapati Gotam1 approached the Fortunate One,

‘Mahapajapat?’ ti puttapajaya ceva dhitupajaya ca mahantatta evamladdhanama.
‘Mahapajapatl’ means (hoping she would be) having many male and female progeny,
this was the name that was given.’

‘Yena Bhagava tenupasankam?’ ti Bhagava Kapilapuram gantva,
‘Approached the Fortunate One’ means the Fortunate One, having gone to Kapila’s
city,

pathamam-eva Nandam pabbajesi, sattame divase Rahulakumaram.
first of all gave the going forth to Nanda,'? and after seven days to prince Rahula.!!

sk osk ok

3 PTS, RTE lack any title or end-title on any of the discourses.
6 Kapilavatthu was the Buddha’s home town. Nigrodha was a Sakyan who donated this park to the
Sangha. For more information on this monastery see the long entry in DPPN.

7 The first journey back to his home city in the first year after his Awakening, see the Introduction
for a discussion of the chronology.

8 RTE: Mahapajapati; similarly below.

° The name means: rich in progeny, although it appears she had just one daughter (the eldest),
Nanda, and one son, Nanda.

10 Mahapajapati’s son, and the Buddha’s half-brother. Nanda’s story is told in the Exalted
Utterances (3.2), see elsewhere on this website.

T His son through Yasodhara. Rahula’s ordination is related at the beginning of the 9th section
(bhanavara) of the Great Chapter (Mahakhandhaka), Vin 3.1.
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Cumbatakakalahe,!? pana'® ubhayanagaravasisu'* yuddhatthaya nikkhantesu,

In the dispute about the head-roll,"” residents from both cities came out in order to
fight,

Sattha gantva, te Rajano safinapetva, Attadandasuttam kathesi.
and the Teacher went (there), convinced those Kings, and taught the Discourse on
Taking up a Stick.'6

Rajano pasiditval” addhatiyasate addhatiyasate kumare adamsu,
The Kings were pleased and each gave two hundred and fifty princes,

tani pafica kumarasatani Satthu santike pabbajimsu.
and those five hundred princes went forth in the presence of the Teacher.

Atha nesam pajapatiyo sasanam pesetva anabhiratim uppadayimsu.
Then their wives sent them messages and that made discontent arise (in their
husbands).

Sattha tesam anabhiratiya uppannabhavam fiatva,
The Teacher, knowing a state of discontent had arisen,

te paficasate daharabhikkhi Kunaladaham netva,
led those five hundred young monks to the Kunala Lake,!®

attano kunalakale nisinnapubbe pasanatale nisiditva,
having sat on the stone slab, where formerly he himself had sat at the time of the
cuckoo (story),

Kunalajatakakathaya tesam anabhiratim vinodetva,
and having driven out their discontent with the Kunala Birth Story,”

12 SHB, PTS: Cumbatakalahe.

13 RTE omits: pana.

14 Chs: ubhayanagaravasikesu.

15 According to the commentaries this took place four years after the first return to Kapilavatthu.
There are two stories which came down in the commentaries about the origin of this dispute, one
of them records there was a dispute about head-rolls (cumbataka) left by slaves on the bank of
the river Rohint, although this explanation is rejected by the commentator there. See my text and
translation of a section from The Introduction to the Story of the Cuckoo
(Kunalajatakanidanam) elsewhere on this website.

16 Attadandasuttam, now found in the Discourse Collection (Suttanipata), Sn 4.15.

17 SHB, PTS: pasiditva va.

18 1n the Himalayas.

19 This is a misogynist story about the wiles of women, which has been attributed to the Buddha,
but which appears to have been a folk story incorporated into the wider Buddhist tradition.
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sabbe pi te Sotapattiphale?’ patitthapesi,
he established them all in the fruit of Stream-Entry,?!

puna Mahavanam anetva, Arahattaphale ti.
and after bringing them to the Great Wood, in the fruit of Liberation.??

Tesam cittajananattham? puna pi pajapatiyo sasanam pahinimsu,
In order to know their minds their wives again sent messages,

te: “Abhabba mayam gharavasassa,” ti patisasanam pahinimsu.

and they sent a reply back, saying: “It is impossible for us to dwell in the home.”?*

Ta: “Na dani amhakam gharam gantum yuttam.
(The wives) said: “Now it is not suitable (for us) to go (back) to our homes.

Mahapajapatiya santikam gantva,
Having gone into the presence of Mahapajapati,

pabbajjam anujanapetva pabbajissama.” ti
and having received allowance for the going forth, we will go forth.”

Paiicasata pi Mahapajapatim? upasankamitva,
The five hundred (wives) approached Mahapajapati,

“Ayye, amhakam pabbajjam anujanapetha,” ti ahamsu.
and said: “Noble Lady, you should get the allowance for us to go forth.”

Mahapajapati ta itthiyo gahetva, yena Bhagava tenupasankami.
Having taken those women, Mahapajapati approached the Fortunate One.

Setacchattassa hettha Rafifio parinibbutakale upasankami, ti pi vadanti yeva.
They say: after the King (Suddhodana) had attained Complete Emancipation under the
white umbrella?® (Mahapajapati) approached (the Buddha).

upasankamitva Bhagavantam abhivadetva, ekam-antam atthasi.
and after approaching and worshipping the Fortunate One, she stood on one side.

20 SHB, PTS: te sabbe Sotapattiphale.

2! The first of four stages on the path to Awakening.

22 The final stage on the path. According to the traditional chronology, this took place just before
the beginning of the fifth Rains Retreat at Vesali.

23 SHB, PTS: cittam jananattham; similarly elsewhere.

2 Having attained liberation all that was attractive about the home life had lost its attraction, and
they were unable to live in that way any more.

25 SHB, PTS: Pajapatiri.

%6 The implication is that King Suddhodana was still reigning as King when he died. He was one of
the only people who attained Liberation and never ordained, having died on the same day.
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Ekam-antam thita kho Mahapajapati Gotami Bhagavantam etad-avoca:
While standing on one side Mahapajapati Gotami said this to the Fortunate One:

“Sadhu, Bhante, labheyya matugamo Tathagatappavedite Dhammavinaye,

“It is good, reverend Sir, if women could receive, in this Dhamma and Discipline taught
by the Realised One,

agarasma anagariyam pabbajjan.”-ti
the going forth from the home to the homeless life.”

“Alam, Gotami!?’
“Enough, Gotami!

Ma te rucci matugamassa Tathagatappavedite Dhammavinaye,
Please do not wish for women, in this Dhamma and Discipline taught by the Realised
One,

‘Alam, Gotami! Ma te rucci.’ ti
‘Enough, Gotami! Please do not wish,’ is said.

Kasma patikkhipi?
Why did he refuse?

Na nu sabbesam-pi Buddhanam catasso parisa honti ti?
Do not all the Buddhas have four assemblies?

Kamam honti.
Certainly they do.

Kilametva pana anekavaram yacite?® anuiifiatar pabbajjam,
But he allowed the going forth (only) after making many requests,

dukkhena laddha. ti
and it was received with (much) trouble.

‘Samma paripalessanti,’ ti garum katva, anuiifiatukamo patikkhipi.
He thought: ‘(Later) they will guard it well,” and have respect, and wishing to grant the
allowance (later), he refused (at this time).?

agarasma anagariyam pabbajja.” ti
the going forth from the home to the homeless life.”

27 Thai, ChS: Gotami; similarly below.
28 RTE: yacitena.

29 The sentence is convoluted in the Pali, and I am unsure whether the interpretation is correct
here.
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Dutiyam-pi kho Mahapajapati Gotami Bhagavantam etad-avoca:
For a second time Mahapajapati Gotami said this to the Fortunate One:

“Sadhu, Bhante, labheyya matugamo Tathagatappavedite Dhammavinaye,
“It is good, reverend Sir, if women could receive, in this Dhamma and Discipline taught
by the Realised One,

agarasma anagariyam pabbajjan.”-ti
the going forth from the home to the homeless life.”

“Alam, Gotami!
“Enough, Gotami!

Ma te rucci matugamassa Tathagatappavedite Dhammavinaye,
Please do not wish for women, in this Dhamma and Discipline taught by the Realised
One,

agarasma anagariyam pabbajja.” ti
the going forth from the home to the homeless life.”

Tatiyam-pi kho Mahapajapati Gotami Bhagavantam etad-avoca:
For a third time Mahapajapati Gotami said this to the Fortunate One:

“Sadhu, Bhante, labheyya matugamo Tathagatappavedite Dhammavinaye,
“It is good, reverend Sir, if women could receive, in this Dhamma and Discipline taught
by the Realised One,

agarasma anagariyam pabbajjan.”-ti
the going forth from the home to the homeless life.”

“Alam, Gotami!
“Enough, Gotamt!

Ma te rucci matugamassa Tathagatappavedite Dhammavinaye,
Please do not wish for women, in this Dhamma and Discipline taught by the Realised
One,

agarasma anagariyam pabbajja.” ti
the going forth from the home to the homeless life.”

Atha kho Mahapajapati Gotami:
Then Mahapajapati Gotami,

‘Na Bhagava anujanati matugamassa Tathagatappavedite Dhammavinaye,
thinking: “The Fortunate One does not allow for women, in this Dhamma and Discipline
taught by the Realised One,
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agarasma anagariyam pabbajjan,’-ti
the going forth from the home to the homeless life,’

dukkhi dummana, assumukhi, rudamana,
pained and depressed, crying, with tears on her face,

Bhagavantam abhivadetva padakkhinam katva, pakkami.
having worshipped and circumambulated the Fortunate One, went away.

‘Pakkam?’ ti puna Kapilapuram-eva pavisi.
‘Went away’ means she entered Kapila’s city again.

Atha kho Bhagava Kapilavatthusmim yathabhirantam viharitva,
Then the Fortunate One, having dwelt in Kapilavatthu for as long as he liked,

‘Yathabhirantam viharitva’ ti
‘Dwelt for as long as he liked’ means

bodhaneyyasattanam>’ upanissayam olokento, yathajjhasayane viharitva.
looking around at those beings that have the right conditions for being led to
Awakening, he dwelt for as long as he had the intention to.

yena Vesali tena carikam pakkami,
went on walking tour towards Vesali,

‘Carikam pakkam?’ ti mahajanasangaham karonto
‘Went on walking tour’ means favouring the populace

uttamaya®! Buddhasiriya anopamena Buddhavilasena aturitacarikam pakkami.
he went on an unhurried walking tour, with his supreme Buddha glory and his
matchless Buddha beauty (shining forth).

anupubbena carikam caramano yena Vesali tad-avasari.
and while walking gradually on walking tour he arrived at Vesalt.

Tatra sudam>? Bhagava Vesaliyam viharati,
There the Fortunate One dwelt near Vesali,

Mahavane Kuatagarasalayam.
in the Great Wood, at the Gabled Hall.

30 SHB, PTS: sattanam.
31 SHB, PTS: anupamaya.
32 RTE: suradan; probably transcription mistake.
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Atha kho Mahapajapati Gotami,
Then Mahapajapati Gotami,

kese chedapetva, kasayani vatthani acchadetva,
after having her hair cut off, and donning ochre clothes,

‘Together with a great many Sakiyan ladies’ means

antonivesanamhi’® yeva Dasabalam uddissa pabbajjavesam gahetva,
having taken the appearance of one gone forth in the inner chambers based on that
(worn by the) One of Ten Powers,

paiicasata’® Sakiyaniyo®® pabbajjavesam yeva®’ gahapetva,
and having the five hundred Sakiyan ladies (also) take the appearance of those gone
forth,

together with a great many Sakiyan ladies, (she went towards Vesali).

‘Carikam’® pakkam?’ ti gamanam abhinihari.
‘Went on walking tour’ means she left on her journey.

Gamanabhiniharanakale® pana
But at the time of leaving on the journey

‘Ta*’ sukhumala Rajitthiyo padasa ganturn na sakkhissanti, ti
thinking: “Those delicate princesses will not be able to go by foot,’

41 43

Sakiya-Koliyarajano*! sovannasivikayo*? upatthapayimsu,
the Sakiyan and Koliyan kings arranged golden palanquins,

3 RTE: Sakiyahi; similarly below.
34 RTE: antonivesanasmin.

3 RTE: 1a pi paiicasata.

36 pTS: paiicasata-Sakiyaniyo.

37 PTS omits: yeva.

38 RTE omits: Carikan.

39 SHB, PTS: Gamandabhiharanakale.
40 SHB, PTS omits: 7a.

41 SHB: Koliya-.

42 SHB, PTS: suvanna-.

43 RTE: utthapayimsu.
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‘Ta pana yane aruyha gacchanti, ti*
thinking: ‘Having mounted the vehicles they will go,’

‘Satthari agaravo kato hoti,’ ti
(But the women thought): “That is disrespectful to the Teacher,’

ekapannasayojanikam*® padasa va patipajjimsu.
and they followed the path on foot for fifty-one leagues.*®

Rajano pi purato ca pacchato ca arakkham samvidahapetva,
The Kings, after arranging protection at the front and the rear,

tandulasappiteladinam sakatani parapetva:?’
and filling carts with the finest rice, ghee, oil and so forth,

“Gatatthane gatatthane,’® aharam patiyadetha,” ti purise pesayimsu.
sent men, saying: “Whatever place they go to, prepare the food.”

anupubbena yena Vesali Mahavanam® Kiitagarasala tenupasankami.
and gradually approached the Great Wood, and the Gabled Hall at Vesali.

Atha kho Mahapajapati Gotami siinehi® padehi rajokinnena gattena,
Then Mahapajapati Gotami, with swollen feet, and dust on her limbs,

‘Stinehi padeh?’ ti
‘With swollen feet’ means

tasafi-hi sukhumalatta padesu: eko photo uttheti,’! eko bhijjati.
for those with delicate feet: some had blisters arise, some had split open.

Ubho pada katakatthiparikinna®? viya hutva, uddhumata jata.>
Both feet having become as though covered all round with the clearing nut seed,>*
became swollen.

4 RTE: gacchantihi.

4 RTE adds: maggarn.

46 1¢ appears that one of the things the ladies were trying to prove to the Buddha is that they were
capable of living an ascetic life, traveling large distances by foot as the mons regularly did.

4T RTE: piretva.

48 RTE: gatagatatthane PTS omits second: gatatthane.

49 BIT: Mahavane.

S0 pTs: sunehi; similarly below.

1 SHB, PTS: udeti.

2 RTE: kataka-; ChS: katakatthisamparikinna.

33 SHB, PTS omits: jara.

4 Strychnos Potatorum, presumably the seed is dry and hardened.
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Tena vuttam: ‘Siinehi padehi.’ ti
Therefore it was said: “‘With swollen feet.’

dukkhi dummana, assumukhi, rudamana, bahidvarakotthake atthasi.
pained and depressed, crying, with tears on her face, stood outside the doorway.

Addasa kho ayasma Anando Mahapajapatim Gotamim
Venerable Ananda saw Mahapajapati Gotam,

siinehi padehi rajokinnena gattena,
with swollen feet, and dust on her limbs,

dukkhim dummanam, assumukhim, radamanam, bahidvarakotthake thitam.
pained and depressed, crying, with tears on her face, stood outside the doorway.

‘Bahidvarakotthake’ ti dvarakotthakato bahi.
‘Outside the doorway’ means outside the doorway.>

Kasma panevam thita ti?>°
But why stand there?

Evam Kkirassa ahosi:
This occurred to her:

‘Aham Tathagatena ananufifiata sayam-eva pabbajjavesam aggahesim,
‘Without the permission of the Realised One, I took the appearance of one gone forth,

evam gahitabhavo ca pana me sakala-Jambudipe pakato jato.
but the fact that (the appearance) was taken by me has become famous throughout the
whole of the Rose-Apple Isle.

Sace Sattha pabbajjam anujanati, iccetam kusalam,
If the Teacher allows the going forth, that is good,

sace pana nanujanissati, mahati garaha bhavissati.’ ti
but if he does not allow, there will be great reproach (for me),’

viharam pavisitum asakkonti rodamana va®’ atthasi.
and being unable to enter the monastery she stood there crying.

33 The commentator is parsing the compound.
6 RTE: santhita ti.
57 SHB, PTS omits: va.
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Disvana,’® Mahapajapatim Gotamim etad-avoca:
And after seeing (her), he said this to Mahapajapati Gotamt:

“Kim nu tvam, Gotami,> siinehi padehi rajokinnena gattena,

“Why are you, Gotami, with swollen feet, and dust on your limbs,

‘Kim nu tvam Gotami?’ ti
‘Why are you, Gotam1?” means (he was asking):

kim nu Rajakulanam vipatti uppanna,
has any misfortune arisen in the families of Kings,

kena tvam® karanena, evam vivanpabhavam patta,
(or) for what reason are you, having become weakened like this,

siinehi padehi, thita? tif!
with swollen feet, standing (there)?

dukkhi dummana, assumukhi, rudamana, bahidvarakotthake thita?” ti
pained and depressed, crying, with tears on your face, standing outside the doorway?”

“Tatha hi pana, bhante Ananda, na Bhagava anujanati®
“Because, venerable Ananda, the Fortunate One does not allow

matugamassa Tathagatappavedite Dhammavinaye,
for women, in this Dhamma and Discipline taught by the Realised One,

agarasma anagariyam pabbajjan”-ti.
the going forth from the home to the homeless life.”

“Tena hi, Gotam1,% idheva tava hohi, yavaham Bhagavantam yacami
“Then, Gotami, just wait here, while I request the Fortunate One

matugamassa Tathagatappavedite Dhammavinaye,
for women, in this Dhamma and Discipline taught by the Realised One,

agarasma anagariyam pabbajjan.”-ti
the going forth from the home to the homeless life.”

8 PTS: Disva.

59 Chs: Gotami; similarly below.

0 RTE: kena nu tvan.

61 RTE, ChS: sinehi padehi .pe. thita ti.
2 pTS: Bhagava na anujandti.

3 ChS: Tena hi tvam, Gotamt, muhuttan.
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Atha kho ayasma Anando yena Bhagava tenupasankami,
Then venerable Ananda approached the Fortunate One,

upasankamitva Bhagavantam abhivadetva ekam-antam nisidi.
and after approaching and worshipping the Fortunate One, he sat down on one side.

Ekam-antam nisinno kho ayasma Anando Bhagavantam etad-avoca:
While sitting on one side venerable Ananda said this to the Fortunate One:

“Esa, Bhante, Mahapajapati Gotami sunehi padehi rajokinnena gattena,
“This Mahapajapati Gotami, reverend Sir, with swollen feet, and dust on her limbs,

dukkhi dummana, assumukhi, radamana, bahidvarakotthake thita:
pained and depressed, crying, with tears on her face, is standing outside the doorway,

‘Na Bhagava anujanati matugamassa Tathagatappavedite Dhammavinaye,
thinking: ‘The Fortunate One does not allow for women, in this Dhamma and Discipline
taught by the Realised One,

agarasma anagariyam pabbajjan.’-ti
the going forth from the home to the homeless life.’

Sadhu, Bhante, labheyya matugamo Tathagatappavedite Dhammavinaye,
It is good, reverend Sir, if women could receive, in this Dhamma and Discipline taught by
the Realised One,

agarasma anagariyam pabbajjan.”-ti
the going forth from the home to the homeless life.”

“Alam, Ananda!
“Enough, Ananda!

Ma te rucci matugamassa Tathagatappavedite Dhammavinaye,
Please do not wish for women, in this Dhamma and Discipline taught by the Realised
One,

agarasma anagariyam pabbajja.” ti
the going forth from the home to the homeless life.”

Dutiyam-pi kho ayasma Anz}ndo Bhagavantam etad-avoca:
For a second time venerable Ananda said this to the Fortunate One:

“Sadhu, Bhante, labheyya matugamo Tathagatappavedite Dhammavinaye,
“It is good, reverend Sir, if women could receive, in this Dhamma and Discipline taught
by the Realised One,

agarasma anagariyam pabbajjan.”-ti
the going forth from the home to the homeless life.”
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“Alam, Ananda!
“Enough, Ananda!

Ma te rucci matugamassa Tathagatappavedite Dhammavinaye,
Please do not wish for women, in this Dhamma and Discipline taught by the Realised
One,

agarasma anagariyam pabbajja.” ti
the going forth from the home to the homeless life.”

Tatiyam-pi kho ayasma Ar_lando Bhagavantam etad-avoca:
For a third time venerable Ananda said this to the Fortunate One:

“Sadhu, Bhante, labheyya matugamo Tathagatappavedite Dhammavinaye,
“It is good, reverend Sir, if women could receive, in this Dhamma and Discipline taught
by the Realised One,

agarasma anagariyam pabbajjan.”-ti
the going forth from the home to the homeless life.”

“Alam, Ananda!
“Enough, Ananda!

Ma te rucci matugamassa Tathagatappavedite Dhammavinaye,
Please do not wish for women, in this Dhamma and Discipline taught by the Realised
One,

agarasma anagariyam pabbajja.” ti%
the going forth from the home to the homeless life.”

Atha kho ayasmato Anandassa etad-ahosi:
Then it occurred to venerable Ananda:

‘Na Bhagava anujanati matugamassa Tathagatappavedite Dhammavinaye,
‘The Fortunate One does not allow for women, in this Dhamma and Discipline taught by
the Realised One,

agarasma anagariyam pabbajjam.
the going forth from the home to the homeless life.

Yam ninaham afifiena pi pariyayena Bhagavantam yaceyyam
What if I were to ask the Fortunate One in a different way

‘Afifiena pi pariyayena’ ti afifiena pi karanena.
‘In a different way’ means with a different reason.

o4 BIT: pabbajjan-ti, but pabbajja ti above.
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matugamassa Tathagatappavedite Dhammavinaye,
for women, in this Dhamma and Discipline taught by the Realised One,

agarasma anagariyam pabbajjan’?-ti
the going forth from the home to the homeless life?’

Atha kho ayasma Anando Bhagavantam etad-avoca:
Then venerable Ananda said this to the Fortunate One:

“Bhabbo nu kho, Bhante, matugamo Tathagatappavedite Dhammavinaye,
“Is it possible, reverend Sir, for women, in this Dhamma and Discipline taught by the
Realised One,

agarasma anagariyam pabbajitva,
having gone forth from the home to the homeless life,

Sotapattiphalam va, Sakadagamiphalam va,
° to directly experience the fruit of Stream Entry, or the fruit of Once-Returning,

Anagamiphalam va Arahattaphalam va sacchikatun?”-ti
or the fruit of Non-Returning, or the fruit of Liberation?”

“Bhabbo, Ananda, matugamo Tathagatappavedite Dhammavinaye,
“It is possible, Ananda, that women, in this Dhamma and Discipline taught by the
Realised One,

agarasma anagariyam pabbajitva,
having gone forth from the home to the homeless life,

Sotapattiphalam-pi Sakadagamiphalam-pi
° to directly experience the fruit of Stream Entry, and the fruit of Once-Returning,

Anagamiphalam-pi Arahattaphalam-pi sacchikatun.”-ti
and the fruit of Non-Returning, and the fruit of Liberation.”

“Sace, Bhante, bhabbo matugamo Tathagatappavedite Dhammavinaye,
“If it is possible, reverend Sir, for women, in this Dhamma and Discipline taught by the
Realised One,

agarasma anagariyam pabbajitva,
having gone forth from the home to the homeless life,

Sotapattiphalam-pi Sakadagamiphalam-pi
° to directly experience the fruit of Stream Entry, and the fruit of Once-Returning,

Anagamiphalam-pi Arahattaphalam-pi sacchikatun,-ti
and the fruit of Non-Returning, and the fruit of Liberation,
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bahukara,®® Bhante, Mahapajapati Gotami,
and Mahapajapati Gotamt was a great help, reverend Sir,

‘Bahukara, Bhante’ ti-adina,
‘A great help, reverend Sir,” and so forth,

tassa gunam kathetva, puna pabbajjam yacanto evam-aha.
after speaking about her virtue, again he spoke requesting the going forth.

Bhagavato matuccha apadika posika khirassa dayika,
she is the Fortunate One’s maternal aunt, his wet-nurse, who looked after him and gave
him milk,

Bhagavantam janettiya kalankataya, thafifiam payesi.
and after the Fortunate One’s Mother had died, she gave him suck at the breast.

Sadhu, Bhante, labheyya matugamo Tathagatappavedite Dhammavinaye,
It would be good, reverend Sir, if women could receive, in this Dhamma and Discipline
taught by the Realised One,

agarasma anagariyam pabbajjan”-ti.
the going forth from the home to the homeless life.”

The Eight Serious Rules

“Sace, Ananda, Mahapajapati Gotami attha garudhamme patiganhati,’
“If, Ananda, Mahapajapati Gotami accepts these eight serious rules,

sa vassa hotu upasampada:
this will be the higher ordination for her:

Sattha pi: ‘Itthiyo nama parittapaiiia,

The Teacher also thought: ‘Women are known to have little wisdom,5®
ekayacitamattena® pabbajjaya anuififataya,

by gaining permission for the going forth through one request only,

na mama’’ Sasanam garum katva ganhissanti,’ ti’!
they will not accept my Dispensation with respect,’

S pTS: bahupakara.

% BJT, PTS omit: khirassa dayika.

7 BIT: pati-; RTE, ChS: -gg-; similarly elsewhere.

%8 Remember this is the Commentator fostering thoughts on the Buddha.
% RTE: ekayacitamatteneva.

"0 SHB, PTS: me.

71 SHB, PTS: ganhantt ti.
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tikkhattum patikkhipitva, idani garum katva, gahapetukamataya:
now, after being refused three times, they have respect, and have a (deep) desire to
take (ordination, and so),”?

‘Sace, Ananda, Mahapajapati Gotami attha garudhamme patiganhati,’
‘If, Ananda, Mahapajapati Gotami accepts these eight serious rules,

sa vassa hotu upasampada’ ti-adim-aha.
this will be the higher ordination for her,” and so forth was said.

Tattha ‘Sa vassa’ ti sa eva’* assa pabbajja pi upasampada pi hotu.

Herein ‘Sa vassa’ is parsed as sa eva assa,” for her this is the going forth and the
higher ordination.

Vassasatiipasampannaya bhikkhuniya, tad-ahiipasampannassa’® bhikkhuno,
A nun having a hundred years (seniority), in regard to a monk ordained that day,

‘Tad-ahiipasampannassa’’’ ti tam divasarm’d upasampannassa.
‘In regard to a monk ordained that day’ means to one ordained on that day.”

abhivadanam paccutthanam afijalikammam samicikammam?®® kattabbam. [1]
should worship, rise from the seat, salute and pay homage.?!

‘Abhivadanam paccutthanam afijalikammam samicikammam kattabban’-ti%?

‘Should worship, rise from the seat, salute and pay homage’ means

72 Earlier and again here it is stated that the Buddha only refused women ordination to make them
try and try again, so they would eventually have great respect for the ordination. If that were so
though, it is difficult to understand why the Buddha would also initially refuse Ananda’s request
three times, and only (apparently) change his mind when further arguments about their abilities,
which he must surely have known without needing prompting, had been adduced.

3 RTE: -gg-.

4 SHB, PTS: ev'.

75 This is incorrect, as according to the rules of Pali grammar, it would parse as sa va assda, not eva,
which would give sevassa.

76 RTE: ahu-; similarly elsewhere.

7T RTE: ahu-.

78 RTE: divasam-pi.

79 The commentator is clarifying what was said by paraphrasing.

80 BIT: Abhivadana-paccutthana-aiijalikamma-samicikamman-ti.

81 Ayya Tathaloka, in a private communication, points out that this is the only one of the serious
rules that doesn’t appear in the Bhikkhunt Patimokkha. It is found in the Cullavagga, directly

after this story, raising the likelihood that it was instituted after the Vibhanga texts were closed,
but while the Cullavagga was still open to modification.

82 SHB, PTS: Abhivadana-paccutthana-anijalikamma-samicikamman-ti.
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mane®? akatva, paficapatitthitena abhivadanam,

after putting aside conceit, worshipping with the prostration touching in five places,*

asana paccul,:the'lya,85 paccuggamanavasena paccutthanam,
rising from the sitting place, rising from the seat in order to go and greet (the monk),

dasanakham® samodhanetva, afijalikammam,
having placed the ten fingernails together, saluting,®’

asanapaiifiapanabijanadikam anucchavikakammasankhatam,
and everything agreed upon as duties that are suitable, such as preparing the seat, fan
and so on,

samicikammaii-ca katabbam.%8

(in this way) she should pay homage.

Ayam-pi dhammo sakkatva garukatva®® manetva pijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.

and should not be transgressed for as long as her life lasts.

Na bhikkhuniya abhikkhuke avase vassam upagantabbam. [2]
A nun should not enter the Rains Retreat in a dwelling place without monks.”’

‘Abhikkhuke avase’ ti
‘A dwelling place without monks’ means

yattha vasantiya anantarayena,
wherever (nuns) are dwelling must be without danger,

83 RTE, ChS: omanatimane.

84 The five places are the two feet, the two forearms and the forehead, all of which would be
touching the floor at the same time.

85 SHB, PTS: utthaya.

86 RTE, ChS: dasanakhe.

87 This is the common greeting of holding the palms together and raised, which is still often seen to
this day in Eastern countries.

8 RTE: kattabban; ChS: katabban.

89 Chs: garum katva, similarly elsewhere.

9 This corresponds to Bhikkhuni Pacittaya, 56. Three other rules (3, 4, and 7) also correspond to
pacittiya (confession) rules in the Bhikkhuni Patimokkha, and have their own origin stories,

which portray the Bhikkhunisangha as already established. This surely indicates either that they
were not established at the beginning, or that the eight serious rules are anachronistic.
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ovadatthaya upasankamanatthane’! ovadadayako acariyo natthi,
(but if) after approaching that place in order to get advice, (it is found) there is no
teacher (monk) to give the advice,

ayam abhikkhuko avaso nama.
this is called a dwelling place without monks.”?

Evarupe avase Vassam na upagantabbam.
In such a dwelling place they should not undertake the Rains Retreat.

Ayam-pi dhammo sakkatva garukatva manetva piijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Anvaddhamasam®? bhikkhuniya Bhikkhusanghato dve dhamma paccasisitabba:**
Every fortnight the nuns are to expect two things from the Community of monks:

‘Anvaddhamasan’-ti®> Anuposathikar.
‘Every fortnight’ means every Observance day.

Uposathapucchakaii-ca, ovadiipasankamanaii-ca.’¢ [3]

asking about the Observance day, and approaching (the monks) for (getting) advice.®’

‘Ovadupasankamanan’-ti ovadatthaya upasankamanam.
‘Approaching (the monks) for (getting) advice’ means approaching (the monks) in
order to (get) advice.”8

Ayam-pi dhammo sakkatva garukatva manetva puajetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

ol RTE: upasankamanarahe thane.

92 See the following discourse for the requirements a monk must fulfil before he can qualify as
being fit to teach the nuns, including having at least twenty years seniority. As these rules were
apparently given to Gotami in the fifth year of the Dispensation it would have been impossible
for any monk to fulfil that requirement.

93 SHB: Anvaddha-.

94 BIT, RTE: paccasimsitabba; PTS omits: dve dhamma paccasisitabba.

95 SHB: Anvaddha-.

% BIT: ovad-; printer’s error; PTS adds: pariyesitabbam.

97 This corresponds to Bhikkhuni Pacittaya, 59.

%8 Parsing the compound to make it clear what is said.
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Vassam vutthaya® bhikkhuniya ubhato Sanghe tihi thanehi pavaretabbam:
A nun emerging from the Rains Retreat should invite both Communities in regard to
three reasons:

ditthena va sutena va parisankaya va.!? [4]
with what was seen, or what was heard or what was suspected.!"!

‘Ditthena’ ti cakkhuna ditthena.
‘With what was seen” means with what was seen by the eye.

‘Sutena’ ti sotena sutena.
‘What was heard’ means what was heard by the ear.

‘Parisankaya’ ti ditthasutavasenal’? parisankitena.
‘What was suspected’ means what was suspected on account of seeing or hearing.

Ayam-pi dhammo sakkatva garukatva manetva piijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Garudhammam ajjhapannaya bhikkhuniya

A nun who is guilty of a serious offence !
‘Garudhamman’-ti garukam sanghadisesapattim.!%4

‘Serious offence’ means a serious offence entailing the Community at the beginning

and for the rest (of the procedure).

ubhato Sanghe pakkhamanattam caritabbam. [5]

should observe reparation for a fortnight before both Communities.'%

9 BIT: vutthaya.

100 BJT, PTS: ditthena sutena parisankaya.

101 Thig corresponds to Bhikkhuni Pacittaya, 57, and refers to the invitation (pavarana) for
correction held at the end of the Rains, when the monastics have been living together long
enough to make a balanced appraisal of someone’s behaviour. The monks also invite correction,
but only from the Community of monks.

102 BJT, PTS: ditthasutamutavasena; on account of seeing, hearing or cognising.

103 Here we see the word garudhamma used as a synonym for a Sanghadisesa offence, the most
serious class of offenses that can be repaired. The same word is used with the same meaning in
the next discourse too. It is curious that the same term should be used for these rules for the nuns,
when none of the rules are, in fact, Sanghadisesa, and a number are rather confession (pdacittiya)
offenses in the bhikkhunt Patimokkha.

104 BJT, PTS: garukasanghadisesapattini.

105 The monks only do reparation for one week, and only before their own Community.
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‘Pakkhamanattan’-ti antinani pannarasa divasani manattam.

‘Reparation for a fortnight’ means reparation for not less that fifteen days.!%

Ayam-pi dhammo sakkatva garukatva manetva pujetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Dve vassani chasu dhammesu sikkhitasikkhaya sikkhamanaya
(Only) a trainee who has trained in the six training rules for two years

‘Chasu dhammesii’ ti vikalabhojanacchatthesu sikkhapadesu.
‘In six rules‘ means in the training rules including the sixth one of the wrong time for
food.!%7

‘Sikkhitasikkhaya’ ti ekasikkham-pi akhandam katva piritasikkhaya.!?
“Trained in’ means not having broken even one training rule the training is fulfilled.!®

ubhato Sanghe upasampada pariyesitabba. [6]

should seek for higher ordination before both Communities.'!?

Ayam-pi dhammo sakkatva garukatva manetva pujetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Na kenaci pariyayena bhikkhuniya bhikkhu!'! akkositabbo paribhasitabbo. [7]
A nun should not abuse or censure a monk by any means.!!?

‘Akkositabbo paribhasitabbo’ ti
‘Should not abuse or censure’ means

106 A fortnight means fourteen nights, and therefore fifteen days.

107 The wrong time for food is after the sun has passed the meridian, and before dawnrise in the
morning; the other five rules are: not to kill, steal, break celibacy, lie or take intoxicants.

108 pTs: akhandam katva taya sikkhitasikkhaya.

199 1f a rule has been broken, she would need to request the training rules again, and start back at
the beginning of the two year period.

110 Another anachronism, as the original ordination procedure entailed being ordained by the
monks only.

"' RTE: Na bhikkhuniya kenaci pariyayena bhikkhu.
12 This corresponds to Bhikkhuni Pacittaya, 52.
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dasannam akkosavatthinam afifiatarena akkosavatthuna na akkositabbo,
should not abuse with any of the ten types of abuse!!® or any other type of abuse,

bhayiipadamsanaya!!4 yaya kayaci paribhasaya na paribhasitabbo.
should not censure with any kind of censure which brings on fear.

Ayam-pi dhammo sakkatva garukatva manetva piijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Ajjatagge!'® ovato bhikkhuninam bhikkhiisu vacanapatho,
From today forward nuns are prohibited from speaking (advice about discipline) to
monKks,

‘Ovato bhikkhuninam bhikkhuisu vacanapatho’ ti

‘Nuns are prohibited from speaking (advice about discipline) to monks’ means
ovadanusasanadhammakathasankhato,!1®

(anything) reckoned as advice, instruction or talk about ethics,
vacanapatho bhikkhuninam bhikkhiisu ovarito!!” pihito,
the nuns are barred and prevented from speaking to monks,

na bhikkhuniya koci bhikkhu ovaditabbo!1® anusasitabbo va:!"’
or, no nun should advise or instruct any monk,

“Bhante, Poranakatthera idam civaravattam'?’ pirayimsi,” ti
saying: “Reverend Sir, former Elders fulfilled the robe duties thus,”

evam pana pavenivasena kathetum vattati.

even though it is suitable to speak regarding tradition.'?!

13 Named in Vis. as contempt, reproof, sneering, jeering, mocking, slandering, censuring,
castigating, blaming and backbiting.

114 SHB: bhayaparamparaya.

S BJT, PTS adds: Ananda.

16 RTE: ovadanusasani-.

17 RTE: varito.

"8 RTE: ovaditabbo va.

Y9 PTS: nanusasitabbo.

120 RTE: idaii-cidaii-ca vattan.

121 An important caveat, as it appears to allow for the nuns to advise the monks on matters of
Dhamma, even if not on matters on Vinaya.
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anovato bhikkhiinam bhikkhunisu vacanapatho. [8]
(but) monks are not prohibited from speaking (advice about discipline) to nuns.

‘Anovato bhikkhiinam bhikkhunisu vacanapatho’ ti
‘Monks are not prohibited from speaking (advice about discipline) to nuns’ means

bhikkhiinam pana bhikkhunisu vacanapatho anivarito
monks are not barred from speaking to nuns
yatharuci'?? ovaditurmh anusasituth Dhammakatham kathetun.-ti
and to advise, instruct and talk on ethics (to them) as they wish.

Ayam-ettha sankhepo, vittharato panesa garu-Dhammakatha,
This here is in brief, but the detailed, serious talk about ethics,

Samantapasadikaya Vinayasamvannanaya vuttanayeneva veditabba.
should be understood as in the method explained in the Commentary on the Discipline,
Pleasing on all Sides.!??

Ayam-pi dhammo sakkatva garukatva manetva pujetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.

and should not be transgressed for as long as her life lasts.

Sace, Ananda, Mahapajapati Gotami ime attha garudhamme patiganhati,
If, Ananda, Mahapajapati Gotamt accepts these eight serious rules,

savassa hotu upasampada.” ti
that will be her higher ordination.”

Accepting the Rules
Atha kho ayasma Anando Bhagavato santike ime attha garudhamme uggahetva,
Then venerable Ananda, having learned these eight serious rules in the presence of the

Fortunate One,

yena Mahapajapati Gotami tenupasankami,
approached Mahapajapati Gotami,

upasankamitva Mahapajapatim Gotamim etad-avoca:
and after approaching he said this to Mahapajapatt Gotami:

122 RTE: yathdarucim.
123 Samantapasadika is the name of the commentary on the canonical Vinaya texts.



The Discourse concerning Gotamt - 30

“Sace kho tvam, Gotami, attha garudhamme patiganheyyasi,
“If you, Gotami, could accept these eight serious rules,

sa va te bhavissati upasampada:
this will be for you your higher ordination:

Vassasatiipasampannaya bhikkhuniya, tad-ahiipasampannassa bhikkhuno,
A nun having a hundred years (seniority), in regard to a monk ordained that day,

abhivadanam paccutthanam aiijalikammam samicikammam kattabbam. [1]
should worship, rise from the seat, salute and pay homage.

Ayam-pi dhammo sakkatva garukatva manetva puajetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Na bhikkhuniya abhikkhuke avase vassam upagantabbam. [2]
A nun should not enter the Rains Retreat in a dwelling place without monks.

Ayam-pi dhammo sakkatva garukatva manetva pijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Anvaddhamasam bhikkhuniya Bhikkhusanghato dve dhamma paccasisitabba:
Every fortnight the nuns are to expect two things from the Community of monks:

Uposathapucchakaii-ca, ovadiipasankamanaii-ca. [3]
asking about the Observance day, and approaching for (giving) advice.

Ayam-pi dhammo sakkatva garukatva manetva piijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Vassam vutthaya bhikkhuniya ubhato Sanghe tthi thanehi pavaretabbam:
A nun emerging from the Rains Retreat should invite both Communities in regard to
three reasons:

ditthena va sutena va parisankaya va. [4]
with what was seen, or what was heard or what was suspected.
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Ayam-pi dhammo sakkatva garukatva manetva piijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.
Garudhammam ajjhapannaya bhikkhuniya

A nun who is guilty of a serious offence

ubhato Sanghe pakkhamanattam caritabbam. [5]
should observe reparation for a fortnight before both Communities.

Ayam-pi dhammo sakkatva garukatva manetva pujetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.
Dve vassani chasu dhammesu sikkhitasikkhaya sikkhamanaya

(Only) a trainee who has trained in the six training rules for two years

ubhato Sanghe upasampada pariyesitabba. [6]
should seek for higher ordination before both Communities.

Ayam-pi dhammo sakkatva garukatva manetva pujetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.
Na kenaci pariyayena bhikkhuniya bhikkhu akkositabbo paribhasitabbo. [7]

A nun should not abuse or censure a monk by any means.

Ayam-pi dhammo sakkatva garukatva manetva piijetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.

and should not be transgressed for as long as her life lasts.

Ajjatagge ovato bhikkhuninam bhikkhiisu vacanapatho,
From today forward nuns are prohibited from speaking (advice) to monks,
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anovato bhikkhiinam bhikkhunisu vacanapatho.!** [8]
(but) monks are not prohibited from speaking (advice) to nuns.

Ayam-pi dhammo sakkatva garukatva manetva puajetva,
This is a rule that should be respected, treated seriously, be honoured, worshipped,

yavajivam anatikkamaniyo.
and should not be transgressed for as long as her life lasts.

Sace kho tvam, Gotami, ime attha garudhamme patiganheyyasi,
If you, Gotami, could accept these eight serious rules,

sa va te bhavissati upasampada.” ti
that will be for you your higher ordination.”

Ime pana attha garudhamme Satthu santike uggahetva,
Having learned these eight serious rules in the Teacher’s presence,

Therena attano arociyamane sutva va,
having heard for herself the Elder (Ananda)’s announcement,

Mahapajapatiya tava mahantam domanassam khanena patippassambhi,
Mahapajapati in a moment was eased of her great sorrow,

Anotattadahato abhatena sitiidakassa!?> ghatasatena matthake parisitta viya,
and it was like being sprinkled on the head with a hundred pots of cool water brought
from lake Anotatta,!?®

vigataparilaha attamana hutva,

and being free from fever, she was delighted,
garudhammapatiggahanena uppannapitipamojjam!?’ avikaronti
and explaining the joy and gladness that had arisen because of the acceptance of these
serious rules

‘Seyyatha pi, Bhante,” ti-adikam udanam udanesi.
she uttered this exalted utterance: ‘It is as though,” and so on.

“Seyyatha pi, bhante Ananda,
“It is as though, venerable Ananda,

124 BIT: vacanatho printer’s error.
125 chS: strudakassa.

126 Anottata is situated in the Himalaya, and was later identified with Lake Manasarovar, which is
found at the foot of Mount Kailash.

127 RTE: uppannam pitipamujjam; PTS: -pamujjam.
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itthi va puriso va daharo yuva mandanakajatiko sisamh nhato,!?8
a woman or a man, young, youthful, having ornaments, with head washed,

uppalamalam va vassikamalam va atimuttakamalam'? va labhitva,
had been given a garland of waterlilies, or a garland of jasmine, or a garland of
whirlybird flowers,

ubhohi hatthehi patiggahetva uttamange sirasmim patitthapeyya,
and having accepted it with both hands, were to place it on top of the most important
limb, on the head,

evam-evam kho aham, bhante Ananda,'3°
just so, venerable Ananda,

ime attha garudhamme patiganhami'®! yavajivam anatikkamaniye.” ti
I accept these eight serious rules which should not be transgressed for as long as life
lasts.”

The Warnings

Atha kho ayasma Anando yena Bhagava tenupasankami,
Then venerable Ananda approached the Fortunate One,

upasankamitva Bhagavantam abhivadetva ekam-antam nisidi.
and after approaching and worshipping the Fortunate One, he sat down on one side.

Ekam-antam nisinno kho ayasma Anando Bhagavantam etad-avoca:
While sitting on one side venerable Ananda said this to the Fortunate One:

“Patiggahita, Bhante, Mahapajapatiya Gotamiya
“Mahapajapatt Gotami, reverend Sir, has accepted

attha garudhamma yavajivam anatikkamaniya.” ti
the eight serious rules which should not be transgressed for as long as life lasts.”

“Sace, Ananda, nalabhissa matugamo Tathagatappavedite Dhammavinaye,
“If, Ananda, women, in this Dhamma and Discipline taught by the Realised One, had not
obtained

agarasma anagariyam pabbajjam,
the going forth from the home to the homeless life,

128 pTS: sisam nahato; Thai: sisanhato, and similarly elsewhere.
129 PTS, Thai, ChS: adhimuttaka-.

130 BJT, PTS omit: Ananda; RTE places it in brackets.

131 BJT: patiganhami.
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ciratthitikam, Ananda, brahmacariyam abhavissa,
Ananda, the spiritual life would have been long-lasting,

vassasahassam-eva Saddhammo tittheyya.!?
the Good Dhamma would have endured for a thousand years.

Yato ca kho, _Ananda, matugamo Tathagatappavedite Dhammavinaye,
But because, Ananda, women, in this Dhamma and Discipline taught by the Realised One,

agarasma anagariyam pabbayjito,
have gone forth from the home to the homeless life,

na dani, Ananda, brahmacariyam ciratthitikam bhavissati,
now, Ananda, the spiritual life will not be long-lasting,

paficeva dani, Ananda, vassasatani Saddhammo thassati.

the Good Dhamma, Ananda, will now endure for (only) five hundred years.!3

Seyyatha pi, Ananda, yani kanici kulani bahutthikani'* appapurisakani,
Just as, Ananda, those families having lots of women and few men,

tani suppadhamsiyani honti corehi kumbhatthenakehi,
are easily plundered by thieves and night-time robbers,

‘Kumbhatthenakeh?’ ti kumbhe dipam jaletva,
‘By night-time robbers’ means having lit lights in a pot,

tena alokena paraghare bhandam vicinitva thenakacorehi.
and discerned valuables in another’s house by their light, (they are plundered) by
burglars and thieves.

evam-evam kho, Ananda, yasmim Dhammavinaye labhati matugamo
just so, Ananda, wherever in this Dhamma and Disciple women receive

agarasma anagariyam pabbajjam,
the going forth from the home to the homeless life,

na tam brahmacariyam ciratthitikam hoti.
the spiritual life will not be long-lasting.!3>

132 BJT: patittheyya.
133 See the discussion in the Introduction.
134 BIT: bahukitthikani.

135 The whole tone of this end section is so out of keeping with the Buddha’s other sayings, that it
seems it must be an interpolation.
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Seyyatha pi, Ananda, sampanne salikkhette
Just as, Ananda, in ripe rice fields

Setatthika nama rogajati nipatati,
which go down with the disease called Deadheart,

‘Setatthika nama rogajat?’ ti
‘The disease called Deadheart’ means

eko panako nalamajjhagatam'?® kandam vijjhati.
some worms pierce the stem and enter the middle of the stalk.

Yena viddha kanda nikkhantam-pi
At the place where it departs from the pierced stem

salisisam khiram gahetum na sakkoti.
the sap is not able to get to the rice head.

evam tam salikkhettam na ciratthitikam hoti,
that rice field is not long-lasting,

evam-evam kho, Ananda, yasmim Dhammavinaye labhati matugamo
just so, Ananda, wherever in this Dhamma and Disciple women receive

agarasma anagariyam pabbajjam,
the going forth from the home to the homeless life,

na tam brahmacariyam ciratthitikam hoti.
the spiritual life will not be long-lasting.

Seyyatha pi, Ananda, sampanne ucchukkhette!?’

Just as, Ananda, in ripe sugar-cane fields

Maiijitthika'*® nama rogajati nipatati,
which go down with the disease called Red Rot,

‘Maiijitthika nama rogajatr’ ti ucchiinam antorattabhavo.
‘The disease called Red Rot’ means being reddened on the inside of the sugar cane.

evam tam ucchukkhettam na ciratthitikam hoti,
that sugar-cane field is not long-lasting,

136 RTE: nalimajjhe gatam.
137 prs: ucchukhette; similarly below.
138 RTE: Maiijetthika; and in the Commentary on the following line.
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evam-evam kho, Ananda, yasmim Dhammavinaye labhati matugamo
just so, Ananda, wherever in this Dhamma and Disciple women receive

agarasma anagariyam pabbajjam,
the going forth from the home to the homeless life,

na tam brahmacariyam ciratthitikam hoti.
the spiritual life will not be long-lasting.

Seyyatha pi, Ananda, puriso mahato talakassa patigacceva'® alim'¥’ bandheyya

Just as, Ananda, a man might prepare an embankment as a precaution round a large lake

yavad-eva udakassa anatikkamanaya,
so that the water does not overflow,

evam-evam kho, Ananda, maya
just so, Ananda,

patigacceva bhikkhuninam attha garudhamma paiinatta
the eight serious rules were laid down by me as a precaution

yavajivam anatikkamaniya.” ti
which should not be transgressed for as long as life lasts.”

141 142

‘Mahato talakassa patigacceva'*" alin,’-ti
‘An embankment as a precaution round a large lake,

imina pana etam-attham dasseti:
this is the meaning that is shown in this:

yatha mahato talakassa paliya abaddhaya pi,
just as with a large tank that has no embankment,
kifici'¥? udakam titthateva pathamam-eva baddhaya,

whatever water could have stayed there had there been a embankment at the
beginning,

139 RTE, ChsS: patikacceva; similarly below.
140 pTS: alim; RTE: palin.

141 RTE, Chs: patigacceva.

192 RTE: palin-ti.

13 RTE: na kifici.
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pana!* abaddhapaccaya'#’ na tittheyya, na patittheyya,!4
cannot stay there, cannot remain, because there is no embankment,

evam-eva'¥’ ye ime anuppanne vatthusmim,

in the same way, although these grounds (for offense) have not arisen,!*®
patigacceva anatikkamanaya!*® garudhamma paiifiatta,

the precaution is (taken that) the serious rules that are not to be transgressed are laid
down,
tesu hi'®” apafifiattesu matugamassa pabbajitatta,

because if for women these (rules) about going forth were not laid down,

pafica vassasatani Saddhammo tittheyya.

the Good Dhamma can endure (only) for five hundred years.
Patigacceva paiifiattatta'>! pana aparani pi pafica vassasatani thassati. ti

But with the precaution regarding the going forth being laid down they will endure for
another five hundred years.

Evam pathamam vuttavassasahassam-eva thassati.
Thus at first it was said it will endure for one thousand years.

‘Vassasahassan’-ti

‘One thousand years,’ !5

cetam patisambhidapabhedappattakhinasavanam!>? vaseneva vuttam,

this was said in regard to those who have attained destruction of the pollutants
together with the analytic knowledges,

144 RTE, ChS add: yar.

145 SHB, PTS: -pp-.

146 RTE, ChS: tam-pi tittheyya.

147 SHB, PTS: evam-evam.

148 The Buddha only normally laid down rules after a transgression of an offense, and nowhere
else is he seen laying down disciplinary rules in advance, which also casts doubt over their
historicity.

149 RTE: avitikkamanatthaya; ChS: anatikkamanatthaya.

150 ChS omits: hi.

IS RTE: panfatta.

152 The commentator, writing a thousand years after the passing of Lord Buddha, now has to
explain how it is that the Good Dhamma is still flourishing in his own time, despite the dire

warnings given to Ananda. Instead of rejecting the prediction as spurious as it was not fulfilled,
he uses a sophistical argument to change the meaning of the plain sense of the words.

133 RTE: patisambhidappattakhinasavavaseneva.
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tato pana uttarim-pi'>* sukkhavipassakakhinasavavasena vassasahassam,
but a further thousand years beyond that for those who have attained destruction of
the pollutants through dry insight,

Anagamivasena vassasahassam,
a thousand years in regard to those who are Non-Returners,

Sakadagamivasena vassasahassam,
a thousand years in regard to those who are Once-Returners,

Sotapannavasena vassasahassan-ti
a thousand years in regard to those who are Stream Enterers,

evam paiicavassasahassani pativedha-Saddhammo thassati.
thus the Good Dhamma of penetration (to Awakening) will endure for five thousand
years (in all).

Pariyattidhammo pi tani yeva.
Then there will be only the Dhamma of learning.

Na hi pariyattiya asati, pativedho atthi,
For there being no learning, there will be no penetration,

napi pariyattiya sati, pativedho na hoti.
but there being learning there will (also) be penetration.

Lingam pana pariyattiya antarahitaya pi ciram pavattissati. ti

But the signs of the disappearance of learning will last for a long time.
Pathamam'>

The First

154 RTE, ChS: uttari pi.
155 BJT, Thai omit: Pathaman.
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Bhikkhunovadakasuttam's

The Discourse about Advising the Nuns
(AN 8.52)

Ekam samayam Bhagava Vesaliyam viharati,
At one time the Fortunate One was dwelling near Vesali,

Mahavane Kitagarasalayam.
in the Great Wood, at the Gabled Hall.

Atha kho ayasma Anando yena Bhagava tenupasankami,
Then venerable Ananda approached the Fortunate One,

upasankamitva Bhagavantam abhivadetva, ekam-antam nisidi.
and after approaching and worshipping the Fortunate One, he sat down on one side.

Ekam-antam nisinno kho ayasma Anando Bhagavantam etad-avoca:
While sitting on one side venerable Ananda said this to the Fortunate One:

“Katihi'®” nu kho, Bhante, dhammehi samannagato bhikkhu
“With how many qualities, reverend Sir, should a monk

bhikkhunovadako sammannitabbo?”’ ti
who is authorised as an advisor to nuns be endowed?”

“Atthahi kho, Ananda, dhammehi samannagato bhikkhu
“A monk endowed with eight qualities, Ananda,

bhikkhunovadako sammannitabbo.
should be authorised as an advisor to nuns.

Katamehi atthahi?
Which eight?

Idh’ Ananda, bhikkhu silava hoti,
Here, Ananda, a monk is virtuous,

Patimokkhasamvarasamvuto viharati, acaragocarasampanno,
he lives restrained with the Patimokkha restraint, and is endowed with (suitable) conduct
and resort,

anumattesu vajjesu bhayadassavi,
seeing danger in the slightest faults,

156 pTS, RTE omit; ChS: Ovadasuttan.
I57T RTE, PTS: Katihi.
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samadaya sikkhati sikkhapadesu. [1]
he trains in the training rules he has undertaken.

Bahussuto hoti sutadharo sutasannicayo,
He is learned, one who bears (in mind) what he has heard, one who collects what he has
heard,

‘Dutiye, bahussuto,’ ti
‘In the second (discourse), he is learned,’

idha sakalassa pi'*® Buddhavacanassa vasena bahussutabhavo veditabbo.
here it is to be understood: he is learned regarding the whole of the Buddha’s
teaching.!>

ye te Dhamma adikalyana majjhekalyana pariyosanakalyana
and those Dhamma teachings that are good in the beginning, good in the middle, good in
the end,

sattham sabyaiijanam,
with their meaning, with their (proper) phrasing,

kevalaparipunnam parisuddham brahmacariyam abhivadanti,
the spiritual life which is complete, fullfilled and very pure, (that) he declares,

tatharupassa dhamma bahussuta honti dhata,
and in things such as these he is learned, one who upholds them,

vacasa paricita, manasanupekkhita, ditthiya suppatividdha. [2]
one who has collected the words, considered in his mind, and penetrated (them) with
(right) view.

Ubhayani kho panassa Patimokkhani vittharena svagatani honti,
Both Patimokkhas'® are well passed down to him with the explanation,

suvibhattani suppavattini'®! suvinicchitani suttaso anubyafjanaso. [3]
well-classified, well-recited, well-discerned in regard to the rule and the details.

158 RTE: sakalassapi.

159 Literally in the whole of the Buddha-word, which indicates the teaching, of course.

160 The monks” and nuns’ Patimokkhas. A teacher (@cariya), to be qualified, must know both.
161 RTE: suppavattani.
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Kalyanavaco hoti kalyanavakkarano,
He is a beautiful speaker, a beautiful recitor,

poriya vacaya samannagato, vissatthaya anelagalaya atthassa vififiapaniya. [4]
he is endowed with good speech, that is distinct, clear, that instructs in the meaning.

Patibalo hoti bhikkhunisanghassa'®> Dhammiya kathaya,
He is able to talk in conformity with Dhamma to the Community of nuns,

sandassetum samadapetum samuttejetum sampahamsetum. [5]
to instruct, rouse, enthuse, and cheer (them).

Yebhuyyena bhikkhuninam piyo hoti manapo. [6]
He is dear and pleasing to almost all the nuns.

Na kho panetam Bhagavantam uddissa pabbajitaya, kasayavatthanivasanaya,
°In regard to one who has gone forth under the Fortunate One, who dwells wearing the
ochre robe,

garudhammam'%? ajjhapannapubbo hoti. [7]
he is not guilty of a serious offence.

‘Garudhamman’-ti kayasamsaggam.
‘Serious offence’ means bodily contact.'®*

Ayam-ettha sankhepo.
This is in brief.

Bhikkhunovadakavinicchayo pana Samantapasadikaya vuttanayeneva veditabbo.
But the decisions on the advice to nuns should be understood as it is said in (the
Commentary) Pleasing on all Sides.'®

162 RTE, PTS: bhikkhunisarngham.

163 RTE: -dhammam-.

164 The rule refers to a Patimokkha rule, Sanghadisesa, 2: if any monk, with a mind affected by lust
should engage in bodily contact (kayasamsaggani) with a woman - holding her hand or holding
her hair or any other sort of caressing of the limbs - (it requires) the Community at the
beginning and for the rest (of the procedure). Note the Sanghadisesa offence is called a
garudhamma, the exact word used in reference to the eight rules for nuns.

165 The Commentary on the Discipline.
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Visativasso va hoti Atirekavisativasso va. [8]
He has either twenty Rains Retreats or more than twenty Rains Retreats.
Imehi kho, Ananda, atthahi dhammehi samannagato bhikkhu

A monk endowed with these eight qualities, Ananda,

bhikkhunovadako sammannitabbo.” ti
should be authorised as an advisor to nuns.”

Dutiyar'%6
The Second

166 BJT omits: Dutiyan.
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Sankhittasuttam!¢’

The Discourse: ‘In Brief’
(AN 8.53)

Ekam samayam Bhagava Vesaliyam viharati,
At one time the Fortunate One was dwelling near Vesali,

Mahavane Katagarasalayam.
in the Great Wood, at the Gabled Hall.

Atha kho Mahapajapati Gotami yena Bhagava tenupasankami,
Then Mahapajapati Gotami approached the Fortunate One,'%

upasankamitva Bhagavantam abhivadetva, ekam-antam atthasi.
and after approaching and worshipping the Fortunate One, she stood on one side.

Ekam-antam thita kho'® Mahapajapati Gotami Bhagavantam etad-avoca:
While standing on one side Mahapajapati Gotami said this to the Fortunate One:

“Sadhu me,!”’ Bhante, Bhagava sankhittena Dhammarn desetu,
“It is good for me, reverend Sir, let the Fortunate One teach the Dhamma in brief,

yam-aham Bhagavato Dhammam sutva,
having heard that Dhamma from the Fortunate One,

eka!”! viipakattha appamatta atapini pahitatta vihareyyan-ti.
I can dwell secluded, heedful, ardent, and resolute.

“Ye kho tvam, Gotami, dhamme janeyyasi:
“Gotamti, of those things which you can know:

‘Ime dhamma saragaya samvattanti, no viragaya,
‘These things lead to passion, not to dispassion,

167 PTS, RTE omit; BIT: Sankhitta-Gotami-y-ovadasuttani.

168 This discourse is partially parallel to AN 7.83, The Discourse on the Teacher’s Dispensation
(Satthusasanasuttam) but there it is Ven. Upali who requests a teaching in brief, and the answer
is not as detailed as here, but just a summary: those things that lead for sure to weariness (with
the world), dispassion, cessation, peace, deep knowledge, Complete Awakening, and
Emancipation, Upali, you should surely bear it in mind: ‘This is not Dhamma, this is not Vinaya,
this is not the Teacher’s Dispensation; and the reverse.

169 ChS adds: sa.

170 BJT omits: me.

71 BIT omits: eka.
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‘Tatiye saragaya’ ti saragatthaya.
‘In the third (discourse),” to passion means it goes towards passion

‘Viragaya’ ti virajjanatthaya.
‘To dispassion’ means it goes towards dispassion.

samyogaya samvattanti, no visamyogaya,
lead to being fettered, not to being unfettered,

‘Samyogaya’ ti vatte samyogatthaya.
‘To being fettered’ means it goes towards being fettered in the round (of continuation).

‘Visamyogaya’ ti vatte visamyogabhavatthaya.
‘To being unfettered’ means it goes towards being unfettered in the round (of
continuation).

acayaya samvattanti, no apacayaya,
lead to increase, not to decrease,

‘Acayaya’ ti vattassa vaddhanatthaya.
‘To increase’ means it goes towards development of the round (of continuation).

‘No apacayaya’ ti na vattaviddhamsanatthaya.
‘Not to decrease’ means it goes towards the destruction of the round (of continuation).

mahicchataya samvattanti, no appicchataya,
lead to great desire, not to little desire,

asantutthiya samvattanti, no santutthiya,
lead to discontent, not to content,

sanganikaya samvattanti, no pavivekaya,
lead to association, not to solitude,

kosajjaya samvattanti, no viriyarambhaya,!”?
lead to indolence, not to being energetic,

dubbharataya'’? samvattanti, no subharataya,’ ti
lead to difficulty in support, not to ease in support,’

172 Chs: viriy-; similarly elsewhere.
13 BIT: Dubharataya.
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‘Dubbharataya’!’® ti dupposanatthaya.
‘To difficulty’ means it goes towards difficulty in support.

‘No subharataya“ ti na sukhaposanatthaya.
‘Not to ease’ means it goes towards ease in support.

Imasmim sutte pathamavarena vattam kathitam,
In this discourse the first time the round (of continuation) is spoken about,

dutiyavarena vivattam kathitam.
the second time the unfolding (of continuation) is spoken about.

ekamsena, Gotami, dhareyyasi:
Gotami, you should surely bear it in mind:

‘Neso Dhammo, neso Vinayo, netam Satthu Sasanan.’ ti
‘This is not Dhamma, this is not Vinaya, this is not the Teacher’s Dispensation.

’

Ye ca kho tvam, Gotami, dhamme janeyyasi:
Gotami, of those things which you can know:

‘Ime dhamma viragaya samvattanti, no saragaya,
‘These things lead to dispassion, not to passion,

visamyogaya samvattanti, no samyogaya,
lead to being unfettered, not to being fettered,

apacayaya samvattanti, no acayaya,
lead to decrease, not to increase,

appicchataya samvattanti, no mahicchataya,
lead to little desire, not to great desire,

santutthiya samvattanti, no asantutthiya,
lead to content, not to discontent,

pavivekaya samvattanti, no sanganikaya,
lead to solitude, not to association,

viriyarambhaya samvattanti, no kosajjaya,
lead to being energetic, not to indolence,

subharataya samvattanti, no dubbharataya,” ti
lead to ease in support, not to difficulty in support,’

174 SHB: Dubharataya.
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ekamsena, Gotami, dhareyyasi:
Gotami, you should surely bear it in mind:

‘Eso Dhammo, eso Vinayo, etam Satthu Sasanan.’” ti
‘This is Dhamma, this is Vinaya, this is the Teacher’s Dispensation.”

Imina ca pana ovadena Gotami Arahattam patta ti.
With this advice Gotami attained Liberation.!”>

Tatiyam'”®
The Third

175 Elsewhere in the Anguttara Commentary it is said that GotamT received a meditation subject
and attained liberation, see the Stories about The Foremost Nuns elsewhere on this website.
176 BIT omits: Tatiyan.



